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Cditorial

Jt is with great pleasure that we present another issue of Rays of the

Harmonist, in the hope of fulfilling the innermost desire of our spiritual
predecessors in the Gaudiya line following Srila Ripa Gosvami. This journal
continues its auspicious work of fearlessly spreading the glories of Sri Sri
Guru-Gauranga and Sri Radha-Vinoda-bihariji. To do so is its sole purpose
and life. This journal offers the regular service (niyama-seva) of atternpting{‘::_-
to free the conditioned souls who are afflicted by the disease of nescience
from their anarthas, impediments, and to help sincere practising devotees
enhance their attitude of service to the Supreme Lord, St Hari. As such, th.
journal will be deemed successful if it can help free even a singlél‘q'

1
The soul’s eternal occupation or nature is to love and serve the Supreme

conditioned soul from the prison house of the illusory energy.

Lord purely and selflessly. Faithful persons who take shelter of a bona fide
guru and worship the transcendental sound vibration (God’s holy name), ]
can become reinstated in their respective constitutional positions. The most ,l\ A
magnanimous of all incarnations, Sti Caitanya Mahaprabhu, appeared in the

sky of the souls’ great fortune simply to reveal the speciality of Krsna’s holy ‘*\L -
name. He established Srimad-Bhagavatam as the original evidence in the ;
form of transcendental sound, and pure love for St Krsna as the supreme- \

o

goal of life.

In this age of Kali, the only means to worship the Supreme Lord is pic
through sankirtana-yajna, congregational chanting of the holy name.
Therefore Rays of the Harmonist pledges total service to the Supreme Lord
by propagating the glories of His name, form, qualities and pastimes. Its sole
commitment is to preach the message descending in disciplic succession.
But in discussing the Absolute Reality, Rays of the Harmonist never wishes
to disturb anyone’s mind.

The aphorism “anavritti Sabdat” from Vedanta-siitra directs us to
worship the holy name. But with what kind of intense eagerness is such
worship performed? Sri Caitanya Mahaprabhu, whose purpose was to relish
the particular devotional moods of His own devotees, appeared in this age
of Kali to exemplify this intense fervour. He did so through His — -
own example and precepts. The residents of Vraja alone 3
epitomise the pinnacle of such loving eagerness and acute
anxiety to serve Krsna’s holy name, which is non-different from
Krsna Himself, as they sing “govinda-damodara-madhaveti”. @

Written by Srila Bhaktivedanta Vamana Gosvami Maharaja
for the Editorial to Sri Gaudiya Patrikd, Year 23, Issue 1 (1972).
Adapted for Rays of the Harmonist.



STT govinda-damodara

by Srila Bilvamangala Thakura

agre kuriinam atha pandavandaii
duhsasanena-hrta-vastra-kesa

kysna tadakrosad-ananya-natha
govinda-damodara-madhaveti (1)

krsnda — Draupadi; kesa — whose hair; vastra — and
clothing; dhrta — had been seized; duhsasanena — by
DuhSasana; agre — in front of; kuranam atha
pandavanam — the Kurus and Pandavas; tada — then;
akrosat — called out; iti — thus; govinda-damodara-
madhava — O Govinda! O Damodara! O Madhava!

ananya-ndathda — having accepted Him as her only master.

When Duhsasana seized Draupadi’s hair and sar7 in
P the assembly of the Kurus and the Pandavas, she
3 accepted Sri Krsna as her only shelter and loudly

_ Sri-krsna visno madhu-kaitabhare

.’J
s

piaL L trdyasva marit kesava lokanatha

Kaitabha; bhakta-anukampin — O You who
: ~ are merciful to Your devotees; bhagavan —
wo all-opulent Lord; murdre — O destroyer
of demonic qualities like those of the
: ‘;x demon Mura; trayasva — deliver; mam —
me; kesava — O Lord of Ka (Brahma) and Isa

(Siva); lokandtha — O Lord of the worlds; iti — thus;
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govinda-damodara-madhava — O Govinda! O Damodara!
O Madhava!

“O Krsna! O Visnu! Slayer of Madhu and Kaitabha! O
You who are sympathetic to Your devotees! O all-
opulent Lord, enemy of the demon Mura, save me!
O Kesava! O Lokanatha! O Govinda, Damodara,
Madhava!”

vikretu-kamakhila-gopa-kanya
murari-padarpita-citta-vrttih

dadhy-adikan moha-vasad avocad
govinda-damodara-madhaveti (3)

citta-vrttih — the inner sentiments of the heart; akhila-
gopa-kanyd — of all the gopis (of Vraja); arpita — were
offered; murari-pdada — at the feet of Murari; vikretu-kama
— desiring to sell; dadhi-dadikam — yoghurt and other dairy
products; moha-vasdt — being overwhelmed by delusion;
avocad — they called out; iti — thus; govinda-damodara-

mddhava — Govinda, Damodara, Madhava.

The gopis of Vraja had offered the core of

their hearts at the lotus feet of Sri
Krsna. Thus, when they :
tried to sell their

milk and

other dairy products,

yoghurt,

they forgot to call out
“Yoghurt, yoghurt”, but
in a state of madness
called out “Govinda,
Damodara, Madhava”.



-Stotram

' | La N ] | ;(‘

uliikhale sambhrta-tandulams ca
sariighattayanto musalaih pramugdhah

gayanti gopyo janitanuraga
govinda-damodara-madhaveti (4)

sanghattayantah — as they crushed; sambhyta-tandulan —
the stored rice; musalaih — with their pestles; ca — and;
ulitkhale — grinding mortars; pramugdhdh — the enchanted;
gopyah — gopis; anuragah — (in whose hearts) the state of
anurdga, in which one always thinks one is beholding Sri
Krsna for the first time; janita — was born; gayanti— sang; iti
— thus; govinda-damodara-madhava — O Govinda,

Damodara, Madhava.

While threshing their stock of rice with
their mortars and pestles, the gopis, their
hearts enchanted by anurdga for Sri
Krsna, would sing “O Govinda,
Damodara, Madhava”.

kacit karambhoja-pute nisannam
kridasukam kimsuka-rakta-tundam

adhyapayam asa saroruhakst
govinda-damodara-madhaveti (5)

kdacit — one of them; saroruha-aksi — lotus-eyed
girls; adhydpayam dasa — taught, kridda-sukam — her pet
parrot; nisannam — sitting; kara-ambhoja-pute — in the
hollow of her lotus-like hand; tundam — with its beak;
kimsuka-rakta — which was red as kimsuka blossoms; iti —
(to sing) thus; govinda-ddamodara-madhava — Govinda,

Damodara, Madhava.

- i ————

One of the lotus-eyed girls taught her pet parrot, who
was perched in the hollow of her lotus-like hand and
who had a beak as red as the blossoms of the kimsuka

tree, to sing “Govinda, Damodara, Madhava”.

grhe grhe gopa-vadhii-samiihah
pratiksanan piitjara-sarikanam

skhalad-giram vacayitum pravritto
govinda-damodara-madhaveti (6)

grhe grhe — in every home; gopa-
vadhii-samuhah — all the
wives of the cowherds;
pratiksanam — at every
moment; pravrttah — were
engaged; vdcayitum — in
inciting to chant; skhalad-
0 giram — with faltering voice;
sarikanam — the female
parrots; pinjara — within
their cages; iti — thus;
govinda-damodara-
Govinda,

madhava -

Damodara, Madhava.

Indeed, in each and every home in Vraja the gopas’
wives were always engrossed in training their caged
she-parrots to chant with a faltering voice “Govinda,
Damodara, Madhava”.

RAYS OF THE HARMONIST e
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paryyankika-bhajam alam kumarar
prasvapayantyo ‘khila-gopa-kanyah
jaguh prabandhan svara-tala-bandhamn

govinda-damodara-madhaveti (7)

akhila-gopa-kanydh — all the gopis; alam — intensely;
prasvapayantyah — in the attempt to put to sleep; kumdaram
— the little boy; paryyankika-bhdajam — in bed; jaguh — they
sang; prabandham — uninterruptedly; iti — thus; govinda-
damodara-madhava — Govinda, Damodara, Madhava;

svara-tala-bandham — to the rhythm of their clapping.

In the demanding task of putting their children to
sleep, the gopis would tirelessly sing “Govinda,
Damodara, Madhava”, while clapping in rhythm.

ramanujam viksana-keli-lolam
gopt grhitva navanita-golam
abalakariv balakam ajuhava
govinda-damodara-madhaveti (8)

grhitva — taking; navanita-golam — a ball of fresh butter;
gopit — Yasoda; djuhdva — called; balakam — her boy; rama-
anujam — Krsna, the younger brother of Balarama; iti —
thus; govinda-damodara-mdadhava — O Govinda,
Damodara, Madhava; viksana-keli-lolam — whose eyes were

playfully dancing; d@bdlakam — within the entourage of boys.

Taking a handful of fresh butter, the gop? Yasoda
called out to her son Krsna, the younger brother of
Rama, “O Govinda, Damodara, Madhava”, as her eyes

danced playfully from one cowherd boy to another.
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vicitra-varnabharanabhirame
‘bhidhehi vaktrambuja-raja-havisi

sada madiye rasane ‘grarange
govinda-damodara-madhaveti (9)

madiye rasane — O my tongue; rdaja-hamsi — O queen of
swans; vaktra-ambuja — with a face like a blossoming
lotus; vicitra-varna-abharana-abhirame — O you who
delight in decorating yourself with astonishing syllables;
agra-range — with your delightful tip; sada — incessantly;
abhidhehi — call out; iti — thus; govinda-damodara-

mddhava — Govinda, Damodara, Madhava.

O my tongue, O queen of swans whose face
resembles a blossoming lotus, you always delight in
decorating yourself with astonishing syllables.
Therefore, with your delightful tip, kindly always call

out “Govinda, Damodara, Madhava”.

ankadhiriidham Sisu-gopa-giidhari
stanan dhayantarn kamalaika-kantam

sambodhayam asa muda yasoda
govinda-damodara-madhaveti (10)

kamald-eka-kantam — (as) the only beloved of the goddess
of fortune; Sisu-gopa-giidham — in the guise of a cowherd
boy; anka-adhirtidham — was sitting in her lap; dhayantam
— sucking; stanam — her breast; yasodda — Yasoda-maiya,
muda — joyously; sambodhaydam dsa — addressed (Him); iti
— thus; govinda-damodara-mdadhava — Govinda,

Damodara, Madhava.

While the one and only
beloved of the goddess of
fortune, now disguised
as a cowherd boy,
was sitting in Yasoda-
maiya’s lap and
sucking her
breast, YaSoda =
joytully addressed
Him, “Govinda,
Damodara, 3
Madhava”.



kridantam-antar-vrajam atmajariv svari
samarir vayasyaih pasu-pala-balaih

premna yasoda prajuhdava kysnari
govinda-damodara-madhaveti (11)

yasoda — Yasoda-maiya; prajuhdva — called out; premna —
with love; dtmajam svam — her own son; krsnam — Sri
Krsna; kridantam — who was playing; antar-vrajam — in
Vraja; pasu-pdla-bdlaih — with cowherd boys; samam
vayasyaih — of His own age; iti — thus; govinda-damodara-

madhava — Govinda! Damodara! Madhava!

Yasoda-maiya lovingly called out to her son Sri Krsna,
who was playing somewhere in Vraja with the
cowherd boys His own age, “Govindal Damodara!
Madhava!”

yasodaya gadham uliikhalena
go-kantha-pasena nibadhyamanah

ruroda mandam navanita-bhojr
govinda-damodara-madhaveti (12)

(while)

nibadhyamanah  —

gadham - tightly;
binding;
navanita-bhoji — Sri Krsna, the eater
of fresh butter; uliikhalena — to the
grinding mortar; go-kantha-pdasena —
with a rope used for tying the necks of
the cows; yasodaya — Yasoda-maiya;
ruroda — wept; mandam — gently; iti —
thus; govinda-damodara-mdadhava —
Govinda, Damodara, Madhava.
While tightly binding Sri Krsna, who had eaten fresh
butter, to the grinding mortar with a rope used for
tying cows, Yasoda-maiya wept gently, softly saying
“Govinda, Damodara, Madhava”.

nijangane kankana-keli-lolari
gopt grhitva navanita-golam
amardayat pani-talena netre
govinda-damodara-madhaveti (13)

grhitva — bringing; navanita-golam — a ball of butter; gopi —
Yasoda Gopi; nija-angane — (entered) her courtyard;
kankana-keli-lolam — (where Krsna was) playing with His
jingling bracelets; amardayat — she covered; netre — His
eyes; pani-talena — by the palm of the hand; iti — (and
lovingly called) thus; govinda-damodara-madhava — O

Govinda, Damodara, Madhava.

With a handful of butter, Yasoda Gopi approached
Krsna, who was in the courtyard absorbed in playing
with the jingling bracelets around his wrists. With her
other hand Yasoda-maiya covered His eyes and
lovingly called, “O my dear Govinda, Damodara,
Madhava”.

grhe grhe gopa-vadhii-kadambah
sarve militva samavaya-yoge
punyani namani pathanti nityari
govinda-damodara-madhaveti (14)

grhe grhe — coming from each and
. . every house (in Vraja); gopa-vadhii-
kadambah — the multitude of gopis,
sarve — all; nityam — regularly;
militva — meeting; samavdaya-yoge —
in an assembly; pathanti — they

recited; punyani — the purifying;

namani — names (of Sri Krsna); iti —
thus; govinda-damodara-mddhava —

Govinda, Damodara and Madhava.

Coming from each and every
home in Vraja, a multitude of goprs
would regularly assemble to recite
Sri Krsna’s purifying names, such as “Govinda”,
“Damodara” and “Madhava”.

mandara-miile vadanabhiramani
bimbadhare piirita-venu-nadam

go-gopa-gopi-jana-madhya-saristhami
govinda-damodara-madhaveti (15)

vadana-abhiramam — Sti Krsna, who possesses a delightful

face; mandara-miile — (and who was standing) at the root
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of a mandara (i.e. kadamba) tree; go-gopa-gopi-jana-
madhya-samstham — in the assembly of cows, gopas and
gopis; puarita-venu-nadam — filled (the air) with the sound
of the bamboo flute; adhare—upon His lips; bimba — which
resemble the crimson bimba fruit; iti — thus; govinda-

damodara-madhava — Govinda, Damodara, Madhava.

St Krsna, whose face is very charming and who was
standing at the root of a large kadamba tree among
the assembled cows, gopas and gopis, placed His flute
to His crimson lips, which resemble bimba fruits. The
sound that echoed out was “Govinda, Damodara,
Madhava”.

utthaya gopyo ’para-ratra-bhoge
smyrtva yasoda-suta-bala-kelim

gayanti proccair dadhi manthayantyo
govinda-damodara-madhaveti (16)

gopyah — the gopis; utthdya — after rising; manthayantyah —
while churning; dadhi — the yoghurt; smrtva — would
remember; bdla-kelim — the childhood pleasure pastimes;
yasoda-suta — of Yasoda-maiya’s son Sri Krsna; bhoge —
during the bliss; apara-rdatra — of the previous night;

gayanti — they sang; proccaih — very loudly; iti — thus;

govinda-damodara-madhava — Govinda, Damodara,
Madhava.

"y -
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Upon waking, the gopis would churn yoghurt while

remembering the pleasurable childhood pastimes of
Yasoda-maiya’s son from the previous blissful
night. In doing so, they would loudly sing “Govinda,
Damodara, Madhava”.

Jjagdho ‘tha datto navanita-pindo
grhe yasoda vicikitsayantt

uvdca satyant vada he murare
govinda-damodara-madhaveti (17)

yasSoda — Yasoda-maiya; vicikitsayanti — doubtfully
observing; navanita-pindah — (whether) the stock of
butter; grhe — in her home; jagdhah — had been eaten;
atha — and; dattah — had been given; uvdca — she said; iti
— thus; satyam vada — tell the truth; he murdre — O killer
of Mura; govinda-damodara-mdadhava — O Govinda, O

Damodara, O Madhava.

Once Krsna ate some butter and then gave some to
the monkeys. Doubting that Sri Krsna was a thief,
YaSoda-maiya inquired, “O Murari, O Govinda, O
Damodara, O Madhava, tell me the truth. Did You
steal butter?”



abhy arcya gehanir yuvatih pravrddha
prema-pravaha dadhi nirmamantha

gayanti gopyo ‘tha sakhi-sameta
govinda-damodara-madhaveti (18)

abhyarcya — after caring; geham — for the household
chores; yuvatih — the young girl (YaSoda); pravrddha-
prema-pravahd — her heart overflowing with very intense
love; nirmamantha — churned; dadhi — yoghurt; atha —
and; sakhi-sameta — surrounded by her friends; gopyah —
the gopis; gayanti — they sang; iti — thus; govinda-

damodara-mddhava — Govinda, Damodara, Madhava.

After tending to her household chores Yasoda-maiya,
whose heart always overflows with intense love for Sri
Krsna, began to churn yoghurt, surrounded by her
gopti friends. Together they sang “Govinda, Damodara,
Madhava”.

kvacit prabhate dadhi-purna-patre
niksipya mantham yuvatt mukundam

alokya ganam vividhai karoti
govinda-damodara-madhaveti (19)

kvacit — once; prabhdte — at dawn; yuvati — the young girl
(Yasoda); niksipya — while going to place;
mantham — the churning rod; dadhi-piirna-
pdtre — in a pot full of yoghurt; alokya —
looking; mukundam — at Mukunda; karoti ]
— she made; vividham — this wonderful; ;. '.:
-

AN =

ganam — song; iti — thus; govinda- %+
damodara-madhava — O Govinda, O

Damodara, O Madhava.

Once at dawn, as YaSoda-devi was
about to place the churning rod in a
pot of yoghurt, she gazed upon
her child, Mukunda. At once
she became overwhelmed
with love and sang this
wonderful song, “O my
Govinda, O my Damodara,

O my Madhava”.

i 2

= T
."“
i'l

{
.

krida-pararir bhojana-majjandarthari
hitaisint stri tanujan yasoda

dajinhavat prema-pariplutakst
govinda-damodara-madhaveti (20)

yasoda — Yasoda-maiya; hita-aisini — desiring the welfare;
tanujam — of her son; krida-param — who was absorbed in
play; stri — that woman; prema-paripluta-akst — her eyes
flooded with tears of love; djiihavat — called out; bhojana-
majjana-artham — for bathing and food; iti — thus; govinda-
damodara-mdadhava — O Govinda, O Damodara, O
Madhava.

Desiring the welfare of her son, who was absorbed
in playing, Yasoda-maiya’s eyes welled with tears
of love as she called out, “O Govinda, O
Damodara, O Madhava,

it’s time to take bath

and eat some-

thing.” @

*
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by Srila Bhaktivinoda Thakura

Association is the basis of one’s nature

\H person’s nature is shaped by the company he

keeps. In other words, a person develops a
nature similar to that of whomever he associates with.
The jiva’s association with the fruitive activities he
performed in his past life moulds his nature, and this
nature is transformed by the company he keeps in his
current life. Thus, association is the root cause in
forming a person’s character. It has therefore been

said:

yasya yat sangatili puso

manivat sydat sa tad-gunah

Sri Hari-bhakti-sudhodaya (quoted in
Sri Bhakti-rasamrta-sindhu 1.2.229)

The quartz crystal assumes the colour of any object in
its proximity, regardless of the hue of that object.
Similarly, a person acquires the qualities of whomever

he joins company with.

Sadhu-sanga is the path to liberation

Srimad-Bhagavatam (3.23.55) states:



Appearing in English for the first time

the Methodology
of Sadhu-sanga

sango yah samsrter hetur
asatsu vihito ‘dhiyad
sa eva sadhusu kyto

nihsangatvdaya kalpate

By associating with worldly-minded materialists, a
person is bound to undergo severe suffering in
material existence. He will certainly have to bear the
consequences of his association, even if he cannot
distinguish between good and bad. By associating
with saintly persons, however, a person attains
nihsangatva, complete freedom from worldly
attachments.

Relinquishing unfavourable association is essential

Regarding bad association, Srimad-Bhdagavatam
(3.31.33-34) affirms:

satyam Saucam dayda maunan
buddhih Srir hrir yasah ksamd
samo damo bhagas ceti

yat-sangdd yati sanksayam

tesv asantesu miidhesu
khanditatmasv asadhusu

sangam na kurydc chocyesu
yosit-kridd-mrgesu ca

Worldly association destroys all one’s virtues like
truthfulness, cleanliness, mercy, gravity, intelligence,
shyness, prosperity, reputation, forgiveness, control of
the mind, control of the senses, good fortune and
opulence. One should utterly reject the company of a
person who is not a sddhu, considering such
association to be extremely miserable, for such a
wicked and restless fool is but a dancing dog in the
hands of a woman and is thereby simply bent on

annihilating himself.

The symptoms of a sadhu, and the necessity of
sadhu-sanga

We do not, however, attain the desired goal merely
by renouncing bad association. We must earnestly
engage in sadhu-sanga. The symptoms of a genuine

sadhu, one whose association must be sought, have
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been outlined in Srimad-Bhdagavatam (3.25.21,
23-24):

titiksavah karunikdh
suhrdah sarva-dehindam
ajdata-Satravah Santdh
sadhavah sadhu-bhiisandah

mad-asrayah katha mystah
Srnvanti kathayanti ca
tapanti vividhas tapa

naitan mad-gata-cetasah

ta ete sadhavah sadhuvi
sarva-sanga-vivarjitah
sangas tesv atha te prarthyah

sanga-dosa-hard hi te

Lord Kapila said, “O Mother, the sublime ornaments of
a sadhu are that he is tolerant, merciful and a well-
wisher and friend to all living entities. He considers no
one his enemy, is peaceful and abides by the
scriptures. These qualities comprise the nature of all
pure devotees.

“Since the minds of such personalities are fully
absorbed in Me, they do not perform the arduous
endeavours of those lured by the paths of karma,
jnana or astanga-yoga. Rather, they engage
themselves simply in speaking and hearing hari-
kathd, their minds having been easily cleansed by
narrations of My pastimes. O virtuous lady, these
devotees, who are completely free from all worldly
attachments, counteract the harmful effects of a
person’s material bondage. You should pray for their

association.”
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“There are few genuine sadhus.

They are currently so rare
that a person would be lucky
to discover one after intently

searching far and wide

for a very long time.”

A sadhu is very rare and not to be judged by
external dress

We should not identify a sadhu by his external
garb. Even if someone has completely given up
criticising others and engaging in idle gossip, he must
clearly possess the above-mentioned virtues before
we can recognise him as a sdadhu. In this Age of Kali,
knowledge of what makes a real sddhu is vanishing. It
is a matter of grave concern that anyone and everyone
who dresses himself as a sddhu is acknowledged as
one. We should be ever mindful that by associating
with such false sadhus we become duplicitous
ourselves. There are few genuine sddhus. They are
currently so rare that a person would be lucky to
discover one after intently searching far and wide for a

very long time.

Krsna-bhakti influenced by madhurya-rasa is
especially uncommon

Mahadeva (Lord Siva) once said to Devi (Parvati),
“O Bhagavati, among thousands upon thousands of
persons desiring salvation, perhaps one exhibits the
characteristics of a liberated soul. Among thousands
upon thousands of such persons, maybe one actually
achieves spiritual realisation and perfection. And
among millions and millions of perfected and
liberated souls, perhaps one, on the strength of his
past virtuous activities (sukyti) and good association
(sat-sanga), is devoted to Lord Narayana. Just see, the
devotees of Lord Narayana are self-satisfied, and

therefore they are extremely rare. But look here. If the




pure devotee who serves Lord Narayana in ddsya-
rasa, the mood of servitorship, is so rare, how much
more uncommon is he who serves Sri Krsna in

madhurya-rasa, the mood of amorous love.”

The devotee of Lord Krsna is the topmost sadhu,
and the fruit of associating with him is the highest

Only Sri Krsna’s pure devotee, who possesses
all the symptoms mentioned previously, is to be
considered the best of sddhus, and his association is
highly desirable for us. Sri Brahma describes the

benefit we receive from this association:

tavad ragdadayah stends
tavat kara-grham grham

tavan moho ‘nghri-nigado
yavat kysna na te jandh

Srimad-Bhagavatam (10.14.36)

Sri Brahma says, “The attachment and hatred that arise
from spontaneous absorption in the objects of sense
gratification are robbing us of our true nature. Our
homes have become nothing but prison houses and
we are constantly bound by the foot-shackles of
material affection (moha). What a miserable condition
we are in. O Sri Krsna, only when possessiveness
(mamata) towards You awakens in my heart by
associating with Your pure devotees, shall I be
counted among Your associates. From that day, the
various propensities of my mind, such as attachment,
shall no longer act like thieves but like beloved

friends, by allowing me to engage in pure devotional

“The devotee of Lord Krsna

is the topmost sadhu,
and the fruit of associating

with him is the highest.”

service to You. Only then will my home become
transcendental and bestow eternal bliss; only from that
day will my power of affection become favourable for
devotional service and actually advance the cause of
my soul.”

Lord Brahma offered further prayers:

tad astu me ndtha sa bhiiri-bhdgo
bhave ’tra vanyatra tu va tirascam

yendham eko ‘pi bhavaj-jandndim
bhiitva niseve tava pada-pallavam

Srimad-Bhdgavatam (10.14.30)

“O Sri Krsna,” he entreated, “my earnest prayer is that
in this life as Brahma, or in any other species of life,
even as an animal or a bird, I may attain the fortune of
being counted as one of Your devotees and engage in
devotional service to Your lotus feet.” One achieves
this exalted position only by associating with a pure
devotee of Sii Krsna.

Sadhu-sanga misconceived

What activities comprise sadhu-sanga? This is a
matter of great importance. Generally people think
that sadhu-sanga is performed when one identifies a
sadhu and massages his feet, offers obeisances to him,
honours his carandamrta, takes his remnants or
donates some money to him. It is true that a person
honours a sadhu by these activities and thereby
derives some benefit, but it is incorrect to deem these

activities sadhu-sanga.
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The methodology of associating with sadhus

Srz’mad—Bhdgavamm (2.7.46) describes how to
engage in sadhu-sanga:

te vai vidanty atitaranti ca deva-mayar
stri-sudra-hiina-sabara api papa-jivih

yady adbhuta-krama-parayana-sila-siksas
tiryag-jand api kim u Sruta-dhdrand ye

The word adbhuta-krama denotes St Krsna, whose
pure devotees are adbhuta-krama-pardyana, or
dedicated to Him. Only those who make a great
endeavour to seek training and instruction from the
Stla, or nature and spotless character, of such pure
devotees can understand the illusory potency of the
Lord. They alone become capable of fully crossing the
ocean of maya. Even souls who are born as women,
Siidras, hiinas!, sabaras? or other sinful kinds of
human beings, or as animals and birds, can learn
from the character of a kysna-bhakta and thereby
effortlessly cross the ocean of birth and death. Thus,
what doubt can there be that scholars with profuse
knowledge of the scriptures will not also easily cross
the ocean of material bondage by following the
spotless conduct and character of a pure devotee.

In conclusion, one cannot transcend the power of
mayd even after acquiring knowledge from many
scriptures. No great benefit is achieved from birth in a
high-class family, and one is unable to cross the
material ocean of birth and death even after practising
the dry renunciation enjoined in §astra. Nor can
worldly opulence and physical beauty render this
favour. One achieves unalloyed, transcendental
devotional service to Sri Krsna only by very carefully
investigating the nature and character of the pure
devotee, who is a true sddhu, and then by honestly
following him.

L a hill tribe originating from Eastern Germany
and part of Russia

2 a tribe of hunters who keep and sell pigs
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The materialist’s humility and appeals for mercy
are utter hypocrisy

Materialistic persons offer obeisances to a sadhu
and pray to him, “O benevolent one, I am extremely
fallen. Please bestow your mercy upon me and
explain how my attachments to this world may be
removed.” But their words are hollow. In the depths
of their heart, they are convinced that accumulating
wealth is real gain, and amassing objects for sense
enjoyment is life’s only goal. An infatuation for money
burns in their hearts day and night. The materialist
hankers to be recognised by the sdadhu and fears that
the sdadhu’s curse may destroy his prospects for
sensual pleasure. Therefore, he displays false humility
and devotion before him.

If the sddhu were to bless such a person by say-
ing, “May your desire for sense gratification be
extinguished, your opulence destroyed and your
relatives taken away”, the materialist would at once
cry, “O sadhu-mahdardja, be kind! Don’t bless me like
this. Your favour is a curse and definitely harmful for
me.” Just see! Such behaviour with a sddhu makes a

mockery of sdadhu-sanga.

Duplicity deprives one of the real fruits
of sadhu-sanga

In the course of life, we may encounter many
sadhus, but our deceitful natures check us from
receiving the real benefit of their association. Our
souls will make spiritual advancement if, with simple
faith, we carefully and continuously assimilate the
spotless character of a genuine sddhu — that is, a
mahdtma, great soul. Keeping this in mind, we should
associate closely with a sadhu. By doing so, we will
become conscious of his nature and character and
make a focused endeavour to develop such a nature
and character ourselves. This, indeed, is the teaching
of Srimad-Bhagavatam. @

Translated from Sri Gaudiya Patrika,
Year 2, Issue 7 (1950).
Originally published in Sri Sajjana-tosani in 1917.



Excerpts from an informal discourse given by

Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada .
on 8 October 1932 during Vraja-mandala Parikrama g

Hankering for Perfection

Jn 1932 in the month of Karttika, the Gaudiya Matha
organised Vraja-mandala Parikrama, spanning
eighty-four kosas,! under the leadership of o
visnupdda Sri Srtimad Bhaktisiddhanta Sarasvati
Prabhupada. Thousands of devotees from all parts of
India participated. The first day of the Parikrama saw a
grand procession with nagara-sankirtana, as the
pilgrims visited the holy places of Mathura.

On different days, Srila Prabhupada had his
followers sing various songs composed by the
liberated mahdjanas, great souls. Through these
songs, which are full of heart-felt appeal, Srila

1 Eighty-four kosas is approximately 168 miles.

- .
e weekly Gaudiya
arasvati Thakura

aring in English for the first time

Prabhupada showed that their example of continuous
hankering for perfection (siddhi-lalasa) should be the
sole purpose of all aspirants who have attained the
stage of anartha-nivrtti, in which unwanted obstacles
are cleared. Srila Prabhupada personally selected the
following songs by Srila Narottama dasa Thakura for
the devotees to sing:

@

hari hari! kabe haba vrnddavana-vasi

nirakhiba nayane yugala-rupa-rasi

Prarthanda (Song 29)
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O Sri Hari, when will I be able to live in Vrndavana
and be a real Vrajavasi? When will my eyes behold
the beautiful forms of the Divine Couple, Sri Radha-

Krsna? ...

)
radhd-kysna sevon mui jivane marane
tara sthana, tara lila dekho ratri-dine

Prarthand (Song 48)

[ shall serve Sri Radha and Sri Krsna in life and in
death. I shall behold Their transcendental abode and

pastimes night and day. ...

3)
hari hari dra kabe palatibe dasa
ei saba kariyda bame, daba vindavana dhdame,
ei mane kariydachi dasa

Prarthand (Song 27)

O Sri Hari, when will my life change? When will I
renounce all worldly affairs and make my way to Sti

Vrndavana-dhama? I cherish this hope. ...

On Srila Prabhupada’s direction, the devotees
also sang the following songs by Srila Bhaktivinoda

Thakura:

(4)
dekhite dekhite, bhuliba va kabe,
nija-sthila-paricaya
nayane heribo, vraja-pura-sobhd,

nitya cid-ananda-maya
Gita-mala (Part 5, Song 2)

When will I see that I have forgotten my gross bodily
identity and am beholding the exquisite beauty of

Vraja, full of eternal, spiritual bliss and cognizance. ...

)
radha-kunda-tata-kunja-kutira

govardhana-parvata, yamuna-tira

Saranagati (Svikara, Song 4)

A small cottage in a grove on the banks of Radha-

kunda, Govardhana Hill, the banks of the Yamuna...

©)
(ami) yamund-puline, kadamba-kanane,
ki herinu sakhi! dja
(amapr) Syama vamsi-dhari, mani-mancopari,

kare’ lila rasa-rdja

Kalyana-kalpataru (Ami Yamuna Puline)

O sakhi, what did 1 see today! In a kadamba grove
on the bank of the Yamuna, a beautiful blackish boy
holding a flute was standing on a jewelled platform,
performing His pastimes as rasa-rdja, the monarch of

all transcendental mellows. ...

The Nature of Spiritual Rasa

At midday on 8 October, at the end of a grand
festival with Rirtana, Srila Prabhupada began to speak
to the assembled devotees in Mathura. On Srila
Prabhupada’s instruction, Srimad Bhakti Vilasa
Gabhasti-nemi Maharaja sang the prayer “Hari Hari
Ara Kabe Palatibe Dasa”?2 from Srila Narottama dasa
Thakura Mahasaya’s collection of poems called
Prarthana. At that time, Sir Sri Devaprasada
Sarvadhikari, former Vice-Chancellor of Calcutta
University, arrived and, after paying his regards to Srila
Prabhupada, sat down amidst the gathering.

Srila Prabhupada proceeded to explain this prayer

of Thakura Mahasaya, one line at a time:

bhramiba dvadasa vane, rasa-keli ye ye sthane

I shall wander through the twelve forests of
Vrndavana where Sri Krsna performed His pastimes

full of rasa.

2 For the complete song by Srila Narottama dasa Thakura, please refer to the inside back-cover

of this issue of Rays of the Harmonist.
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Vraja-mandala Parikrama with Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada

While explaining this part of the prayer, Srila

Prabhupada said that Sri Gaurasundara has stated:

anyera hydaya — mana, mora mana — vinddavana,

‘mane’ ‘vane’ eka kari’ jani
Sri Caitanya-caritamyta (Madhya-lila 13.137)

For most people, the mind and heart are one. But My
mind is never separated from Vrndavana, and there-

fore T consider My mind and Vrndavana to be one.

Srila Prabhupada continued: “Rasa arises in such a
pure heart when the sthayibhdva-rati, or permanent
sentiment in one of the five primary relationships with

3 Vibhava is that in and by which rati is stimulated and thus
caused to be tasted. It includes StT Krsna, the devotee and
everything that stimulates remembrance of St Krsna, such
as His dress and ornaments, the spring season and the
bank of the Yamuna. Anubhdvas are thirteen different
actions that display or reveal the emotions within the
heart. They include dancing, rolling on the ground and
singing. Sattvika-bhavas are eight symptoms of spiritual
ecstasy, such as becoming stunned, perspiring and the
standing of hairs on end. Vyabhicari-bhdvas consist of

Sri Krsna, combines with four other ingredients,
namely, vibhdva, anubhdva, sdattvika-bhdva and
vyabhicari-bhava3 This rasa in the form of any of the
five principal rasas complimented by the seven
secondary rasas* surpasses the realm of mundane
emotions and manifests on the platform of a heart that
has become resplendent with suddha-sattva, or pure,
spiritual existence. At that time, one experiences
intense astonishment in satisfying the senses of
Vrajendra-nandana Sri Krsna, the embodiment of all
transcendental rasa.

“That same heart, which shines with Suddha-

sattva, is indeed the platform we call ‘vana’ and

thirty-three transient, internal spiritual emotions that
emerge from the ocean of stayibhdava, such as
despondency, jubilation and fear.
4 The five principal rasas are (1) neutrality (Santa), (2)
servitorship (dasya), (3) fraternity (sakhya), (4)
parenthood (vdtsalya), and (5) conjugal love
(madhurya). The seven secondary rasas are (1) comedy
(hasya), (2) wonder (adbhuta), (3) chivalry (vira), (4)
compassion (daya), (5) anger (raudra), (6) fear

(bhaydnaka), and (7) disgust (bibhatsa).
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shelters the twelve rasas. Wherever Sri Krsna’s sweet
pastimes saturated with rasa manifest, they are
inundated by prema from the fusion of rasa. If, as
with an ‘annicut’, a sluice in the form of a trace of
any desire other than to serve Sri Krsna is placed in
the path of the current of rasa, then that rasa can no
longer flow as before.

“Such works as Bhava-prakdsa, Sahitya-darpana
and the rasa-sastras of Bharata Muni analyse and
present the material mellows (prakrta-rasa) of this
world, which exist on the platform of whimsical,
mundane conceptions. The various rasas that arise in
one’s heart upon reading the life stories of material
heroes and heroines, such as Naisadha and Carita,
Savitri and Satyavana, and Laila and Majnu, merely
emerge on the platform of transient, material relation-
ships (asthayi-bhava). There, the subject of rasa is not
the non-dual, unprecedented Personality, Sri Krsna.

“The only subject of the rasa that manifests
in the twelve forests of Vraja, however, is Vrajendra-
nandana Sri Krsna, the non-dual embodiment of all
transcendental rasa. He is the only subject of the five
types of prema, namely, Santa, dasya, sakhya,

vatsalya and mddhurya.”

Take Shelter of the Residents of Vraja

Srila Prabhupada continued:
sudhdiba jane jane,  vrajavdsi-gana-sthdane,
nivediba carane dhariyd

I shall enquire about the pastimes that took place in
each location from all the Vrajavasis, reverently
offering them prayers and holding their lotus feet.

“Those who reside in Vraja are conversant with
krsna-katha, narrations of Krsna’s pastimes, for they
are constantly engaged in the service of Sri Krsna
without cause or interruption. All the cows and calves
serve Sri Krsna. They become dancing dolls to
enhance the pleasure of His transcendental senses.

They become instruments in His pastime of milking
the cows.

“Nanda-nandana Sri Krsna’s servants like Citraka,
Patraka, Raktaka and Bakula tend all these cows and
also serve Krsna’s parents. They wash Sri Krsna’s lotus
feet with the spiritual waters of Sri Yamuna, which
are composed of liquefied transcendence. When Sri
Krsna’s body becomes covered with the dust of
Vraja upon returning to His home in the north
[Nandagramal, then Raktaka, Citraka, Patraka and
others wash Him with water from the Yamuna.

“What knowledge do Sri Krsna’s cows possess?
They are none other than great, venerated sages who
recited the Vedas and performed penance for many
lifetimes to attain Bhagavan’s service. Those very
sages have appeared as the treasure of Vraja in the
form of its cows, and have learnt the art of giving milk
for Sri Krsna’s service. They are not ordinary, so-called
munis and rsis who have studied Vedanta but not
realised its purport.

“It is necessary for everyone to reside in Vraja,
taking shelter of its residents. We have learned that Sri

Rupa Gosvami Prabhu has said:

tan-nama-ripa-caritadi-sukirtandnu-
smrtyoh kramena rasand-manasi niyojya
tisthan vraje tad-anurdagi jandanugami
kalam nayed akhilam ity upadesa-saram

Sri Upadesamyta (8)

It is imperative that a person engage himself in
thoroughly and exquisitely singing the glories of Sri
Krsna’s names, form, qualities, associates and eternal
pastimes. And in the course of remembering these, he
should give up discriminating between what is
immediately pleasing to him (preyah) and what is to
his long-term benefit (sreyal). Controlling the whims
of the mind, a person should spend all his time
residing in Vraja following the mood of any one of the
Vrajavasis. This alone is the essence of all advice. The

term ‘Vrajavasi refers only to those servants of Hari

5 Annicut: a dam or other large solid structure made in the course of a stream for the purpose

of regulating the flow of a system of irrigation.
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who are endowed with transcendental realisation. It
does not refer to persons who are averse to devotees
and engaged in material sense enjoyment.

“We come to Vraja in vain if we do not become
followers of Sri Krsna by accepting the guidance of
Citraka, Patraka and Bakula but, instead, are led by the
senses — like the eyes and ears — to enjoy material
objects. This will not awaken intense spiritual ardour
(anuraga) in the heart.

“I am enjoying the objects of the senses, and the
objects of the senses visible to me are giving me
pleasure: this is called material sense gratification, or
indifference to the service of Sri Krsna. How can we
attain residence in Vraja if we do not develop
uncommon attachment for Citraka, Patraka and
Raktaka, who are the abode of ddsya-rasa; for
Sudama and Sridama, who are the abode of sakhya-
rasa; for Sti Nanda and Yasoda, who are the abode of
vatsalya-rasa;, and for Sti Ripa Manjari and the other
gopis, who are the abode of madhurya-rasa. These
are the eternally liberated residents of Vraja.

The Path to Success

sudhdiba jane jane, vrajavasi-gana-sthane

“One has to enquire about Sri Krsna’s pastimes in
the same rasa towards which one is inclined. If T wish
to learn about mdadhurya-rasa, then I have to approach
a Vrajavasi established in mddhurya-rasa. 1If 1
approach someone who has not met Sri Lalita and Sri
Visakha or not directly seen Sri Ripa Manjari, then I
shall only end up hearing from him about something
else, like the history of Nala and Damayanti or the
abduction of Sita by Ravana.

“The gopis solicited news of Sri Krsna from each
and every tree and creeper of Vrndavana:

ciita-priyala-panasdasana-koviddra
Jjambuv-arka-bilva-bakulamra-kadamba-nipdah
ye ‘nye pardrtha-bhavakda yamunopakiilah

Samsantu kysna-padavim rahitatmandm nah

Srimad-Bhagavatam (10.30.9)
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“It is impossible to understand the
topics of Vraja without first
becoming subservient to Sri Ruipa
Maijari and Sri Rati Mainjari.”

O ciita, O priyala, O panasa, dsana and kovidara, O
Jjambu, O arka, O bilva, bakula and amra, O
kadamba and nipa and all you other plants and trees
living by the banks of the Yamuna who have dedi-
cated your very lives to the welfare of others, we are
suffering in separation from Sti Krsna, so please tell
us where He has gone. In separation from Him,

everything appears void.

“I have heard that panasa, the jackfruit tree, is no
longer found in the land of Vraja. During His visit to
Vrndavana, Sri Gaurasundara, who was absorbed in
His internal state, saw on the bank of Yamuna many of
the trees from which the renowned Kabul dried fruits
are made. This is explained in the Anubhdsya
commentary on Sri Caitanya-caritamyta. Sri Jayadeva
Gosvami Prabhu has also mentioned this.

“Vrajavasis in the mood of Santa-rasa are of five
types: the cow (go), cane (vetra), horn (visana), flute
(venw) and shore of the Yamuna (yamund-saikata).

“It is impossible for us to reside in Vraja without
the mercy of the Vrajavasis. But why would they even
want to talk to us? How is it possible for us to attain
their darsana with these material eyes? We are
overcome with pride and envy, and therefore they
turn a deaf ear to our prayers. Until we become tad-
anuragi, deeply attached to them and to the object of
their affection, they will not speak to us. Why should
the Vrajavasis who have entered the eternal, trans-
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cendental pastimes of Sri Krsna want to communicate

with us? They will first check to see whether we still
seek material enjoyment or whether we have made Sri
Krsna the object of our search.

“It is impossible to understand the topics of Vraja
without first becoming subservient to Sri Riipa Mafjarf
and Sri Rati Manjari. I shall be able to understand the
mercy of St Ripa and Rati Mafjaris only from that day
when Sri Nityananda Prabhu bestows His mercy upon
me. Until then, I shall remain bewildered in the
manner described in Bhagavad-gita (3.27):

prakyteh kriyamandani
gunaih karmadni sarvasah
ahankara-vimidhdtma

kartaham iti manyate

The spirit soul deluded by the influence of false ego
thinks himself the doer of activities that are in fact

carried out by the three modes of material nature.

And, thus, I shall be unable to realise the verse sarva-
dharman parityajya mam ekam Saranam vraja
(Bhagavad-gita 18.66): ‘Abandon all varieties of
religion and just surrender unto Me.’



Give Up Hypocrisy and Speculation

“When aversion to the service of St Krsna appears
in our hearts, it leads to calamities. And as a result of
sinful activities from previous lives, we worship
various demigods. Unless we take shelter of the feet of
those who are engaged in Sri Krsna’s service with a
favourable mood, our path will never be smooth. If
while walking through a forest in Vraja, I happen to
eat the fruits from its trees or smell its flowers, I will
not have actually visited that forest. I will merely have
committed offences by stepping on these sacred
places.

“We are forbidden to step on Govardhana Hill.
From this we should understand that we should not
touch Sri Krsna’s body with our feet. Until supra-
mundane sakhya-rasa awakens in the heart, placing
one’s feet on Bhagavan’s shoulder is wholly
inappropriate. One does not gain the right to climb
Bhagavan’s shoulder merely by imitating sakhya-rasa.
It is impossible for us to enter the forests of Vraja as a
‘lucre-hunter’, with the intention of enjoying worldly
pleasures.

“How many more days do I have left? And why
should I spend these days otherwise engaged? Srila
Narottama dasa Thakura Mahasaya has said:

“I shall be able to
understand the mercy
of Sri Riipa and Rati
Maiijaris only from
that day when Sri
Nityananda Prabhu
bestows His mercy
upon me.”

RSy

ool

haiya mayara dasa,  kari nand abhildsa,
tomdra smarana gela diure
artha-labha ei ase, kapata-vaisnava-vese,

hramiya bulaye ghare ghare

Prarthand (Song 6: Hari Hari Krpa
Kari Rakha Nija-pade)

I have become a slave to illusion, and am filled with
material desires. My memory of You has fled far
away. Disguised as a Vaisnava, I wander from house

to house, hoping to get some money.

“The symptoms of hypocrisy have been described
in the first verses of Srimad-Bhdgavatam:

dharmah projjhita-kaitavo ‘tra
paramo nirmaltsarandaii saldam
vedyam vdastavam atra vastu Sivadan

tapa-trayonmiilanam
Srimad-Bhagavatam (1.1.2)

This Bhagavata Purdana propounds the highest truth,
completely rejecting all religious works that are
materially motivated. Only those devotees who are
fully pure in heart can understand this highest truth,
which is reality distinguished from illusion for the
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“One becomes a street sweeper by
serving a dog, a stableman
by grooming a horse, an ironsmith
by beating iron, and a goldsmith
by being absorbed in gold.
It is essential to serve the
eternally liberated Vrajavasis to
become a Vrajavasi.”

welfare of all. Such knowledge uproots the three-fold

miseries.

“Occupational duties (dharma), economic develop-
ment (artha) and sense gratification (kdma) are
contemptible and should be rejected. Only material
enjoyers strive for them. But the five schools of
philosophy apart from the doctrine of Vedanta all
more or less present only these three goals. Vedanta as
explained by the impersonalists is simply an invention
of their speculative minds; it is merely the opposite
extreme of the desire for sense gratification. It is
reprehensible to reject the existence of transcendental
variety and embrace the mundane variegatedness of
this world. But it is equally or even more inauspicious
to impose mundane variegatedness on transcendence.

This is a case of the cow who, once caught in a fire,

6 According to this old adage, the cow traumatised by fire
transposes the qualities of her experience onto the brilliant
sunset. Similarly, persons who have suffered the repeated
disappointment of material existence may mistakenly
assign the defects of matter, like impermanence and
limitation in space, to the transcendental reality.

e RAYS OF THE HARMONIST

becomes fearful whenever he sees red clouds in the
sky.0”

Some devotees noticed that many flies kept
disturbing the divine body of Srila Prabhupada, who
was engaged in speaking hari-katha, and they
approached him with a palm-leaf stalk to drive the
flies away.

Srila Prabhupada said, “These are all Vrajavasis.
They should not be troubled. Engage in speaking
hari-kathd. Engage me in constantly hearing hari-
katha. Absorb yourself in that activity which will lead
to your hari-bhajana becoming perfect. I had many
relatives, but they have now become engrossed in
other activities. Outwardly they pretend to be engaged
in hari-bhajana, but internally they are busy with
other things.

“By discussing scriptures that deal with logic, like
Sankara-bhdasya, one can never understand the
eternally liberated Vrajavasis. One becomes a street
sweeper by serving a dog, a stableman by grooming a
horse, an ironsmith by beating iron, and a goldsmith
by being absorbed in gold. It is essential to serve the
eternally liberated Vrajavasis to become a Vrajavasi.”

Regarding selecting one’s place of bhajana, Srila
Prabhupida said, “Charity begins at home.””

The Vision of a True Aspirant

Srila Prabhupada continued: “There is a class of
people called the Baulas, who consume semen, blood,
stool and urine. They glorify the concept of jnana-
misra, service mixed with empirical knowledge. There
are countless people of this class in many places of
East Bengal like Yasohara, Khulna, Nadiya and Dhaka.
People like the Baulas, who belong to the thirteen
type of apasampraddyas, or spurious schools of
thought, can never understand the twelve kinds of

transcendental rasa. If these twelve rasas are found

7 In an article published in Sri Gaudiya Patrika (Year 38,
Issue 11), Srila Bhaktivedanta Vamana Gosvami Maharaja
explains that the word “home” in the saying “Charity
begins at home” refers to our hearts, where Sri Krsna
resides. In other words, if we can love Sri Krsna in our
hearts, all else will follow naturally.



only in Sri Krsna, why then do these people search for
them elsewhere? This is my question to all those in the
line of the prakrta-sahajiyasS.

“In order to find Sri Krsna, first we must wander
throughout the entire universe searching for a kdrsna,
one who belongs to Krsna. The cause of all our
troubles is our failure to take shelter of the lotus feet of
a pure Vaisnava and our tendency to consider a non-
Vaisnava to be a Vaisnava. Some ignorant people will
accept any imitator to be accomplished in bhajana —
even a man who happens to clench his teeth while
playing a ghini®.

“To achieve the most worshipable object means to
be completely absorbed in the mood of serving Sri
Krsna. He is not made of any gross substance, but
exists beyond the limits of sense perception. Is it
possible to see Him with these paltry eyes engrossed

“Sri Ripa Gosvami

has revealed
the secret of bhajana

in two verses...”

in material enjoyment, which Sri Bilvamangala
Thakura pierced out? Some people think that Sri Krsna
is the supplier of their sense gratification and that the
objects of sense gratification are non-different from
Him. Both the sense objects and one’s futile eyes,
which are prone to being afflicted with cataracts in but
a short while, hinder one from beholding one’s
worshipable deity and the place of worship.

“Sri Rapa Gosvami has revealed the secret of

bhajana in two verses:

andsaktasya visayan
yathdrham upayunjatah
nirbandhah krsna-sambandhe

yuktam vairdgyam ucyate

prapancikataya buddhyd
hari-sambandhi-vastunah

mumuksubhih paritydago
vairagyam phalgu kathyate

Bhakti-rasamyta-sindhu (2.255-0)

Appropriate renunciation is to accept objects
favourable to one’s devotional service while being
detached from what is unrelated to Sri Krsna and
attached to what is related to Sri Krsna. A person who
rejects everything without knowledge of its
relationship to Sri Krsna is imperfect in his

renunciation.

“If T am afflicted with the evil-mindedness of a
worldly perspective, seeing myself as either an
enjoyer or a renunciant, and this world as either to be
enjoyed or to be renounced by me, then I am at once
dismissed from qualifying as a practitioner in
devotional service.” @

Translated from the weekly Gaudiya,
Vol. 11, No. 14 (12 November 1932)

8 These are so-called Vaisnavas, like the Baulas, who
variously misinterpret the original teachings of Srila Ripa
Gosvami. Some even indulge in debauchery in the name
of bhakti, by trying to imitate the transcendental loving
affairs of Sri Radha and Sri Krsna.

9 Appears to be a musical intrument of some kind.
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One Must

Some Misconceptions

The mercy of Sri Guru and the
Vaisnavas is the one and only means
by which a jiva can attain the ultimate goal
A of life. Only by their mercy is it possible for
him to obtain the merciful, sidelong glance of
the most compassionate Sri Bhagavan. This
we have heard repeatedly.
We have also heard that the mercy of Sri
Guru and the Vaisnavas is causeless. It is
never brought about by anything of this world,
nor by the impersonal, undifferentiated state of
any such thing. We fail to grasp the nature of
that mercy as independent of any material
cause, and therefore we often ascribe
imagined characteristics to it. We may
think that there is no need for us to
serve with resolute determination and
careful, ardent endeavour; we can
simply continue following our own
fancies and, by the grace of Sri
Guru and the Vaisnavas, all our
cherished desires will one day
suddenly come true. We
may even think that to



Translated into English for the first time

Correctly Identify
a Vaisnava

by Sti Srimad Bhakti Prajiana Kesava Gosvami Maharaja

earnestly apply oneself in devotional service is but
another expression of the mood to enjoy and a
whimsical pursuit. Alternatively, we may imagine that
bound jivas like us can realise our cherished desires
independently, without the mercy of sddhus and Sri
Guru.

Those who hold such opinions are unable to
understand that the mercy of sddhus and the jiva’s
intent desire to serve are one and the same. Their
deceitful words reveal that they are not truly
yearning, with a heart full of remorse, to receive the

mercy of sadhus.

Why Identify the Level of a Vaisnava?

The mahdjanas, great realised souls, have
explained the method to obtain the mercy of the

Vaisnavas:

ye yena vaisnava, ciniya laiya dadara kariba yabe
vaisnavera kypa yahe sarva-siddhi, avasya paiba tabe

One who has become qualified to discern the level of
eligibility Cadhikara) of those who have taken to the
path of devotion and to thereby differentiate between
the kanistha-bhakta (novice devotee), madhyama-
bhakta (intermediate devotee) and uttama-bhakta

(advanced devotee), is duty-bound to honour those
three types of Vaisnavas appropriately. This is the
meaning of the words ye yena vaisnava.

It is improper to honour a kanistha-adhikari in a
way that befits only an uttama-adhikdri, or to deal
with a madhyama-adhikari as if he were a kanistha-
adhikdri. Only when we respect Vaisnavas in a
manner befitting their respective qualification can we
become free from knowingly or unknowingly
committing vaisnava-apardadha. Only then can we
realise the transcendental, merciful form of the
Vaisnavas, which bestows all desired perfection.

Therefore, the ability to correctly identify a
Vaisnava is indispensable. Simply by doing so, we
are automatically filled with honour and affection for
him. Upon recognising your brother, you are at once
overcome by brotherly affection that is incomparably
sweet. Our exclusive aim is to be able to recognise a
Vaisnava and consider him our property, our own
dear well-wisher, and to develop an affectionate
bond with him.

It is insufficient merely to dwell on how much the
Vaisnavas love us or consider us to be their own. This
is because the personal satisfaction that comes from
thinking we are loved by the Vaisnavas is nothing but

an external symptom of the desire for sense
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“Until we can identify
Vaisnavas and develop an
intimacy with them

in which we regard them
as our bosom friends,

we will be unable to realise
the true nature

of their affection for us.”

gratification, which lurks in the deepest region of our
hearts. If, instead, we begin to measure how much
we have become bound in affection to the Vaisnavas,
it indicates that we are on our way to attaining the
very perfection of all desires. Until we can identify
Vaisnavas and develop an intimacy with them in
which we regard them as our bosom friends, we will
be unable to realise the true nature of their affection

for us.

Divine and Mundane Qualities

But before we can begin identifying Vaisnavas or
developing close affection for them, there are many
issues we need to examine first. While trying to clas-
sify a Vaisnava, we will discern, from the mundane
perspective, many fine qualities in him, just as we
will also chance to see his faults. Commonly, we are
attracted by a Vaisnava’s modesty, affection, natural
forbearance and generosity. We tend to assess
someone’s eligibility as a Vaisnava solely by noting
these virtues, which attract us and arouse in us a
semblance of affection for him.

It is important, and appropriate, for us to analyse
and reflect upon the nature of these “external”
virtues. By doing so we can determine whether or
not we actually have darsana of a Vaisnava by

observing such qualities in him and, as a result,
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From left to right: Srila Bhakti Pramoda Puri Gosvami Maharaja, Srila
Giri Gosvami Maharaja, Srila Bhakti Prajiana Kesava Gosvami Maharaja,
Srila Bhaktivedanta Narayana Maharaja

becoming attached to him and showing him honour.
A Vaisnava should be identified and honoured on
the basis of his vaisnavata, or quality that best
defines a Vaisnava. This quality is the Vaisnava’s
exclusive dedication to the service of Sri Visnu, and
it is this that comprises his real nature. If we want to
identify a Vaisnava, we need simply measure how
dedicated he is to serving Sri Visnu.

Srila Kaviraja Gosvami Prabhu has listed the
twenty-six qualities of a Vaisnava, among which the
intrinsic characteristic (svaripa-laksana) or defin-
ing quality is exclusive surrender to Sri Krsna
(krsnaika-sarana). The remaining twenty-five qual-
ities manifest under the shelter of this primary
characteristic and further enhance its sweetness.
These qualities will surely be present in Vaisnavas,
along with their vaisnavatd, or hallmark, exclusive
surrender to Sri Krsna. One cannot find a Vaisnava
who is not gentle and well-behaved; however, these
virtues develop according to the strength of his

vaisnavata.



Bhakti Raksaka Sridhara Gosvami Maharaja, Srila Bhakti Sarvasva
Srila Bhakti Vicara Yayavara Gosvami Maharaja,

The point here is that in enumerating these
different qualities, Srila Kaviraja Gosvami is not
referring to our usual conception of them. From
our mundane perspective, we may also detect the
qualities of a Vaisnava that are listed by Srila Kaviraja
Gosvami in persons who are not Vaisnavas, such as
the followers of varnasrama-dharma. In truth,
however, it is impossible for a non-Vaisnava to
possess the qualities of a Vaisnava. Whatever is
synonymous with the word vaikuntha, which
denotes the abode of the Supreme Lord, is not
limited, temporary and gross like the objects of this
world. But everything else indicated by the words of
this world is entirely worthless. Therefore, only
extremely superficial observers will think that the
qualities of a Vaisnava can also be found in non-
Vaisnavas.

For instance, Srila Kaviraja Gosvami has listed
magnanimity (vadanyata) as a Vaisnava quality. An
ordinary person can be “magnanimous” according to
the conventional meaning (ajna-ridhi-vrtti) of the

“Only to he

who has surrendered
without duplicity
are all the virtues

of a Vaisnava
revealed in their

true aspect.”

word. But this adjective cannot be applied to
anyone except a Vaisnava when it is given its truest
and most profound sense (vidvat-riidhi-vrtti).

Our Misguided Vision

But who will look out for the superlative quality of
a Vaisnava? Only he who has realised its supremacy.
In other words, only that person who has himself
developed a service attitude will appreciate the
importance of honouring this defining characteristic of
a Vaisnava. Only to he who has surrendered without
duplicity are all the virtues of a Vaisnava revealed in
their true aspect. Such a person alone beholds
the transcendental and extraordinary qualities of a
Vaisnava, without likening them to mundane qualities
and thus inviting offences.

But we are devoid of a service attitude; and there-
fore we cannot comprehend this secret of recognising
a Vaisnava by his vaisnavata. All too often we are
attracted by a Vaisnava’s other qualities, like his ample
affection. We praise his patience, tolerance and other
“external” virtues, but we should bear in mind that a
Vaisnava’s qualities are not objects for our sense
gratification. If the qualities T detect in a Vaisnava, like
affection and patience, do not inspire me to engage in
the service of Sri Visnu and the Vaisnavas, and do not
lead me to become attracted to his vaisnavatd, then it

should be understood that I have been unable see
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their true aspect. In other words, I have simply
been trying to satisfy my senses.

All the qualities of a Vaisnava are certainly
present in every Vaisnava. If according to our
material vision we conclude that Srila Krsnadasa
Kaviraja Gosvami Prabhu was a poet, but that S
Sivananda Sena or Sri Govinda, the servant of
Stiman Mahaprabhu, were not all that poetic, then
we have not properly understood the Vaisnava’s
quality of being poetic (kavitva). Rather, by
considering Srila Kaviraja Gosvami to be an
ordinary author, we merely see in him a rare and
exceptional material talent — the gift of poetry.

Those with material intelligence are unable
to judge a Vaisnava by his exclusive surrender to
Sti Krsna (krsnaika-Sarana). They consider him
an ordinary person, and end up seeing his faults
and assessing his vaisnavata by looking at
what is merely a semblance of his virtues. When
they see the grave disposition of a particular
Vaisnava, they will liken it to the gravity of a
common man and praise him, considering
this virtue to be the sole benchmark of his
vaisnavatd. But if another Vaisnava conceals his
gravity, they will not consider him to be a
Vaisnava or, even if they do, they will say that he
is not as grave as that first Vaisnava. Their words
are as meaningless as the statement “a stone
container made of gold”.

I begin my journey to hell by being envious of a
Vaisnava, seeing in him the semblance of faults, which
are unpleasant to my senses. And I suffer equally by
being affectionate to a Vaisnava upon seeing in him
the semblance of good qualities, which are pleasing to
my senses. In both cases, my vision is limited to the
mundane realm, and I am not fortunate enough
to be able to recognise the transcendental Vaisnava.
Hence, in trying to find a Vaisnava, we should not
simply end up selecting someone who possesses

mundane qualities or who is devoid of them.

A Concern

The mahdjanas have stated: “vaisnava cinite ndare
devera sakati— it is impossible even for the demigods
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to properly identify a Vaisnava.” This may lead me to
wonder how I — a helpless and feeble being who is
ignorant and foolish — can ever hope to recognise a
Vaisnava? How will T be able to understand his
vaisnavatda? As long as I remain ignorant of
sambandha-tattva, the principle of one’s relationship
with St Krsna, and continue to lack faith in the mercy
of the Vaisnavas, I will be subject to various types of
misgivings and be deprived of this mercy.

One Vaisnava has given a very beautiful and
remarkably logical answer to this question. It is indeed
true, he said, that the demigods themselves are unable
to recognise a Vaisnava, but why should this be cause
for concern. The emperor may be unable to recognise
my mother, but that will hardly prevent me from being
able to recognise her, even if I were but a tiny baby.



“We do not need
to create our relation
with the Vaisnavas,
for it is eternal.
Our objective is simply
to realise that relation,
and this is possible
only by the strength
of their mercy.”

When I was an infant, I did not understand what
relationship my mother had with me, nor was I able to
realise her deep love and affection for me. Although I
was ignorant, it does not follow that my mother was
not my mother at that time or that I was deprived of
her affection. I always remained related to her and did
not forego her maternal affection, despite being
unable to understand who she is. Nourished by her
love T have now attained adulthood and am able to
appreciate how she is related to me and what maternal
affection is. During infancy, I did not understand my
mother; therefore, I could not realise the sweetness of
her affection, although she showered me with it. But I
have now grown into an adult through her love and
nurturing. By her affection and mercy, I am now able
to realise who she is and have now developed a
feeling of possessiveness (mamata) towards her.

When the practising devotee attains madhyama-
adhikdra, he is able to ascertain the eligibility of a
Vaisnava and show him due affection. Only then is he
able to receive the mercy of the Vaisnavas. It is also
by the mercy of the Vaisnavas that one reaches the
madhyama stage. Indeed, their mercy is at play at all
times. Only by the compassion of the Vaisnavas does
the jiva who is averse to Bhagavan and full of
anarthas develop the tendency to chant the holy
name of Bhagavan in the kanistha level. But the

kanistha-adhikari is unable to realise this, and this is
what makes him a kanistha devotee.

The Vaisnavas shower their mercy upon the
kanistha-adhikdari without his knowing it, and this
mercy covertly and imperceptibly elevates him to the
madhyama level. Then, only by the mercy of the
Vaisnavas does he develop the ability to discern what
level a Vaisnava is on and offer him due respect. We
do not need to create our relationship with the
Vaisnavas, for it is eternal. Our objective is simply to
realise that relationship, and this is possible only by
the strength of their mercy. Why, then, should we
have any concern about being unable to identify

Vaisnavas.

Have We Really Made the Vaisnavas Our Own?

The degree to which T have been able to make a
Vaisnava my property and honour him can be
measured by one criteria only: how indifferent or
apathetic I have become towards non-Vaisnavas,
realising that they have no relation with me. Unless
one is wholly indifferent towards non-Vaisnavas, that
is, has no relationship with them at all, one has no
hope of ever developing a sense of kinship with the
Vaisnavas.

Our conviction that the Vaisnavas belong to us
develops in proportion to our feeling that non-
Vaisnavas are outsiders. This is not mere talk. If I
really wish to be related to the Vaisnavas, I must first
renounce my attachment to non-Vaisnavas. If my
mother, father, brothers, friends and so-called close
relatives become hostile to the service of the
Vaisnavas and to the supreme conscious Entity, then I
will have to become wholly indifferent to them,
regarding them as unrelated to me in any true sense.
This includes my very own body and mind. Until I
attain such determination, to think of the Vaisnavas as
my property is nothing but deceit. A person cannot
have possessiveness towards or kinship with the
Vaisnavas while considering non-Vaisnavas to be

related to him— the two are mutually contradictory. ®

Translated from Sri Gaudiya Patrika,
Year 7, Issue 2 (1956)
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Have | Made a

by Sri Srimad Bhakti Dayita Madhava Gosvami Maharaja

My Doubt

\H doubt occasionally arises in my heart. I think,

“Have I made a mistake in accepting the shelter
#i f the s feet of the Gaudiya Vaisnavas? It certainly
~ seems SO. opear to have made a mistake in taking

I ’ﬁp b% a ing the shelter of the Gaudiya
Vaisnavas and, spe ally, in taking refuge of the

edicating my senses to

re to take refuge
1ya where there

my eating

bits be cur-

~ tailed. In
- the Matha,
issues like
vaisnauva-
aparadha
are raised,

4 ?.nd it often

impedes my

ricted sense




Mistake?

Appearing in English for the first time,
on the auspicious occasion of the
author’s centennial

enjoyment, lawless gossiping and other whimsical
activities. It would therefore be better for me to live
outside the Matha than be governed by such
restraints.”

Sometimes I even think it would be best for me to
abandon the shelter of a gurudeva as controlling as
mine altogether, and to accept the mantra elsewhere,
from someone who doesn’t demand that I pay
attention to all the rules and regulations. Thus, I
occasionally contemplate severing my ties with the
Gaudiya Matha completely. What stops me, however,
is the thought that if people were to find out that I had
broken my connection with Sri Guru, it could

jeopardise my prestige and position.

Discipline and Deceit

The Vaisnavas of the Gaudiya Matha are one-
pointedly engaged in worshiping Sri Gaurangadeva
and Sri Radha-Krsna, under the guidance of Sri Rapa
Gosvamipada and the best among his followers,

namely, Srila Bhaktivinoda Thakura and Srila

Bhaktisiddhanta Sarasvati Gosvami. Krsna-prema is
their only goal and their only practice, or sddhana.
There is no absence of affection or devotion in the
sdadhana of the servants of the Gaudiya Matha. Hence,
they will never support any endeavour that is
unfavourable to the cultivation of affection for Sri
Krsna.

What auspiciousness can a sddhana bring if it
can’t offer its practitioner any way to attain his

About the Author

One of the shining luminaries of the Gaudiya sky,
Srila Bhakti Dayita Madhava Gosvami Maharaja was
an intimate disciple of Srila Bhaktisiddhanta Sarasvati
Thakura Prabhupada who soon became renowned
for his intense devotion, deep humility and brilliance
in spreading the mission of his divine master.
Indeed, Srila Prabhupada used to refer to him as “a
preacher of volcanic energy”.

Srila Bhakti Dayita Madhava Gosvami Maharaja
appeared in this world in Karttika of 1904, on the
disappearance day of Srila Gaurakisora dasa Babaji
Maharaja, in Kanchanpada, present-day Bangladesh.
He accepted the renounced order in 1944, and
established Sri Caitanya Gaudiya Matha in 1953, the
current dcarya of which is Srila Bhakti Vallabha
Tirtha Maharaja. One of his most significant
contributions was to re-establish the appearance site
of Srila Prabhupada in Sri Jagannatha Puri. This
empowered personality, who was kind and
magnanimous to all, entered nitya-lila in 1979, on
the disappearance day of Srila Jagannatha dasa
Babaji Maharaja.

Puspanjali
by Srila Bhaktivedanta Narayana Maharaja

“I often received the opportunity to associate
closely with our revered Siksd-guru Srila Bhakti
Dayita Madhava Gosvami Maharaja. He was serene,
tolerant, grave and endowed with many other
qualities befitting a Vaisnava. He preached Sri
Caitanya Mahaprabhu’s message of Divine Love
widely throughout India with great vigour. The
special feature of his preaching was that he taught
by personal example. He emphasised that we
should be humbler than a blade of grass and more
forbearing than a tree, and that we should offer
respect to everyone without ourselves desiring
respect from others. His unique quality was that he
honoured all his Godbrothers. This is truly ideal. If
we can sincerely follow his teachings, our guru-
puja will be successful.” #&

From a speech delivered in Hindi on 17th November 2003
at Sti Caitanya Gaudiya Matha, Vrndavana, at Srila Bhakti
Dayita Madhava Maharaja’s birth centennial celebrations.
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cherished goal quickly, or if it can’t even offer him any
certainty that he will realise his worshipable deity at
all? This type of sadhana, when propagated, tends
only to attract followers. For those content to pass
their lives without purpose or restriction, what use is
there to accept the lotus feet of sad-guru, a tran-
scendental teacher? But those who can see their own
faults and anarthas, and who try to become free of
them, develop an urge to become qualified to taste the
bliss of prema for Bhagavan. Only they can remain in
the shelter of saintly devotees endowed with this
prema. They can experience the happiness of being
engaged in service to Bhagavan by living under the
guidance of such one-pointed devotees and following
their instructions. This involves subduing their senses
and abstaining from whimsical activities.

Those who make a show of accepting the shelter
of the lotus feet of Sri Guru simply deceive them-
selves; they pretend to be self-controlled and
reformed but internally maintain their previous bad
impressions, and especially the tendency to strive to
gather followers. In other words, they recruit
followers on the pretext of accepting the shelter of Sri
Guru, with the aim of fulfilling their selfish ends
through their so-called disciples. The attempts of such
arrogant and duplicitous people to attain auspicious-
ness are endlessly frustrated.

To be a disciple means to be disciplined, or
controlled. If a person outwardly accepts the shelter of
Sri Guru but arrogantly maintains the attitude that he
knows best about his spiritual life, then he is but a
cheater — deceiving both himself and others. Pure
Gaudiya Vaisnavas are most magnanimous and
bestow the highest auspiciousness. If we can become
eligible to understand even a single aspect of their
exemplary lives we will become attached to sadhana-

bhajana and be filled with jubilation and devotion.

Bhakti Lies Beyond Renunciation

Those who possess krsna-prema are neither
enjoyers nor renunciants. They are not karmis, fruitive
workers; neither are they jnanis, persons cultivating
knowledge of the impersonal Brahman. Those who
perform activities opposed to scriptural injunctions
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honour karmis who abide by scriptural injunctions;
and when karmis who are eager to enjoy the results of
their endeavours see the external renunciation of
Jjndnis and renunciants, they may be attracted to them.
However, those who hanker for bhagavat-prema
disregard both of these paths. They are attracted only
by behaviour that nurtures the cultivation of this
prema.

Someone who is not aspiring for prema for
Bhagavan will perceive only enjoyment or renuncia-
tion in the behaviour of the devotees. If he takes
shelter of them upon observing their external
renunciation, he may for a while consider himself
blessed to be in their company. Krsna-prema,
however, cannot be attained by external renunciation.
Unless one has faith grounded in philosophical truth
(tattvika Sraddha), or has affection for the svaripa of
Sri Bhagavan, he cannot become attracted to the
behaviour of Bhagavan’s devotees. The characteristic
of such one-pointed devotees is that directly or
indirectly they only cultivate love for Sri Krsna:

Jnana-karmady-anavytam
anukiilyena krsndanu

Stlanam bhaktir-uttama
Bhakti-rasamrta-sindhu (1.1.11)

The cultivation of activities that are meant exclu-
sively for the pleasure of Sti Krsna, or in other words
the uninterrupted flow of service to Sri Krsna,
performed through all endeavours of the body, mind
and speech, and through the expression of various
spiritual sentiments (bhdvas), which is not covered
by jndana (knowledge aimed at impersonal libera-
tion) and karma (reward-seeking activity), and
which is devoid of all desires other than the aspi-
ration to bring happiness to Sri Krsna, is called

uttama-bhakti, pure devotional service.

One must deliberate upon this verse. The activities
of a devotee of Krsna, such as establishing a matha
(spiritual institution), constructing a temple, meeting
with materialistic or aristocratic people, hosting
festivals with pomp and grandeur, and giving
instructions to ignorant or faithless people, are all



suddha-bhakti. To serve Bhagavan and the devotees
one may supervise the construction of a temple or the
house of a devotee, collect materials, purchase
supplies and accept the lowly propensity to beg. Such
activities are supremely pleasurable and they nourish
one’s bhakti.

What [s True Renunciation?

kusthi-viprera ramani pativrata-siromani
pati ldagi’ kaila vesydra sevd
stambhila suryera gati jiyaila mrta pati

tusta kaila mukhya tina-deva
Sri Caitanya-caritamyta (Antya-lilda 20.57)

The wife of a brahmana suffering from leprosy
showed herself to be the topmost of chaste women
by serving a prostitute to satisfy her husband. She
thus halted the movement of the sun, brought her
dead husband back to life and satisfied the three

principal demigods [Brahma, Visnu and Mahesvaral.

We should consider this account in the light of our

discussion. That chaste brahmana wife’s service to

“...when karmis who are eager to
enjoy the results of their endeavours
see the external renunciation

of jianis and renunciants,

they may be attracted to them.”

a lowly prostitute in the sincere endeavour to please
her husband enhanced her glory. She thus became
worshipable for the entire world. What’s more, she
became very dear to Sri Bhagavan. If, however, she
had performed this service for her own sense
pleasure, or for dharma, artha, kama or moksa, it
would have been reprehensible in every respect.

Similarly, activities such as constructing a matha,
meeting and talking with materialistic or aristocratic
people, hosting grand festivals and bestowing the
sri nama-mantra to faithful persons sincerely
desiring to serve Sri Bhagavan, His devotees and His
dhama (all aspects of Vaikuntha), enhance bhakti
and ultimately cause prema to appear. Those same
activities, however, bind one to this material world if
they are performed with the aim of gratifying one’s
senses; accumulating wealth, women and fame; or
attaining dharma, artha, kama or moksa.

In this world, renunciation means to relinquish
the objects of one’s attachment. But can ceasing to
take foods that merely aggravate a disease, for
instance, be considered renunciation? Abstaining
from foodstuffs that destroy good health and instead
accepting foods that increase longevity can hardly be
celebrated as a great act of renunciation. Thus, it is
hard to see how the act of renouncing one’s father,
mother, relatives, friends, wealth, occupation, busi-
ness or worldly duties performed to gain material
comforts, can in itself be glorious. Only when a
person renounces the objects of his mundane
pleasure for the pleasure of the Complete Entity
[Sri Bhagavan], expecting no sense enjoyment in
return, can his renunciation be considered actual
renunciation. In other words, true renunciation
entails not striving for dharma, artha, kama or

moksa, or for wealth, women and adoration.
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“But the topmost
renunciation is to
abandon everything,
even one’s independent
will and desires, for the
pleasure of Bhagavan

Sri Krsna...”

Ordinarily, it is considered irreligious to forsake
the duties the scriptures prescribe for one’s varna and
asrama, but if these duties are discarded for the
pleasure and satisfaction of Sri Krsna, who is the cause
of all causes and the bestower of supreme bliss, then
and only then is such renunciation honourable.
Indeed, such renunciation, which benefits everyone, is
to be revered. To renounce endeavours for sense
gratification — that is, endeavours in one’s search for
happiness in this world or in the next — is courageous
and glorious. But the topmost renunciation is to
abandon everything, even one’s independent will and
desires, for the pleasure of Bhagavan Sri Krsna and His
one-pointed devotees.

Renouncing the mind’s propensity for inde-
pendence, in other words, the sacrifice of one’s very
self, is far superior to renouncing that which is inert
and temporary. The glory of one’s renunciation lies
truly in the glory of the object of such sacrifice. Sri
Bhagavan and His devotees who possess prema are
unlimitedly glorious; and therefore to renounce for
their pleasure is supremely noble. Such renunciation
is incomparable because it increases the happiness of
all living entities by reawakening their relationship
with SrT Bhagavan. It does not admit even the
slightest scent of distress. Rather, the renunciant feels
increasingly happy at every step. It can therefore be
concluded that such renunciation bestows bliss in
every respect and is highly esteemed.
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Fruitive workers, or karmis, make sacrifices and
perform austerity with the hope of attaining
increased mundane sense pleasure in the future.
Such renunciation is therefore meagre and does not
bestow complete happiness. Jrdnis, who aspire for
impersonal Brahman realisation, make sacrifices and
perform austerity to dispel their own suffering. Their
renunciation, also, does not bestow full happiness.

The sacrifices and austerities of Krsna’s devotees,
however, are meant exclusively for the pleasure of
Sri Hari. Since Sri Krsna is the cause of all causes, such
renunciation bestows true welfare upon the devotee
and upon others. Therefore Gaudiya Vaisnavas
greatly honour those activities that promote love of
Bhagavan, and they reject activities that hinder it.
In this sadhana any sense enjoyment and renun-
ciation that is favourable to bhakti is highly regarded.
Yet devotees are not attracted to sense enjoyment and
renunciation in their own right. They are attracted to
love for Bhagavan and His devotees. They have no
independent or whimsical desire to enjoy or
renounce. Yukta-vairdagya, renunciation for the
pleasure of Sri Krsna, is their only sddhana. Without
understanding bhajana-rahasya, the secrets of
bhajana, one will become bewildered by what sense
enjoyment is and what renunciation is. Both are
impediments in the sddhaka’s cultivation of prema
for Bhagavan.



Don’t Waste a Moment

Those who have realised that this human life offers
an invaluable opportunity to work towards attaining
the supreme goal, prize every moment of it. They are
unwilling to waste even an instant in any other
endeavour. They know that living entities in other
species of life do not have the facility or good fortune
to make progress towards the supreme goal and,
accordingly, they see no value in living their lives in
the manner of the lower species. Hence, upon
attaining this extremely rare human life and, on top of
that, attaining the fortune to associate with sddhus and
developing sraddhd for the supreme goal, they cannot
quietly squander a single moment of their lives.
Rather, they will accept only what is favourable to the
cultivation of affection for St Krsna and will reject all
activities that are unfavourable to it.

As such, the devotees of the Gaudiya Matha instruct
the world to engage only in those practices that are
righteous and favourable to the cultivation of krsna-
prema and to reject unrighteous activities that impede
it. Moreover, they never indulge in violence or envy,

as this hinders the cultivation of prema.

My Doubt Resolved

Thus, if I am genuinely searching for kysna-prema,
I have not after all made any mistake in accepting the

“By taking shelter of
the lotus feet of pure
Gaudiya Vaisnavas

in the Gaudiya Matha,
beggars for krsna-prema
become qualified

to attain their

greatest welfare.”

shelter of the lotus feet of pure Gaudiya Vaisnavas.
Such Vaisnavas will not fuel our desire for dharma,
artha, kama and moksa or our hankering for wealth,
women and adoration. The purpose of the Matha is to
help free us from these anarthas and attain krsna-
prema. By taking shelter of the lotus feet of pure
Gaudiya Vaisnavas in the Gaudiya Matha, beggars for
krsna-prema become qualified to attain their greatest
welfare. Moreover, they receive the opportunity to
achieve the highest ideal of magnanimity and to
ascend to the topmost level of pure vairdgya, renun-
ciation. This is my unshakable conviction. One cannot
be deviated from attaining prema for Bhagavan in due
course, unless one becomes a severe offender.

One day, by the mercy of Srila Prabhupada, the
world will profusely glorify and worship the Sri
Sarasvata Gaudiya Vaisnavas [that is, Srila Prabhupada’s
followers]. They alone are able to establish the highest
ideal of benevolence in the world. Victory will certainly
belong to the devotees of the Gaudiya Matha, or those
who have taken shelter of the lotus feet of Gaudiya
Vaisnavas. I have not, therefore, made a mistake in
accepting the shelter of the lotus feet of pure Gaudiya
Vaisnavas. Rather, I have whole-heartedly embraced
the good fortune of attaining my highest welfare, and
thus T am truly blessed. @

Essay originally penned in 1966.
Translated from Sri Caitanya-vani.
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Karma-yoga:

The Art of Spiritual

The Foolish Materialist

@ut of compassion, Sri Krsna and His devotee

Arjuna instructed the bewildered jivas to per-
form karma-yoga. If they had not shown this path,
these jivas, who have fallen into the cycle of fruitive
action, would simply continue to suffer untold
miseries. The illusory energy, maya, has enslaved
these pitiable materialists and stolen away their
knowledge. Consequently, they are unable to even
recognise that they are undergoing countless
calamities. They may think themselves the doers, but
madya is chastising them continuously. Sri Krsna
explains this clearly in Bhagavad-gita (3.27):

prakrteh kriyamdndani
gunaih karmani sarvasah
ahankara vimidhdtma

kartaham iti manyate

The spirit soul bewildered by the influence of false
ego thinks himself the doer of activities that are
actually carried out by the three modes of material

nature.

Because the less intelligent materialist has for-
gotten Krsna, he cannot even recognise his own futile
attempts to usurp Krsna. Thus, Sri Krsna’s divine
illusory energy has bound him with the three modes
of goodness, passion and ignorance and hurled him
into a web of diverse material activities, in which he
has become deeply entangled. Mdaya manifests the
materialist’s various fruitive activities according to his
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desires for sense gratification, which spring from the

three modes. Thus, the materialist, who foolishly
thinks himself the doer, confines himself in the prison
house of sensual pleasure and suffering.

Sri Krsna, the Complete Whole

The Supreme Lord, St Krsna, has revealed to us
that every jiva is a separated part and parcel of the
Supreme. The duty of a part is to serve the whole.



Bhagavanera Katha 7

Published in 1950

Work

by Sri Srimad
Bhaktivedanta Svami Maharaja

The hands, legs, eyes, ears, nose and so on are parts
of a whole, namely, the body. The hands and legs
work hard to provide the stomach with food without
ever desiring to enjoy separately from it; nor would
such enjoyment be possible anyway. In fact, if the
parts of the body were to engage in such senseless
behaviour, they would mutilate the body. The hand

and legs, unable to enjoy in any way, would become

weak by not having fed the stomach. This has been

nicely illustrated in a fable in Hitopadesa called

“Udarendriyanam” (“The Story of the Stomach and
the Senses”).

Lord Krsna is the life-source of the gigantic body of
the universe. The Bhagavad-gita explains repeatedly,
and in various ways, that He is the root of the tree of
this universe. It specifically states:

mattah parataram nanyat

kinicid asti dhanarnjaya

Bhagavad-gita (7.7)
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O conqueror of wealth, there is no truth superior to
Me. Everything rests upon Me, as pearls are strung on
a thread.

“Maya manifests the

materialist’s various

fruitive activities

: i I';_ according to his desires

for sense gratification,
which spring from

the three modes.”

aham hi sarvayajnandam
bhokta ca prabhur eva ca

Bhagavad-gita (9.24)

[ am the only enjoyer and master of all sacrifices.
Therefore, those who do not recognise My true tran-

scendental nature fall down.

na mam duskrtino midhdah

prapadyante nardadhamdh

Bhagavad-gita (7.15)

Those miscreants who are grossly foolish, who are
lowest among mankind, whose knowledge is stolen
by illusion, and who partake of the atheistic nature of

demons do not surrender unto Me.

Thus, Sri Krsna alone is the Supreme Personality of
Godhead and every living entity is His eternal servant.
Where, then, is there any scope for further argument?
We have forgotten this simple fact. Instead of engaging
our mind and senses in the service of Sri Jagannatha,
the Lord of the universe, we believe ourselves to be
little “Jagannathas” and direct our mind and senses in

trying to enjoy worldly pleasures. This is called mdaya,
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illusion. It is sheer madness to serve the universe

(jagat) and neglect its Lord (viz. Jagannatha).

A Utopia for Demons

Nowadays, we witness occasional
attempts to re-establish the utopian
kingdom of Lord Rama, but without Rama.
This is but the work of an assembly of
Ravanas trying to denounce Lord Rama and
annihilate Him. It is difficult to see how
Rama’s kingdom can ever be established by
such misguided efforts.

To establish Rama’s kingdom, one must
engage everything in this world in His
service. The endeavour to eliminate Lord
Rama or His loving pastimes with His con-
sort or energy is in fact an affair of the
kingdom of demons. For this transgression,
the community of Ravanas is uprooted and
defeated by the servants of Lord Rama, that is, by the
Hanumans. One should accept the shelter of karma-
yoga, as instructed by Sri Krsna, so that one, too, does

not make this mistake.

True Knowledge of the Self

Materialists are foolish and ignorant, while those
who are well versed in the truth make up the learned
community. Such learned persons know that the
modes of nature and the activities of this world
associated with them are controlled by material nature
and are wholly unrelated to the soul’s true nature.
Therefore, unlike the ignorant, they do not engage
themselves in material activities, which are governed
by the modes. Their activities are a sacrifice, or yajna,
performed solely for the satisfaction of Visnu. They
remain forever free from identifying themselves with
this material body, and endeavour simply to develop
the constitutional occupation of the soul, datma-
dharma.

Such learned persons understand that the jiva has,
by some circumstance, come into contact with material
nature. Therefore, they remain aloof from material
activities even while their material senses — such as



their eyes, ears and nose — are in contact with matter.

In this regard, Sri Krsna states:

tattva-vit tu mahda-baho
guna-karma-vibhagayoh
guna-gunesu vartanta
iti matva na sajjate

Bhagavad-gita (3.28)

One who is in knowledge of the Absolute Truth, O
mighty-armed, does not engage himself in the senses
and sense gratification, knowing well the differences
between work in devotion and work for fruitive

results.

Beyond Material Designations

Lord Krsna further instructs us on how to achieve
such a liberated state:

mayi sarvani karmdani
sannyasyadhydtma-cetasa
nirasir nirmamo bhiitvd

yudhyasva vigata-jvarah

ye me matam idam nityam
anutisthanti manavah
Sraddhavanto 'nasuyanto

ucyante te ‘pi karmabhih

Bhagavad-giia (3.30-31)

Therefore, O Arjuna, surrendering all your works
unto Me, with full knowledge of Me, without desires
for profit, with no claims to proprietorship, and free

from lethargy, fight.

Those persons who, without envy, execute their
duties according to My injunctions and who follow
this teaching faithfully become free from the bondage

of fruitive actions.

Conceptions such as “I am the mind”, “This body is
me”, “I am a material entity” and “Everything asso-
ciated with my body is mine”, display ignorance of the
Absolute Reality. Such ideas check us from knowing

the truth. Therefore Sri Krsna has instructed us to fully

imbibe knowledge of the self and to be situated in the
self. Only by doing so will we be able to understand
that we are not these material bodies or minds but
eternal entities emanating from the Lord’s superior
spiritual energy.

When we realise the serenity of this transcendental
reality, we automatically become detached from
material nature and find relief from the happiness and
distress that result from the senses contacting their
sense objects. The false ego is then automatically
subdued. At that time we become liberated from all
material designations, and we thereby also become
free of a material conception of the Supreme Entity.
Thus purified, we find relief from the blazing fire of
material existence.

The Foolish and the Faithful

Sri Krsna alone is the Supreme Entity, as evidenced
by all the scriptures. Even scriptures from countries
other than India, such as the Bible and Koran, indicate
boldly that Sri Krsna is the Supreme Personality of
Godhead. What then to speak of the Bhagavad-gita,

in which the Supreme Lord Himself declares (7.7):

mattah parataram nanyat
kincid asti dhananjaya

O conqueror of wealth, there is no truth superior to
Me. Everything rests upon Me, as peatls are strung on
a thread.

Thus, as soon as we come in contact with Krsna,
we come face to face with the transcendental sun.
When the sun rises, everything is properly illuminated
by its rays. As the transcendental sun of St Krsna rises
in the sky of the jiva’s pure existence, the darkness of
nescience is immediately dissipated. Then, endeavours
to serve Sri Krsna become free from the contamination
of jnana, knowledge aimed at impersonal realisation,
and of karma, reward-seeking activity.

To foolish, sinful persons, this subject appears
simply to be exaggerated praise. But it is not a tall tale
told for the pleasure of children; it is the factual truth.
Only those who have taken shelter of Sri Krsna or His
devotees can realise the reality of these subjects.
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Irrational people with a distorted mentality pretend
to be Krsna, being envious of Him. But all such
disobedient people who do not agree with the facts
presented herein are extremely foolish. Krsna Himself
declares:

avajananti mam mildha

manusim tanum asritam

Bhagavad-gitda (9.11)

Fools deride Me when I descend in human form.
They do not know My transcendental nature as the
Supreme Lord of all that be.

These people deride Krsna, and therefore knowledge
of Krsna does not easily enter their perverted minds,
which are deranged by mdaydavada thought.

The faithful Vaisnavas who possess sukyti, spiritual
merits, and who are simple and sincere, completely
accept what has been written in Bhagavad-gitd. This
simple subject matter described therein is self-
luminous like the sun. It cannot be covered by the
darkness of maydvada. The Vaisnavas will not
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mself declares:
eride Me when

tolerate the mischief of presenting secondary and
inferior explanations of the Gita and labelling them
“spiritual”. Those who are Sri Krsna’s servants fully
embrace the concept of karma-yoga as defined by
Sri Krsna Himself (Bhagavad-gita 3.30): “mayi
sarvani karmani sannyasya — fully surrender all
your works unto Me.” Thus, by practising karma-
yoga, the Vaisnavas are impervious to the great fear
of becoming entangled in fruitive activities.

Such faithful people are not bound by the limits
of any country, caste or society. The devotees of Sri
Krsna can take birth anywhere, without concern for
caste, religion, society or country. Bhagavan is not
bound by man-made limitations. As a result, the
entire humankind can benefit from the instructions
of Bhagavad-gita. In the Gitd, Sri Krsna states
unequivocally:

mam hi pdartha vyapdsritya
ye pi syuh papayonayah
striyo vaisyas thatha sudrds
te pi yanti pardm gatim

Bhagavad-gita (9.31)



O son of Prtha, the abominable and outcaste dog-
eaters (candalas), women as fallen as prostitutes,
and people born in the lower classes of society like
the merchants (vaisyas) and labourers (Siidras) can
immediately attain the supreme destination spe-
cifically by taking shelter of exclusive devotional
service to Me.

The Divine System of Varnasrama

The heinous activities that go on in society in the
name of caste and creed and which are influenced by
selfish and demoniac motives, cannot hinder one’s
relationship with Krsna. Bhagavan Sri Krsna has said
the following regarding the proper classification of
society based on scriptural injunctions:

catur-varnyan maya systaii
guna-karma-vibhagasah
tasya kartaram api mdim

viddhy akartaram avyayam

Bhagavad-gita (4.13)

According to the three modes of material nature and
the work associated with them, the four divisions of
human society are created by Me. And although T am
the creator of this system, you should know that T am

yet the nondoer, being unchangeable.

A doctor’s qualifications are earned by his natural
qualities and activities, not his birth. Similarly, the four
divisions of society — namely, brahmana, ksatriya,
vaisya and siidra — are governed by a person’s natural
propensities and activities, not his parentage. This
material world is influenced by the three modes of
material nature, and the classification of human
society based upon these modes and the work
associated with them has existed since time immemo-
rial. Society has always been divided into four classes
in this way — never by parentage.

There will always be doctors in every country of
the world. Similarly, the four divisions of brahmana,
ksatriya, vaisya and Sidra are also present every-
where at all times. One does not qualify to become a

doctor simply by being the son of a doctor, and one
also does not qualify as a brahmana merely by being
the son of a brahmana. The qualities of each division
have been delineated clearly in the scriptures.
Therefore, our vision of a brahmana, ksatriya, vaisya
or siidra as belonging to a particular place or birth is
clearly faulty.

Indian culture has become restricted by the
hereditary caste system, like a frog trapped in a well. If
the teachings of the saints of India were preached
throughout the world in the true and magnanimous
brahminical spirit, there would be no scarcity of peace
and happiness. The world can experience bliss and
harmony only by the propagation of brahminical
culture. However, by subjecting people to the heredi-
tary caste system — thus mistakenly calling a doctor’s
son a doctor, though he may lack all the qualities of a
doctor — the Vedic brahminical culture has been
gravely damaged in India, with very negative
repercussions for the rest of the world.

Sri Caitanya Mahaprabhu has propagated this
brahminical culture as jaiva-dharma, the eternal
function of the soul, thereby opening the way to
boundless peace and happiness for the world. Those
who are fortunate can perfect their lives by practising
this divine varndsrama culture.

The demoniac varndasrama-dharma is not the
same as the divine one. The division of society based
on scripture is the same for all places and times. If
anyone scrutinises this system in the light of
scriptural injunctions, it will become evident that
these four classes of society in fact exist everywhere.
People with the qualities and work of a brahmana
can be found in all countries, whether in large or
small numbers. Similarly, people in all parts of the
world can also be categorised as ksatriyas, vaisyas or
stidras, based on the modes of material nature and
the work associated with those modes. Thus, the
division of society into four classes based on
qualification and occupation is universal and eternal:
it existed in the past, prevails now and shall continue

to exist in the future. @

Translated from Sri Gaudiya Patrikd,
Year 2, Issue 4 (1950)
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The Potency of This Day

madhauva-tithi, bhakti-janani
Sarandgati (Suddha-Bhakata)

Days that are dear to Madhava, such as
Ekadasi and Janamastami, are the mother of
bhakti for they cause bhakti to appear in
one’s heart.
/ ~
ri Radha is the most beloved of Sri
SMédhava and Her appearance day is the
crest jewel of all days that are dear to Him,
such as Ekadasi. The Padma Purdana states
that when Devarsi Narada desired to hear the

glories of Sri Radhastami from Sri Brahma, his

father, Brahma replied that no one but Sri Hari

Himself can suitably glorify the appearance
day of His beloved. Although Ekadasi is so
dear to Sri Hari, a person gains one hundred
times more spiritual merit that leads to bhakti
by observing just one Radhastami vrata than
he does by observing a thousand Ekadasi

vratas:

ekadasydah sahasrena
yat phalam labhate narah
radhdad janamdstami punyar

tasmdcchatgunddhikam
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The Time of Sri Radha’s Birth

Fearing the possibility of danger in Gokula
Mahavana, the birthplace of Nanda-nandana Sri Krsna,
Sri Nanda Maharaja relocated his residence to
Nandis$vara Hill. His dearmost friend, Sri Vrsabhanu
Maharaja, who also expected many disturbances in
Ravala, established his residence atop Sri Varsana Hill,
which lies south of NandiSvara Hill. It was in Ravala, in
the abode of Sri Vrsabhanu Maharaja and his queen
Kirtida, that Sri Radhika — the internal potency of Sri
Krsna and the embodiment of His pleasure-giving
potency — manifested the pastime of Her appearance.
This occurred at noon on the eighth day of the fortnight
of the waxing moon, in the month of Bhadra, during
the auspicious anurddha constellation, one year after
Sri Krsna'’s birth.

Sri Radha is, in fact, Sri Krsna’s intrinsic potency.
Since the energy and the energetic are eternally non-
different by constitution (sakti-saktimator abheda), She
appears whenever Krsna appears. To enable them to
enact Their pastimes on Earth, Yogamaya arranged for
St Radhika to appear one year after Sri Krsna.

tata arabhya nandasya
vrajah sarva-samyrddhiman
harer nivdasatma-gunai

ramdkridam abhun nypa

Srimad-Bhagavatam (10.5.18)

In this verse Sri Sukadeva Gosvami addresses Sri Pariksit

Maharaja as follows: “O King, since Nanda-vraja, the
land of Sri Nanda Maharaja, is the residence of the
Supreme Lord, Sri Hari, it is eternally magnificent in
every respect. This is due to its own transcendental
virtues. Moreover, from the moment Sri Krsna appeared
there, it became ramayah akridam viharasthanam, the
pastime place of Laksmi-devi.” This indicates that Srimati
Radhika, the embodiment of all Laksmis, opulence and
good fortune, appeared after the birth of Sri Krsna.

Srila Jiva Gosvamipada writes in Sy Gopdla-campii
(Pirva 15.19-20):

satyam bahusuta-ratnakara-

tam sa prapa gopa-dugdhabdhih
kintvamyta-dyuti-radha

lak smi-jananddgat pirttim

The ocean of milk, in the form of a gopa named Sri
Vrsabhanu, had many sons as precious as gems.
Despite this, he attained perfection solely due to the
appearance of Laksmi in the form of Sri Radha, who is

endowed with ambrosial radiance.

sa khalu sri-kysna-janama-varsanantara-
varse sarva-sukhasatre radha nammni
naksatre jateti radhabhidhiyate.

That very girl manifested the pastime of Her birth one
year after the appearance of Sri Krsna, during the most
auspicious constellation named anurddha. Thus She

was named Radha.

Radhastami

by Sri Srimad Bhakti Pramoda Puri Gosvami Maharaja
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Sri Radha’s Appearance: First History

When Sri Varunadeva, the god of the ocean, saw
the invaluable jewel that is Sri Krsna in his own
palace, he spoke with jubilation:

adya me nibhyto deho
dyaivartho ‘dhigatah prabho

tvat-pdada-bhdjo bhagavann
avapuh param adhvanah

Srimad-Bhagavatam (10.28.5)

“O Lord, today my life has become successful and I
have attained the topmost wealth. Although I am the
master of all the oceans, which are reservoirs of
gems, I have never attained such a treasure as this.
The servants of Your lotus feet have attained
liberation (adhvahna samsdarasya paramavapuh). 1
am also Your servant and am praying for the same

benediction.”

The Padma Purana describes how Sri Radha
appeared at Sri Vrsabhanu Maharaja’s yajia-sthala,
the place where he performed sacrificial rites:

iti srutvapi sa radhda
pyagata prthvim tatah
bhddre madsi site pakse

astami samjnike tithau

vrsabhanoryajnabhiimau
jata sa radhika diva
yajnartham Sodhitayam ca

drsta sa divyaripini

rajanandamanda bhiitva
tam prapya nijamandiram
dattavan mahisim nitva

sa ca tam paryapdlayat

Padma Purana (Brahma-khanda 7.40-42)

At noon, on the eighth day of the bright lunar
fortnight, in the month of Bhadra, the celestially
beautiful Sri Radhika appeared from the land that
Vrsabhanu Maharaja was excavating for the purpose
of yajiia. With a delighted heart, Sri Vrsabhanu
Maharaja took Her to his residence and presented Her
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to his noble queen, Sri Kirtida-devi, who proceeded to

raise Her.

Sri Radha’s Appearance: Second History

Another history describes that early one morning,
in yet another place in Vraja, St Vrsabhanu Maharaja
was taking bath in the Yamuna. Floating close by was
this spotlessly beautiful girl lying on a radiant and
fully blossomed lotus. With great happiness, he at
once took Her in his arms and brought Her home to
his queen Kirtida-devi. In great bliss, Kirtida-devi
embraced Her and began to care for Her with
unbounded affection. But when the king and queen
noticed that Her eyes did not open, their hearts were
deeply afflicted, and they prayed at the lotus feet of
the Supreme Lord that He would bless Her with the
power of sight.

Meanwhile, at their palace in Ravala, St Nanda
Maharaja’s queen, Yasoda-devi, arrived from Gokula,
holding Sri Krsna in her arms. The royal couple of
Ravala greeted her with much honour. Sri Yasoda-devi
gazed with unblinking eyes at the newborn baby girl
lying in the lap of Sri Kirtida-devi. At that time, an
astonishing incident took place. As soon as YaSoda-
nandana Sri Krsna came face to face with that baby
girl, She opened Her eyes. Her first sight was the
moon-like face of Her beloved Sri Krsna, and She
simply gazed upon Him. Krsna too became over-
whelmed upon gazing with intense feeling at the
moon-like face of His most beloved. Their divine
meeting took place through the meeting of Their eyes.
The happiness of Vrsabhanu Maharaja and his queen
knew no bounds, and they celebrated the occasion
with great pomp and grandeur.

Srila Ripa Gosvamipada has given a similar
narration in his book Sri Lalita-mddhava.

Intense Longing for Sri Radha'’s Service

Srila Rapa Gosvami, Srila Sanatana Gosvami, Srila
Raghunatha dasa Gosvami and other gosvdmis have
lovingly sung the glories of Sri Radharani. How Sri
Prabodhananda Sarasvatipada has relished Her
glories in such an unprecedented and astonishing
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Srila Gaura-Kisora‘dasa Babaji Maharaja

manner in his Sri Radha-rasa-sudhd-nidhi! The way
Sri Srila Bhaktivinoda Thakura has composed
Svaniyamdstaka and other prayers gloriously
demonstrates his intense longing to attain s77 rddha-
dasya, service to Sri Radha.

This same mood is also found in the writings of the
most worshipable Sri Srila Bhaktisiddhanta Sarasvati
Gosvami Prabhupada — that is, in his Anubhdsya
commentary on Sri Caitanya-caritamrta; in his
Anuwrtti on Sri Rapa Gosvami's Sri Upadesamyta; in
his poetic translation of the ten states of divyonmdda
that Sri Rupa Gosvami described in Sri Ujjvala-
nilamani, Sri Bhramara-gita and Sri Mahisi-gita;
in the mangaldcarana, or auspicious invocation, of
his Prarthandrasa-vivrti commentary on Srila
Narottama Thakura MahasSaya’s Prarthand; and in the
mangalacarana of his Gaudiya-bhdsya commentary
on Sri Caitanya-bhdgavata. These wonderful
expressions of yearning for rdadhd-ddsya serve as a
continuous, powerful inspiration for us.

That day when my most revered spiritual master,
Srila Prabhupada, first met his spiritual master, o
visnupdda Sri Srimad Gaura-kisora Prabhu, he saw him
walking towards Sri Svananda-sukhada-kufja, dressed
as an avadhiita and singing one particular song over
and over. With his own hand Srila Prabhupada wrote
down that song and kept it with him, regarding it as the
dearmost treasure of his bhajana.

“That day when my most revered
spiritual master, Srila Prabhupada,
first met his spiritual master ...

he saw him walking towards

Sri Svananda-sukhada-Kkuiija,
dressed as an avadhiita

and singing one particular song

over and over.”

Srila Gaura-kisora Maharaja’s Heartfelt Prayer

As servants of Srila Prabhupada’s servants, our sole
objective is to seek out that secret treasure. The Six
Gosvamis have demonstrated the ideal of weeping
in profound anxiety as they wandered throughout
Vraja, crying out “ha rddhe! ha rdadhe!” In performing
bhajana, our sole asset is our pure and sincere crying
out to attain the transcendental mercy of the
embodiment of mercy, Sri Radharani. There is no
other means to attain this treasure than by the
causeless mercy of Sti Gurudeva. That devotional song

that Srila Babaji Maharaja would sing goes like this:

kothaya go premamayi radhe radhe
rdadhe rdadhe go, jaya rdadhe radhe (1)

Where is She who is the embodiment of prema? All

glories to Sri Radha.

dekhd diye prana rakha, radhe radhe
tomdra kangdla tomdya ddke, rdadhe rdadhe (2)

O Radha, please give me Your darsana and save my
life. This wretched beggar for your mercy calls out to
You, “Radhe! Radhe!”

radhe vrndavana-vilasini, radhe radhe

radhe kanu-mana-mohini, radhe radhe (3)

O Radha, You enjoy pleasure pastimes in the forest of

Vrndavana, wherein You enchant the mind of Krsna.

radhe asta-sakhira siromani, radhe radhe
radhe vrsabhanu-nandini, radhe radhe (4)
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O Radha, You are the crest-jewel among Your eight
principal sakhis. O Radha, daughter of Vrsabhanu
Baba.

(gosdi) niyama kare saddi ddke, rdadhe rdadhe

The Six Gosvamis were always calling out, “Radhe!
Radhe!”

(gosai) eka-bdra ddke kesi-ghdte,
abara dake vamsi-vate, radhe radhe (5)

... sometimes at Kesi-ghata, sometimes at Varhs$i-vata
— “Radhe! Radhe!”

(gosai) eka-bara dake nidhu-vane,

abdra dake kunja-vane, radhe rdadhe

... sometimes in Nidhuvana, sometimes in Seva-kunja
- “Radhe! Radhe!”

(gosai) eka-bdra ddke radhd-kunde,
abara dake syama-kunde, radhe radhe (6)

.. sometimes at Radha-kunda, sometimes at Syama-
kunda — “Radhe! Radhe!”

(gosdi) eka-bara ddke kusuma-vane,

dabara dake govardhane, radhe radhe

.. sometimes at Kusuma-sarovara, sometimes at
Giriraja-Govardhana — “Radhe! Radhe!”

(gosai) eka-bara ddke tala-vane,
abara dake tamala-vane, radhe radhe (7)

. sometimes at Talavana, and sometimes at
Tamalavana — “Radhe! Radhe!”

(gosai) malina vasana diye gdya,

vrajera dhitlaya gadagadi jaya, radhe radhe

The Six Gosvamis’ simple clothing appears dirty
because they are always rolling in the dust of Vraja
crying out, “Radhe! Radhe!”

(gosai) mukhe radha radha bale,
bhase nayanera jale, radhe rdadhe (8)

Calling out “Radhe! Radhe”, their eyes burst with
floods of tears.

(gosai) vrndavane kuli kuli kende beddaya
radha bali’, radhe radhe
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They wander throughout the lanes of Vrndavana

crying out, “Radhe! Radhe!”

(gosai) chapanna danda rdtri-dine
Jjane na rdadha-govinda vine, rdadhe radhe (9)

They know nothing but Radha-Govinda throughout
the day and night. Radhe! Radhe!

tara para cari danda suti’ théake
svapne radha-govinda dekhe, radhe radhe (10)

They take rest for only four dandas (1 hr. 36 min.).
Even at that time they receive darsana of Sri Radha-
Govinda in their dreams. Radhe! Radhe!

Only when I sincerely offer my life and soul to
attain this extremely valuable treasure, feeling true
anxiety and deep yearning for it, shall T understand
that Sri Gurudeva has accepted me with an open
heart. Oh, when will such good fortune arise! The
number days I have left in this life will soon be
exhausted!

Srimati Radhika’s Transcendental Name

Srila Ripa Gosvamipada tells the following story in
the prelude to his narration of the one hundred and
eight names of Sri Radha: Once Sri Radharani entered
into a sulky mood towards St Krsna and, despite His
hundreds of pleadings, refused to forgive Him. When
St Krsna left that place with a greatly afflicted heart,
Sri Radharani soon gave up Her sulky mood. Her heart
now churning from Her absorption in Sri Krsna’s qual-
ities, She became extremely aggrieved and repented,
“Alas! Speaking harshly to Him, I have rejected that
Krsna who is the ocean of all virtues. Will He ever come
to Me again?”

Seeing Her repenting like this, Her girlfriend
Tungavidya, famous for her wisdom, addressed Her:
“O beautiful Radha, abandon Your respect for Krsna
and listen attentively to my words. Do not worry,
thinking, ‘With harsh words I have rejected that
Krsna who is the ocean of all virtues. Will He ever
return to Me? Previously, a sakhi named Kandarpa-
sundari was eager to establish a relationship with
You in sakhya-bhdva, the mood of friendship. St



“Sri Krsna, captivated by Sri Radha’s love,

ceaselessly chants Her name. Therefore the name

of Sri Radha is like a deeply esoteric mantra.”

Paurnamasi-devi advised her to chant Your one
hundred and eight names to fulfil her desire. Sri
Vrnda-devi, the goddess of Vrndavana, who is well-
acquainted with the ways of Sri Paurnamasi-devi, has
written down those names in sindiira (vermilion), and
at this very moment is offering them to the Lord of
Your life, Sri Krsna. Aggrieved by the pain of
separation from You, Krsna is experiencing some
relief by chanting these hundred and eight names.”

It is said that Sri Radha’s names, being all-attractive
and the embodiment of an extremely powerful mantra,
should be written in sindzra. With this introduction
Srila Rapa Gosvamipada narrates the unprecedented
and exceptionally grave moods of the one hundred
and eight names of Sri Radha, the Goddess of Sri
Vrndavana, in Sri Premendu-sudhdsatra. He has
composed other hymns that are also extremely
pleasing. Similarly, Srila Raghunatha dasa Gosvami has
written the hundred and eight names of Sri Radha and
other prayers in his Stavdvali.

In fact, Sri Krsna, captivated by Sri Radha’s love,
ceaselessly chants Her name. Therefore the name of
St Radha is like a deeply esoteric mantra. Without the
exclusive shelter of Sri Radha, there is no question of

receiving the mercy of Sri Krsna.

Humility and Service: Not Pride and Erudition

Our most worshipable Srila Prabhupada has said,
“Sri Krsna is adhoksaja saktiman, the possessor of all
potency who exists beyond the range of the material
mind, intelligence and senses. Sri Radha is adhoksajd
Saktimata, Sti Krsna’s spiritual potency who similarly
lies beyond our material reach. The philosophy of the
tarka-panthds, who believe in the process of gross
dialectic to acquire knowledge, is ‘anaya miyate iti
maya — through intellectual effort, one attains

understanding of maya.” The supremely excellent
philosophy of the srauta-panthdas, however, who
follow the process of hearing in disciplic succession as
a means to acquire knowledge, is ‘anaya radhitah iti
radha — through the process of worship, one attains
Sri Radha.” For them, the sole state of perfection is to
engage in pleasing and satisfying Sri Krsna with their
entire body, including all their limbs and senses.”

The tarka-panthas can display their pride, but they
cannot touch even the doorstep of the realm of bhakti.
By instructing his own mind in S Manah-siksa, Stila
Raghunatha dasa Gosvami humbly teaches us to
renounce all pride and quickly develop sublime and
incessant rati for Sri Gurudeva; for Sri Vraja; for the
residents of Vraja; for the Vaisnavas; for the
brahmanas, who are like the demigods of this Earth;
for our diksa-mantras; for the holy names of the Lord;
and for the topmost shelter of the lotus feet of Sri
Radha-Govinda, the eternally youthful couple of Vraja.
As long as the false pride that stems from one’s wealth,
scholarship, beauty and birth in a high class family
remains in one’s heart, it is impossible to practise
devotional service even slightly.

Moreover, a person’s pride in his bhajana, devo-
tion, renunciation, etc., also becomes a fatal hindrance
on the path of devotion. We should always con-
sciously remember the tynddapi sunicena verse
spoken by Stiman Mahaprabhu and, taking exclusive
shelter of the lotus feet of Srila Gurudeva, constantly
pray for the mercy of Sri Radharani. It is in this manner
that we should seek the mercy of Sri Krsna, the
beloved of Sri Radha.

bina radha prasadena
hari-bhaktih sudurlabhd

Without the mercy of Sri Radha, hari-bhakti is
extremely difficult to attain.
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radha-bhajane yadi mati ndahi bheld
krsna-bhajana taba akdarana gela

Gitavali (Sri Radhastaka, Song 8)

If the desire to serve Sri Radhika does not appear in

my heart, then my worship of Krsna is simply useless.

The Most Worshipable Object

In the book called Krama-dipika, St Krsna says to
the Moon-god:

mama nama-satenaiva
radha-ndama sad-uttamam

yah smaret tu sada radhdm
na jane tasya kim phalam

The name of Srf Radha is superior to hundreds of My
names. Even I cannot calculate the result achieved by
constantly remembering Her name.

Just as Sti Krsna, aggrieved by separation from His
beloved, always chants the name “Radha”, Sri Radha
too, stricken with grief when apart from Her beloved,
constantly utters the name “Krsna”. Therefore, the
only meaningful name to be chanted by the jiva is the
radhd-krsna yugala nama [the Hare Krsna mantral.
In “Raya Ramananda Sarhvada” it is said:

sampattira madhye jivera kon sampatti gani?’

‘radha-krsne prema yanra, sei bada dhani’
Sri Caitanya-caritamyta (Madhya-lila 8.247)

Sri Caitanya Mahaprabhu inquired, “Of the many
capitalists who possess great riches, who is the
topmost?”

Raya Ramananda replied, “He who is richest in
love for Sri Radha and Sri Krsna is the greatest

capitalist.”

‘gana-madhye kona gana — jivera nija dharma?’

‘radhd-krsnera prema-keli’ — yei gitera marma
Sri Caitanya-caritamyta (Madhya-lila 8.250)

Srf Caitanya Mahaprabhu asked, “Among all lyrics,

which lyrics describe the living entity’s actual

Raya Ramananda replied, “Those lyrics that speak
about the loving affairs of Sri Radha and St Krsna are

superior to all others.”

‘dhyeya-madhye jivera kartavya kon dhyana?’
‘radha-krsna-padambuja-dhyana — pradhdna’

Sri Caitanya-caritamyta (Madhya-lild 8.253)

Sti Caitanya Mahaprabhu asked, “Of the many
types of meditation, which is necessary for all living
entities?”

Raya Ramananda replied, “The chief duty of every
living being is to meditate upon the lotus feet of Sti
Radha and Sri Krsna.”

sarva tyaji’ jivera kartavya kahdan vdasa?’

‘vraja-bhiimi vinddavana yahan lilda-rasa’
Sri Caitanya-caritamrta (Madhya-lild 8.254)

Sri Caitanya Mahaprabhu asked, “Where should
the living entity reside, giving up all other places?”

Raya Ramananda replied, “He should reside in the
holy place known as Vrndavana or Vrajabhumi,
where Sti Krsna performed His rdsa-lild.”

Sravana-madhye jivera kon Srestha Sravana?’
‘radha-krsna-prema-keli karna-rasayana’

Sri Caitanya-caritamyta (Madhya-lild 8.255)

Sri Caitanya Mahaprabhu further inquired, “Out of
all topics people listen to, which is best for all living
beings?”

Raya Ramananda replied, “Hearing about the
loving affairs between Sti Radha and Sri Krsna is most
satisfying to the ear.”

‘upasyera madhye kon upasya pradhana?’

Srestha updasya — yugala ‘radha-kysna’ nama’
Sri Caitanya-caritamyta (Madhya-lild 8.256)

Sri Caitanya Mahaprabhu asked, “Among all
worship-able objects, which is the chief?”

Raya Ramananda, “The highest worshipable object
is the holy name of $ri Radha and Sti Krsna.” @

Translated from Sri Caitanya-vani,

business?” Year 10, Issue 8 (1976)
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The Impetus for
Sense Gratification

Appearing in English for the first time

by Sri Srimad Bhakti Kumuda Santa Gosvami Maharaja

Categories of Jivas

(We observe many types of jivas around us. A
Jiva is a conscious being: “jivati iti jivah — that
which has life is a jiva.” They have been divided into
five categories, namely, those whose consciousness is
(a) covered, (b) stunted, (¢) budding, (d) blossoming
and (e) fully blossomed.!

Non-moving beings such as trees and stones have
covered consciousness: they are able to feel, but not
act. Animals and birds have stunted consciousness

because, unlike stationary beings, they can move from

one place to another and have a more evolved level of
awareness. Nonetheless, they lack the ability to
differentiate between good and bad. Being ignorant
and unable to discriminate, they live fully under the
direction and control of material nature.

The consciousness of jivas in the human species of
life is either budding, blossoming or fully blossomed.
Such jivas can be further divided into three groups:
immoral atheists, moral atheists and moral theists.

Immoral atheists lack faith in either moral principles or

1 The Sanskrit terms for these five levels of consciousness are (a) dcchddita-cetana, (b) sankucita-cetana,
(0) mukulita-cetana, (d) vikasita-cetana and (e) parnavikasita-cetana.
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the Supreme Lord. Moral atheists do not accept that
God exists independently of morality. In other words,
they consider Him to be subject to the rules of ethical
conduct.

Moral theists, by contrast, fall into two categories:
hypothetical theists and true theists. The hypothetical
theist tries to understand the Supreme Lord by specu-
lation, as illustrated by the statement sadhakdandm
hitarthaya brahmano riipa-kalpanah. In other words,
he believes that God has no form or qualities and tries
to meditate upon Him solely by relying on his own
imagination. The true theist, however, is quite dif-
ferent. He knows that God’s form and qualities are
eternal, and he performs his sadhana, or practices to
attain perfection, with that conception.

What Are the Sense Objects?

A conscious entity will have a basic tendency of
the heart that is either material or transcendental. Sri
Prema-vivarta outlines the history of our material

proclivity, which is extremely difficult to rid oneself of:

krsna-bahirmukha haiyda bhoga-varicha kare
nikata-stha maya tare japatiya dhare

As soon as the living entity misuses his independence
by becoming indifferent to St Krsna and desiring to
enjoy the objects of the senses, then the illusory

energy, which is very nearby, ensnares him.

The root cause of our material tendency is forget-
fulness of the Supreme Lord, Sri Hari. This forgetful-
ness awakens within us the impetus to enjoy our
senses, thus dragging us very far from the Supreme
Lord. The sense objects do not consist of money, a
large house and so on, but of (a) form, (b) taste,
(¢) smell, (d) sound and (e) touch. Our five
knowledge-acquiring senses — namely, the eyes,
tongue, nose, ears and skin — are engrossed in form,
taste, smell, sound and touch, respectively. Thus they
are intimately connected with these five functions.
When combined together, these five objects of sense
gratification manifest for a man as the form of a woman
and, for a woman, as the figure of a man. The mutual
desire between a man and woman is insatiable.
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Srimad-Bhdgavatam (9.19.14) states, “na jatu
kamah kamandm upabhogena Samyati— lusty desires
can never be purged through continued enjoyment.”
Lust is not satiated by engaging in sense gratification;
it only burns more fiercely.

Sri Caitanya-caritamrta (Antya-lild 6.199) states:

tathapi visayera svabhava — kare mahda-andha
sei karma kardaya, ydte haya bhava-bandha

Those who are attached to materialistic life become
blind to spiritual life, and they thus bind themselves
to the cycle of repeated birth and death by the
actions and reactions of their activities.

The living entity’s plight, which arises from his natural
affinity for sense enjoyment, is like that of a man
tirelessly pursuing a mirage he has come to cherish
deeply. Such living entities who chase the objects of
the senses cannot judge whether the mirage they are
pursuing will actually fulfil them or merely end up
deceiving them. In this world, everyone is actively
furthering his own selfish motives. But the society of
intellectuals should ask itself whether or not perfect
happiness can in fact be found when both they who
seek it and they who claim to be able to offer it are
themselves unfulfilled. By seeking mutual sense
gratification in this world, people only suffer misery:

krsna bhuli’ sei jiva andadi-bahirmukha
a taeva maya tare deya samsara-duhkha

Sri Caitanya-caritamyta (Madhya-lila 20.117)

Forgetting Sri Krsna, the living entity has been
captivated by material nature from a time without
beginning. Therefore, the illusory energy inflicts upon

him all kinds of suffering in his material existence.

Curing the Fever of Material Existence

The living entity who is indifferent to the Supreme
Lord is so tightly bound by madya, the illusory energy,
that he can never free himself. Therefore, St Bhagavan
has said (Bhagavad-gita 7.14):

madm eva ye prapadyante
mayam etam taranti te



For the conditioned
soul, this material
world is like a
mirage he has come

to cherish deeply.

Only by surrendering unto the Supreme Lord can one
remain aloof from mdyd, which blinds one with the
passion for sense enjoyment. Clouded by madayd, the
living entity becomes so influenced by the modes of
material nature that he considers sense gratification to
be the most desirable goal, even though it brings him
only distress. He is unable to find any happiness

despite his pains:

kurvan duhkha-pratikdram

sukhavan manyate grhi

Srimad-Bhagavatam (3.30.9)

The living entity considers the mere absence of
distress to be bliss. Real happiness cannot be found in
this material world, as it does not lie in sense
gratification.

Srimad-Bhdgavatam (9.4.20) states, “kamam ca
ddasye na tu kama-kdamyaya — Maharaja Ambarisa
desired only to serve the Supreme Lord, without any
self-interest.” One should similarly aspire to be the
eternal servant of St Krsna, without using this position
as a means to satisfy one’s material ends. Srila

Bhaktivinoda Thakura writes:

ami to’ tomadra, tumi to’ amara

ki kaja apara dhane
Sarandgati (Atma-Nivedana)

I am indeed Yours, and You are truly mine. What

need is there of any other treasure?

Unless we attain such a realisation, we remain
intoxicated by the desire to enjoy the objects of the

senses, a condition that is extremely difficult to cure.

Srila Bhaktivinoda Thakura says:

visaye je priti ebe dchaye amara

sei-mata priti hauk carane tomdra
Gitavali (Prabhu Tava Pada Yuge)

I pray that I may develop as much attachment for

Your auspicious feet as [ now have for worldly affairs.

If by good fortune we develop as much attachment for
the Supreme Lord as we now have for the objects of
the senses, our desire for sense enjoyment will be
eradicated and we will cross the ocean of birth and
death. Our state of bondage has existed since a time
without beginning, and is quite impossible for human
intelligence to undo. It can be unravelled only by
associating with sadhus, realised souls:

sadhu-sanga’, ‘sadhu-sanga’
sarva-sastre kaya

lava-mdtra sadhu-sange
sarva-siddhi haya

Sri Caitanya-caritamyta (Madhya-lila 22.54)

The verdict of all revealed scriptures is that even a
moment’s association with a sddhu can award all

perfection.

Although such sddhus are our greatest well-
wishers, we prefer to keep our distance from them, let
alone actually associate with them. We know that their
association will subdue our desire for sense
enjoyment, making it impossible for us to enjoy the
objects of the senses.
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Renouncing Lust for Love

Everyone is controlled by the desire for sense
enjoyment, whether he be a householder or a
renunciant. If a person has not yet clearly defined his
ultimate goal, accepting household life and
renouncing the world are both quite useless. We must
become one-pointed in trying to attain the Supreme
Lord. This is indeed the sadhana, spiritual practice, of
a devotee.

In Sri Caitanya-caritamyta (Madhya-lila 8.69), it
is said:

yavat ksud asti jathare jaratha pipdsa
tavat sukhdaya bhavato nanu bhaksya-peye

Varieties of food and drink make one feel very happy
as long as there is hunger and thirst within the
stomach.

We find that we are unable to relish food if we are not
hungry or thirsty. Similarly, if the hunger to attain love
for the Supreme Lord has not arisen in our hearts, how
can we become inclined to engage in activities that
lead us to Him. In any case, our one-pointed objective
must be to make sincere endeavours to accept what
the community of saintly persons has given us and is
giving us still. Indeed, it has been said:

sadhu-sange kysna-nama ei madtra cdi
samsara jinite ara kauna vastu ndi

About the Author

Ve

rila Bhakti Kumuda Santa Gosvami Maharaja is one of
Sthe last disciples of Srila Bhaktisiddhanta Sarasvati
Thakura Prabhupada in the sannydsa order present today.
Srila Bhakti Hrdaya Bon Gosvami Maharaja and Srila Bhakti
Pramoda Puri Gosvami Mahardja brought him to the lotus
feet of his spiritual master at the tender age of eleven. Upon
initiating him, Srila Sarasvati Thakura named him Srf Radha-
ramana dasa, and carefully arranged for his education.

After his disappearance from this manifest world, Srila
Bhaktisiddhanta Sarasvati Thakura Prabhupada appeared
to Srf Radha-ramana Brahmacari in a dream and ordered
him to accept the renounced order and preach the
teachings of Sti Caitanya Mahaprabhu widely. Thus, in 1942
Sri Radha-ramana Brahmacari accepted sannydsa from Srila
Bhakti Vicara Yayavara Maharaja in Remuna, Orissa. He
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Besides sadhu-sanga and krsna-ndama 1 do not need
anything to live in this world.

Sri Gaurahari has instructed the living entities
through His own life’s example that the holy name is
our only objective (sddhya) and our only practice to
achieve that objective (sadhana). He has shown us
that all our desires can be fulfilled by taking shelter of
the Lord’s holy names.

Those whose minds are deeply engrossed in the
sense objects, who are uninterested in developing
affection for Sri Hari and who wish to spend their lives
solely in trying to enjoy their senses, can never find
relief from the continual hankering for sense

gratification.

datmendriya-priti-vanchda tdare bali ‘kama’
krsnendriya-priti-iccha dhare ‘prema’ nama

Sri Caitanya-caritamrta (Adi-lild 4.165)

The desire to gratify one’s own senses is lust (kdma),
but the desire to please the senses of Sri Krsna is love

(prema.

Satisfying one’s lust is called sense gratification.
Making sincere efforts to free oneself from this is

called renouncing the desire for sense gratification. @

Translated from Sri Gaudiya Patrika,
Year 39, Issue 7 (1987)

later founded Sri Caitanya Asrama, which has several
branches in India.

Srila Bhakti Kumuda Santa Gosvami Maharaja would
never refuse even the tiniest order of Srila Prabhupada or
any of his disciples, and had utmost regard for anyone who
had even brief contact with his spiritual master. To this day,
Srila Bhaktivedanta Narayana Gosvami Maharaja regularly
sends Srila Bhakti Kumuda Santa Maharaja letters to report
on his preaching outside India, to which Srila Santa
Maharaja replies with great pleasure, always bestowing his
profuse blessings.

This exalted Vaisnava, who joined Srila Sarasvati
Thakura’s mission as a mere boy and quickly became
renowned for his melodious singing, has just completed his
ninety-first year in loving service to his divine master. @



L Lo el A e SRR A e g gL B
-
_,4r-\.._ -;.’,‘: -~

- : ‘d'";‘ AL &
& ‘.-, - A P \-_-". _. ~ ‘- i ..r ﬁ“’f \-‘ad' _—-. ’ Gl\.-f- f. . d...".h
e ; Pl M .d'

| ()ur Eternal ahd

¥ . ’“"!Mm;u
/ | 1:"

;3

k4

455030

o - > :-:
Ay ~3
= A" e
e " . S ™
o oy
aNy 8. ]
~o e )

%

f 3

3333
‘;?@} .
34 1804

._“
#o‘
3
*

Excerpt from a Iecture delivered by
Srl Srlmad Bhaktivedanta Vamana Gos¥ami Mabharaja

i

. on the disappearance day of "
Sri Srimad Bhakti Prajiana Kesava Gosvami Maharaja
Sri Devananda Gaudiya Matha, Navadvipa

The Spiritual Biography

We have assembled here today for a special reason, that is, to
honour the disappearance day, or viraha-tithi, of my most
beloved Gurudeva, jagad-guru nitya-lila pravistha om visnupdda
astottara-Sata Sri Srimad Bhakti Prajnana KeSava Gosvami Maharaja.
When people of this world write biographies, whether of common

persons or eternally perfect and liberated saints, they always examine two
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aspects of the protagonist’s life: his birth and his death.
The birth and death of the living entity entangled in
fruitive action occur merely by the dictates of his past
deeds and their consequences. But Bhagavan does not
undergo material birth and death because He is sac-
cid-ananda, the embodiment of spiritual existence,
consciousness and bliss. Similarly, the advent and
disappearance of eternally perfect, liberated souls are
not material. Such personalities are not bound in the
cycle of birth and death by their activities and the
results of those activities. This has been stated
unambiguously in the scriptures.

On this same full moon day, my Gurudeva disap-
peared from this world at a glorious time, thus
depriving us of his merciful association. Where did he
go? To his eternal abode and destination, Goloka
Vrndavana. Those who are eternally perfect and
eternally liberated automatically achieve a destination

that lies wholly beyond the reach of ordinary persons.

Our Eternal Well-wisher

If ever the question should arise whether or not St
Guru and the Vaisnavas deceive us, the scriptures
confirm that, in a way, they do. They accept the
various hardships of this world just to assist those who
are sincere in their efforts to practise hari-bhajana or
sadhana-bhajana. And to those who avoid sddhana-
bhajana and instead engage in whimsical activities,
Guru and the Vaisnavas remain somewhat indifferent.
This, especially, is to be understood.

If the residents of the matha, or spiritual institution,
behave correctly and engage themselves in sddhana
and bhajana by completely devoting their lives to the
service of Sri Hari, Guru and the Vaisnavas, they can
attain complete perfection. Qualified guardians assume
the role of well-wishers, even in this world; what then
to speak of our spiritual guardians, in whom we
witness a far more exalted conception of guardianship.

Who is Gurudeva? He is our best friend. He is our
eternal well-wisher, who offers shelter to the
shelterless. How is this? He is the exclusive point of
refuge for those who can find no shelter in this world.
None is as merciful and compassionate in the prison
house of this world as he is.
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There is much more to say about guru-tattva. Sri
Guru is concerned for our spiritual well-being. People
often make a display of caring for others’ material
well-being, but they do not understand the importance
of spiritual welfare; nor can they help anyone else
grasp this. Unless we receive Bhagavan’s causeless
mercy, we will not identify the correct path to Him or

ever find an appropriate guardian.

Guru of the Universe

Those who have become acquainted with the path
of sadhana-bhajana by personally pursuing that path
and successfully surmounting the various obstacles
and hardships along the way, and who in turn point
submissive souls in the same direction, fall within the
category of jagad-guru-tattva, spiritual teachers of the
entire universe. In relation to guru, people often
think, “This person is my guru, that person is your
guru, and that other person is his guru,” but the
scriptures presents a different conception:

manndthah sri jaganndtho

madguruh sri jagadguruh

My Lord is the master of the universe, and my guru is

the spiritual preceptor of the entire world.

Less intelligent people err in their attempts to
understand this. That person who is my guru is the
guru of all fourteen planetary systems, and therefore
he is jagad-guru, guru of the entire universe. This is a
scriptural truth, not mere fantasy. We may think that
we honour our Gurudeva by praising him profusely,
and that he will be pleased by our display of devotion,
but this reveals a misunderstanding about guru-tattva.
It is not like this.

When the guru has attained omniscience, he falls
in the category of antaryami-tattva, which is to say
he is all-knowing like the Supersoul. Nothing need
be presented to him as newsworthy. He is inherently
aware of our mistakes, imperfections, faults and
shortcomings; and yet he still showers us with
abundant encouragement to pursue spiritual life,
inspiring us to perform sadhana-bhajana. This is his
special mercy.
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Sri Krsna, the Original Guru

In his hari-katha, Srila Bhaktisiddhanta Sarasvati
Prabhupada has said that the people of the world
plainly failed to understand the instructions of
Bhagavad-gitd and Srimad-Bhdgavatam, though the
Supreme Personality of Godhead, Sri Krsna, spoke
them directly. They are unable to grasp these same
teachings today, and will also be incapable of doing
so in the future. Having reflected on the living
entity’s plight, Sri Radha and Sri Krsna personally
appeared in this world in their combined form of
Gaurahari, Sri Caitanya Mahaprabhu, and assumed
the role of jagad-guru to instruct all humankind.

This indicates that Bhagavan is the original cause
of the living entities’ engagement in hari-bhajana
and is most concerned for them. Thus, by His
personal example, He has arranged to teach the
living entities how to chant the names of Sri Krsna
and engage in bhajana of Sri Radha and Sri Krsna
with deep and ardent yearning. His expression of
bhajana is portrayed in such literary works as Sri
Caitanya-caritamrta and Sri Caitanya-bhagavata,
which depict His pastimes.

Can there possibly be any deficiency in St Krsna?
He does not lack anything. Srimad-Bhagavatam
(6.9.22) states, “svenaiva labhena samam prasantam —
Bhagavan is always jubilant and fully satisfied by His
own spiritual perfection.” While this is true, Bhagavan
becomes distressed upon seeing the miserable
condition of the living entities, and He weeps. This is
the natural disposition of a guardian and is why
Bhagavan personally descended to preach the process
of sadhana-bhajana and nama-sankirtana, the
congregational chanting of the holy names.

Many people raise the doubt, “Is Sri Caitanya
Mahaprabhu still bestowing His mercy today? After all,
are there not numerous examples to show that only
His personal associates received His favour?” It is the
conditioned soul’s doubting nature to always seek
defects in others, be they Vaisnavas or Bhagavan
Himself. His mentality is like that of an ant which tries
to find a hole in a temple composed of gems. This is

his great misfortune.

The Path of Humility and Surrender

The scriptures instruct us to care for our own well-
being and the well-being of others, but we are unable
to understand what this means. Our crippled nature
blights everything and our useless fault-finding
mentality takes us nowhere. St Caitanya Mahaprabhu
has instructed:

trnad api sunicena
taror api sahisnund
amaninda manadena
kirtaniyah sadda harih

Sri Siksdstakam (3)

One should continuously chant the holy name of Sri
Hari, thinking oneself to be even lower and more
worthless than insignificant grass that has been
trampled beneath everyone’s feet, being more
tolerant than a tree, being prideless and offering
respect to everyone according to his respective

position.

The scriptures describes how one can become
amani-manada, free from the desire to receive
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honour and able to offer all respect to others. Our
guru-varga, or line of previous dcdryas, has
beautifully elaborated upon this point:

amani manada haile kRirtane adhikdara dibe tumi

My prayer is that when I have abandoned the desire
for honour and am able to offer all respect to others,
you will bestow upon me the ability to perform
kirtana.

What does this mean? If T can become amani-
manada, 1 may actually achieve something in spiritual
life. But if, instead, I nurture desires unfavourable for
bhakti, 1T will never attain any success. My devotional
practices will merely deceive me and others. Our
guru-varga is revealing this fact to us. The scriptures
offer abundant advice and regulations for our benefit,
but we do not understand them. The instructions from
the lotus lips of a sad-guru, whose heart melts with
compassion, have such uncommon potency that he
bestows his mercy upon the living beings through the

power of these words alone.

“By saranagati,
dedicating ourselves
completely
to the lotus feet
of Sri Guru,
there is hope
that we may make

advancement.”
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What will allow us to understand this? By
sarandgati, dedicating ourselves completely to the
lotus feet of Sri Guru, there is hope that we may
make advancement. But if Guru and the Vaisnavas see
that I am extremely proud, eager for name and fame,
and behaving whimsically, they will become
indifferent to me. If I do not understand anything
despite being told repeatedly, and if I do not follow
the path indicated by Sri Guru, they may deprive me
of their association. It is not their purpose to deceive
us. This is not even the motive of Bhagavan, let alone
of His associates, who are always eager to bestow
mercy upon the conditioned souls. Sri Guru and the
Vaisnavas only wish to see us advance spiritually, but

we do not realise this.

Avoid Offences at All Costs

Today is my Gurudeva’s disappearance day, but
my heart is not weeping. I have never missed him,
from the core of my heart. I am not in the least bit
concerned that T have lost such a precious stone, a
touchstone. I have my dress of a sddhu and know that
I will eat and live nicely. This attitude is a matter of
serious concern.

Those who wish to follow the process of sadhana-
bhajana and who try to engage themselves in
thoughts of Bhagavan and in service to Him, should
be extremely watchful. Srila Narottama Thakura has
written “vando mui savadhana-mate — 1 bow to the
lotus feet of my Sri Gurudeva with great care and
attention.”

What does “care” refer to here? The scriptures
instruct us to be attentive not to commit offences.
One should always keep this in mind. While
chanting the holy name, one should carefully avoid
nama-apardadha;, while visiting the dhdama one
should avidly avoid dhama-aparadha; and while
serving the deities one should take great care not to
commit sevd-aparddha. Moreover, while residing
with Guru and the Vaisnavas and serving them, one
should attentively guard against committing guru-
aparadha and vaisnava-aparddha.

With so many obstacles and restrictions, one may
wonder where to go and what to do. But the



scriptures also tell us that the greater the obstacle, the

more easily we shall attain our goal. A careful exami-
nation of the scriptures reveals that they contain
Bhagavan’s words of discipline and regulation. What-
ever instructions or advice Bhagavan has conferred
upon us is repeated by Guru and the Vaisnavas. They
do not fabricate anything. What they say to their
community of followers they glean from the

scriptures’ positive and negative injunctions.

The Guru’s Chastisement

“When I'm praised,” one may think, “I feel so
much pleasure; but when criticised, I feel great
discomfort.” That is not the correct attitude. It is
inappropriate to hear Guru and the Vaisnavas glorify
one. Rather, I should consider it my great fortune if,
for my spiritual welfare, they mercifully punish and
rebuke me out of love. But I am unable to tolerate
this, and it leads me to present counter-arguments to
defend myself. In niti-Sastra, the scriptures
delineating moral conduct, it is stated, “bhrtyasca
uttardayakah — he who immediately answers back
on being directed should be rejected as a servant.”

One should listen to Guru and the Vaisnavas

when they deem it necessary to rectify us. One

“What they say

to their community
of followers

they glean from

the scriptures’
positive and negative

injunctions.”

should try to understand their words with composure
and patience, in the faith that they are speaking for
our benefit only. They have no selfish motive. We
must always maintain this attitude, for what will Sri
Guru’s attitude be towards us if we don’t? Extremely
mild. He may treat us like an esteemed personality, a
master, and behave like our servant. And then if he
doesn’t listen to us, we may decide to reject him as
our gurudeva.

Once, Srila Bhaktisiddhanta Sarasvati Thakura
Prabhupada said with deep regret, “Those who think
they must have a guru to live in this world, just as a
person who wants to cross a river must procure a
boatman, or a person who wants his clothes washed
must locate a washerman, have been cheated. Such
persons, who try to understand Gurudeva’s actions
with their material intelligence, have never once seen
or met me, nor with this attitude will they ever do so.”

The eternally liberated souls always speak the
message of Vaikuntha. They never utter anything for
their selfish interest, but nonetheless we see faults in
them. In doing so, we create problems for ourselves
and are simply being betrayed from all directions. @

Translated from Sri Gaudiya Patrika,
Year 55, Issue 10 (2003)
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O Merciful Sril

Written for the occasion of | '}, 1 “ \
Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada$ %% . ;
disappearance day on 21 December 1957

You Are Compassionate to All Souls

my most worshipable and merciful Srila

Prabhupada, today, on your auspicious
disappearance day, you are being glorified
everywhere — from all directions. Those who are
praising you are extremely fortunate, for you have
bestowed your favour upon them. You even shower
your compassion indirectly upon those who do not
glorify you. As the very embodiment of mercy, you
exude nothing but compassion, though not everyone
is able to receive it equally, on account of his
particular destiny. This does not imply that you are
partial.

In Bhagavad-gitd (4.11), St Krsna affirms:

yatha mam prapadyante

tams tathaiva bhajamy aham

As all surrender unto Me, I reward them accordingly.

You have properly safe-guarded the integrity of this
verse. Through your exemplary behaviour you have
preserved the veracity of Sri Krsna’s statement in
Bhagavad-gita (9.29), “samo "ham sarva-bhiitesu — 1
am equal to all beings.” Without being perturbed, you
would appropriately punish even those who prided
themselves in being your especially intimate servants.
That chastisement is actually nothing but your mercy

and demonstrates your magnanimity.
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Appearing in English for the first time

You Embody the Mood of Separation

Srila Prabhupada, everything you do is in fact full
of mercy. You mercifully appeared in this world. You
mercifully remained visible to our material eyes for
some time. And now, by your mercy, you have again
become unmanifest to the materially conditioned
living beings. These three actions share the same
purpose: to bestow mercy. This is your sole aim. Even
today you are not in any way depriving the living
entities by remaining concealed from their vision.
You are thoroughly acquainted with what is beneficial
for the jiva and in what proportion. The materially
conditioned living entity, however, cannot compre-
hend the manner in which you bestow your mercy.

Sri Krsna allowed the gopis to taste the bliss of
union and then revealed His limitless mercy by
drowning them in an ocean of separation from Him.
Your behaviour is identical to Krsna’s, for it displays
the same unbounded mercy. If Sri Krsna had remained
with the gopis forever, the conditioned souls would
surely have been delighted, but the most merciful Sri

Krsna said:

yat tv aham bhavatinam vai
diire varte priyo drsam
manasah sannikarsartham

mad-anudhyana-kamyaya
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yatha diira-care presthe
mana avisya vartate
strinam ca na tatha cetah

sannikyste 'ksi-gocare

mayy avesya manah Rrisnai
vimuktasesa-vrtti yat
anusmarantyo mam nityam

aciran mam upaisyatha
Srimad-Bhdgavatam (10.47.34-36)

The actual reason why I, the treasured object of your
sight, have stayed far away from you is that I wanted
to capture your minds and draw them closer to Me.
When a woman'’s lover is far away, she thinks of him
more than when he is present before her. Your minds
are fully absorbed in Me, forsaking all else, and you
always remember Me. Therefore, you will be

reunited with Me very soon.

O Srila Prabhupada, your devotees, who are absorbed
in constantly remembering you with feelings of
separation, attain the state of mam upaisyatha,
“reunion with you”. This is an example of your
immense mercy.

A meeting that does not culminate in separation is
not truly a meeting at all. Union ends with separation,
and separation with union. Love and rupture have the
same import: this teaching has come from your own
lotus lips. As such, you are bestowing your grace upon
your devotees today by revealing yourself as an
embodiment of the mood of separation.

O merciful Srila Prabhupada, your form is
composed of sac-cid-ananda — spiritual existence,
knowledge and bliss. Your disciples have heard from
your own lotus mouth that the materially conditioned
souls can never glimpse your transcendental form;
only liberated souls receive your darsana. In trying to
see you, conditioned souls merely perceive an image
of you reflected in the material mode of goodness.
Nonetheless, you have showered your endless mercy
upon those who were attracted by this image. You
have made it known to them that all the followers of
Srila Rapa Gosvami (ripdanugas) are grieving in
separation from their worshipable deity. Your sole

e RAYS OF THE HARMONIST
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objective is service in that same mood. You embody
the nectarean ocean of vipralambha, feelings of
separation from Sri Krsna, and you have shown your
compassion by propagating service in separation
(vipralambha-seva).

You Are Uncompromising in Upholding the Truth

O merciful Srila Prabhupada, you cannot actually
be introduced in terms of material time, place and
historical events, and therefore I am not interested in
doing so. You are free from all material qualities, and
have in all ways revealed and preached unalloyed,
transcendental devotion characterised by separation.
You are entirely intolerant of any material doctrine.
Therefore, you have manifested your mercy by
refuting mdayavdda, the doctrine of illusion, through
your sovereign-like writings, which are rich in the
conclusions of the scriptures, and through your
speaking, which is as grave and loud as thunder.

O merciful Srila Prabhupada, you never pandered
to the materialists. Rather, you terrified them, like
death personified. Hearing your lion-like roar
proclaiming the principles and conclusions of
devotion, the fruitive workers hid deep in their
burrows like fearful jackals. Your valour as an



upholder of the truth is testimony to the limitless
mercy you have for the living entities.

O generous Srila Prabhupada, no desire other than
to serve Sri Krsna was ever present in your character.
You were a brahmacdri, unmarried celibate, since
childhood and later manifested the pastime of accept-
ing sannydsa, the renounced order. Thus, you have
firmly established the principle that it is extremely
difficult to achieve the ultimate goal of life if one is
fond of associating with women. Srila Bhaktivinoda

Thakura writes:

ramani-jana-sanga-sukham ca sakhe
carame bhayadam purusdartha-haram

Sri Godruma-candra Bhajanopadesa

O friend, the pleasure to be had in the company of
beautiful young women ultimately turns to fear-
fulness, and distracts one from the true goal of
human life.

You have shown limitless mercy by living up to the
ideal portrayed in these words of your spiritual master.

1 A pseudosect of so-called Vaisnavas who variously
misinterpret the original teachings of Srila Ripa Gosvami.
Some even indulge in debauchery in the name of bhakti,

O merciful lord, your conceptions are forever
divine. In the religious conventions convened to
discuss various pertinent issues you invalidated the
concept of demoniac varndasrama and established
divine varnasrama. By your transcendental power,
you overcame the fierce opposition. As a result, your
sincere servants have been following that system of
divine varndasrama to this day. This divine triumph of
yours displays your great compassion.

O merciful Srila Prabhupada, you have con-
demned the concept that matter and spirit are
identical, as well as the ideas of the prdkrta-
sahajiyas!, and thereby illuminated the nature of
supremely pure devotional service. Had you not
appeared on this earth, who would have cleansed the
heaps of impurities that had entered the prema-
dharma, religion of unadulterated love, propagated
by Sriman Mahaprabhu and who would have revealed
its pure message? Who would have distributed the
beauty of devotional service in the mood of
separation, given by Stiman Mahaprabhu to the world?

O Prabhu, there is no end to your mercy.

| Humbly Pray at Your Lotus Feet

O merciful master, on this day of your disap-
pearance, may the remembrance of your mercy
become my life and soul. How far can an insignificant
and wretched soul like me touch upon your
immeasurable compassion? Even the demigods cannot
adequately sing its glories. Nonetheless, I will be
blessed if one day I can be fortunate enough to serve
the lotus feet of one of your servants, thereby connect-
ing with your mercy. Today, on your disappearance
day, T humbly pray at your lotus feet that I may not
become degraded by committing any offences and
that I may eternally remain engaged in the service of

the servants of your servants. @

Translated from Sri Gaudiya Patrika,
Year 8, Issue 11 (1957)

by trying to imitate the transcendental loving affairs of Sri
Radha and Sri Krsna.
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Based on a series of lectures delivered by
r1 Srimad Bhaktivedanta Narayana Gosvami Maharaja
on Srila Sanatana Gosvami’s commentary to the final verse

(721

of SrT Bhakti-rasayana in Sri Brhad-bhagavatamrta

Jayati jana-nivaso devaki-janma-vado
yadu-vara-parisat svair dorbhir asyann adharmam
sthira-cara-vrjina-ghnah su-smita-sri-mukhena

vraja-pura-vanitandm vardhayan kama-devam

Srimad-Bhdgavatam (10.90.48),
Sri Brhad-bhagavatamyta (2.7.154)

All glories to Sri Krsna who is known as jana-nivasah,
He who lives in the hearts of all living entities, or He who
is their ultimate resort. Although He is famous as having taken
birth from the womb of Devaki, there is some controversy about

this. He is served by the exalted Yadus, who are His associates. With
His mighty arms, the Pandavas, He kills the demons; and by thus destroying
irreligion, He dispels the suffering of all living entities, both moving and inert. His
gentle, smiling lotus face always increases the kdama (prema) of the gopis of
Vrndavana, as well as the queens of Mathura and Dvaraka.

Setting the Scene

\Hs Srila Sukadeva Gosvami spoke this verse, he remembered the sweet
pastimes of Sri Krsna — from His birth to His final days in Dvaraka. This verse

not only encompasses the Mahabharata battle, but all pastimes leading up to it and
following it.
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After hearing this verse, Maharaja Pariksit was
about to leave the place where he had been hearing
hari-katha. Sri Sukadeva Gosvami, who was also
preparing to depart, said to him, “Don’t waver or be
afraid. Always remember that guru and Krsna are with
you.”

Srila Sukadeva Gosvami gave Maharaja Pariksit the
fruit of mahat-sanga, or association with a pure
devotee — namely, the paramour mood of a gopi. This
was Sri Pariksit's eternal, constitutional position. S
Pariksit said to Sri Sukadeva Gosvami, “Now that I
have received what you wanted to give me, I feel fully
satisfied.” Sri Pariksit did not think he would actually
be fortunate enough to receive this gift, but mahat-
sanga bestows complete perfection. He never thought
this highest fruit would come to him, but it did.

If you are sincere and focused exclusively on Sri
Krsna, and if you have guru-nisthd, unshakable faith in
sri guru, then your life will very quickly be successful
and you will attain this same goal. Be one-pointed like
Pariksit Maharaja. During Srila Sukadeva Gosvami’s
seven-day narration of Srimad-Bhdgavatam, he asked
Pariksit Maharaja if he wanted
to drink some water, and
Pariksit Maharaja replied, “No,
I am satisfied drinking the
nectar of your hari-katha.”

“Glory unto Sri Krsnal!”

Jayati jana-nivaso devaki-

Janma-vado

Srila Sukadeva Gosvami
remembered the entirety of
Sri Krsna’s sweet pastimes
and said, “Jayati — may Sri
Krsna be glorious.” What
does “glorious” mean here?
Why do we pray “Nityananda
Prabhu ki jaya, Gauracandra
ki jaya, Vaisnava-jana ki
Jaya’? Jaya, or glory, means
“victory”, the opposite of
defeat. By this prayer we
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“Srila Sukadeva Gosvami ...
asked Pariksit Maharaja if he wanted

to drink some water, and Pariksit Maharaja
replied, ‘No, I am satisfied drinking

the nectar of your hari-katha.’”

mean, “May the Lord and His associates be victorious
over me. May they conquer over all my anarthas — my
lust, anger, greed, pride, illusion and envy. May they

defeat me. Then I too will be glorious.”

Sri Krsna: The Shelter of All Souls

Jana-nivaso means Sri Krsna is everywhere. He
resides within all beings and all beings exist within
Him. Nivasa means “abode” or “shelter”. Sti Krsna is
the reservoir and shelter of every living being,
whether demon or demigod, and He supports and
nourishes all living creatures. The word jana has two
meanings. It refers, first, to non-devotees in whose
hearts SrT Krsna sits as a witness to their activities.
Don’t doubt that Sri Krsna sees when we misbehave.
He is all-pervading. If you want to hide your activities
from others, it means you are doing something
crooked. Sri Krsna is everywhere, as is §7i guru. You
cannot conceal anything from Him.

The general meaning of jana-nivdsa is “You are
always in the hearts of all beings as the Supersoul”,
but Krsna cannot
reside in the hearts
of His devotees in
this form. He can
be there only as
their worshipable
deity — that is, as
their master, friend,
son or lover.

The

meaning of jana is

second
“personal associ-
ates”. Here it means
the

pure Vaisnavas —

“nija-jana’,

that is, His very
own devotees. The
Vrajavasis are this
kind of jana. The
residents of Mathura
are also pure devo-
tees, but they are
not as exalted as



the Vrajavasis, for whom Krsna is their very life air. Sri
Krsna’s nija-jana include Yasoda-maiya, Nanda Baba,
the cowherd boys like Sridaima and Madhumangala,
and the gopis. The Vrajavasis are His life as much as
He is theirs. The gopis are the highest class of jana.
Yasoda-maiya is exalted, but the gopis are more so;
and among all the gopis, Srimati Radhika is the highest
and the most dear to Krsna. If you think Krsna is
mahat-sanga, exalted association, then Srimati
Radhika is mahiyasi-sanga, the most exalted
association. Her association is even more elevated and

desirable than Sri Krsna’s.

killed Hiranyaka8ipu, Ravana, Kumbhakarna and
other demons. These activities seem to indicate that
the Lord is partial.”

In reply, St Narada spoke Canto Seven of Srimad-
Bhagavatam. As the Supersoul, Sri Krsna lives in the
hearts of all beings and is therefore equal to all, just as
the sun shines impartially upon everyone. But if an
owl shuts its eyes and refuses to come out of its
hideout, how will it ever be able to see the sun? It will
never be able to. Demons do not perform bhakti and
are like that owl. They don’t believe in God.
Nonetheless, Sri Krsna descends to this world in His

various incarnations and bestows His

mercy upon them.

“If you think

Krsna is
mahat-sanga,
exalted
association,
then Srimati
Radhika is

mahiyasi-sanga,
the most

exalted
association.”

Sri Krsna takes shelter in the hearts of His nija-
jana and rests there. In others words, He personally
manifests there. And to remove the pain of separation
of His devotees in this world He manifests here as His

many incarnations.

The Impartial Lord

Once, at the time of the Rajastya-yajia, Yudhisthira
Maharaja asked Sri Narada Rsi a question. This was
the same question Pariksit Maharaja asked Srila
Sukadeva Gosvami: “Sri Krsna is equal to all. Why,
then, does He side with the demigods and fight
against the demons to protect them? As Sri
Nrsimhadeva, Sri Rama and other incarnations, He

Sri Krsna, the Son of Yasoda

Devaki-janma-vado. The residents of
Mathura and people in general say that
Krsna took birth from the womb of Mother
Devaki. This statement, however, can be
challenged for two reasons. No one can
become the father or mother of the
Supreme Lord. St Krsna is the master and
father of everyone, including Devaki, but
He is truly the son of Srimati Yasoda-devi.
She is His real mother. He is partly the son
of Devaki and Vasudeva, but fully the son
of Nanda and Yasoda.

When Krsna released Devaki and her
husband Vasudeva from jail, they returned to their
palace and Devaki wept. She lamented, “How fortunate
Yasoda is to have directly experienced and relished
Krsna’s childhood pastimes. I did not get the chance to
experience this. Sri Krsna would beg rotis and butter
from Yasoda, but He never once begged anything
from me. He would tell lies to YaSoda, but He never
once lied to me. YaSoda is more fortunate than I am.”

Sri Krsna is para-brahma, the Supreme Truth. He
is the Supersoul, the controller of everything and the
source of all incarnations. His opulence is unsur-
passed. When, as a young boy, Krsna put some earth
in His mouth, the gopis complained to Yasoda-maiya,
but Sri Krsna denied what He had done. Yasoda-maiya
forcibly made Him open His mouth, and there she
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beheld His universal form. She saw that He is in fact
the Supreme Truth, the controller of all controllers,
the Supersoul, Sri Nrsithhadeva, etc., and that all
existence lies within Him.

This verse does not mention Sri Krsna’s name
directly, but the previous verse does, and this verse
refers to that same Sri Krsna. He took birth from the
womb of Yasoda-maiya, Devaki being but another
name of Yasoda, and He killed Aghasura, Bakasura,
Putana and other demons, and fought in the
Mahabharata battle. The context of this verse indicates
that it is referring to Sri Krsna. May that Sri Krsna be
glorious.

At the beginning of Ratha-yatra, Sri Caitanya
Mahaprabhu chanted this verse in the mood of Srimati
Radhika meeting with Sri Krsna at Kuruksetra. By their
sentiments, the gopis brought Krsna to Vrndavana at
that time and decorated Him with flowers. In their
hearts they forcibly handed Him the flute He left with
Yasoda-maiya in Vrndavana, along with His peacock
feather, and they whispered in His ear, “Don’t think
that Your father and mother are Vasudeva and Devaki.
Don’t believe that You have come from the Yadu
dynasty and that You are a Yadava. Consider Yourself
to be a gopa only.” Sti Krsna replied, “Yes, I will

accept what you say.”

Vanquisher of the Demons

yadu-vara-parisat svair dorbhir asyann adharmam

All members of the Yadu dynasty are the nija-jana of
Sri Krsna who resides in Dvaraka, for they are His
associates. His arms, the Pandavas, destroyed all the
demons. He did not vanquish the demons with His
own hands, but through the hands of Bhima, Arjuna
and others. Although He did kill demons personally,
in the Mahabharata war it was Arjuna and Bhima who
annihilated the entire army of the enemy. Out of
affection for His devotees, He gave all the credit for
killing wicked kings like Jarasandha to His devotees,
although He could have easily performed such a feat
Himself, simply by desiring it.

This verse seems to describe Krsna’s pastimes in
Dvaraka, but in its deeper meaning it in fact glorifies
Vrajendra-nandana Sri Krsna. In Vrndavana, Krsna
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killed Putana and other demons with his own arms.
Moreover, in Vrndavana He killed the greatest of
demons — the deep separation experienced by Srimati
Radhika and the gopis.

He Who Removes All Suffering

Sthira-cara-vyjina-ghnah means “He who
removes life’s endless pain and suffering”. Sri Krsna
takes away the suffering of all moving and non-
moving living entities in the endless cycle of birth and
death. It also means “He whose flute playing removes
all suffering”. Sri Krsna’s smiling face increases the
love and affection of the gopis and relieves them from
their pangs of separation from Him. May this St Krsna
be glorious.

Sthira-cara-vrjina-ghnah describes Sri Krsna’s
supreme magnanimity in the form of bestowing His
prema-bhakti to all living beings. Here, sthira refers
to non-moving entities of Vrndavana, like creepers,
grass and bushes, and cara to moving living entities,
including worms. Sri Krsna does not first look for a
reason to bestow His prema-bhakti — such as the
recipient’s qualification. Through the gift of prema,
He destroys the material miseries of all beings, as well
as the suffering that comes from separation from Him.
When one lights a fire for cooking, darkness and cold
are dissipated as a secondary result. Similarly, when
one performs bhakti, the cycle of birth and death is
halted as a secondary result. Thus, He is truly
glorious.

In Vrndavana, Krsna’s smiling face and flute
playing remove the suffering of the Vrajavasis. What
distress do they endure? They suffer only from feelings
of separation from Him. They have no other problem.

NICHKo

“When one lights a fire for cooking,
darkness and cold are dissipated
as a secondary result.

Similarly, when one performs bhakti,
the cycle of birth and death is halted
as a secondary result.”

AN




“In Vrndavana, Krsna’s

smiling face and flute playing

remove the suffering of the

Vrajavasis.”

Sri Krsna’s Sweet Smile

This verse contains the pastimes of Gokula,
Vrndavana, Radha-kunda and Syama-kunda, as well as

the rdsa-lild and all the other pastimes of Vraja:

su-smita-Sri-mukhena
vraja-pura-vanitandm vardhayan kama-devam

The smile on Krsna’s beautiful face always increases
the kama (prema) of the damsels of Vrndavana and
the queens of Dvaraka. Here, kama-devam does not
refer to material lust, but to prema. What kind of

prema? Sneha, mdana, pranaya, raga, anurdaga, bhava

and mahabhava. The gopis tell Krsna, “You are the
personification of that Kaimadeva.”

Kama-devam refers to that Sri Krsna who causes
the desire to satisfy Him to appear in the hearts of
His devotees. It also means that by increasing the
kama (prema) of the gopis, He destroys any
remaining attachment they may have for their
relatives in this world. In other words, He cuts their
material entanglement. This kama is known to
vanquish all types of goals. For the gopis, however,
that same kdama, or prema, uproots their
entanglement in family life. The limits of that kdma
increase at every moment, assuming ever new forms.

Sri Krsna resides in the hearts of the gopis as
Kamadeva. The function of kdma acts everywhere in
this world, but Sri Krsna Himself performs that
function in the gopis’ hearts. As Kamadeva, He
stimulates kdma, and therefore He exists eternally in
full splendour. Here the words sri-mukhena mean
“whose gentle, smiling lotus face is full of beauty and
sweetness”. He expands the playful activities of kdma,
which are characterised by His enjoyment with the
gopis of Vraja, and thus He exists gloriously.

If we take the word pura to denote Mathura and
Dvaraka also, the meaning becomes “He who
stimulates the kdma of the vraja-gopis and the queens
of Mathura and Dvaraka exists in full glory.” The word
pura also implies Krsna’s going to Mathura, and thus
indicates the gopis” highest pangs of separation from
Him. Therefore His pastime of leaving Gokula and
then returning manifests the supreme excellence of
His prema.

Another meaning can be taken: “That person who
increases the paramour mood of kdma (prema) in
others’ wives, namely, the gopis, intensifies the highest
level of suffering. But for this He cannot be blamed. It
is the nature of the gentle, sweet smile on His lotus
face to burn the hearts of others.” The gopis glorify Sri
Krsna’s smile, knowing that it captivates the hearts of
all the living entities and destroys the heat of lust in
His devotees. But they also criticise this same smile,
because it has severed their worldly attachments. This
severance, however, is in fact nothing but Sri Krsna’s

compassion.
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The Essence of All Vedic Scriptures

It is with this verse that Srila Sukadeva Gosvami
concluded his description of Krsna’s pastimes
in Srimad-Bhdgavatam. Maharaja Pariksit later
recited this same verse at the end of Sri Brhad-
bhagavatamyta. With this one verse, Srila Sukadeva
Gosvami gave Pariksit Maharaja — in one handful — the
essence of the entire purport of the Vedas, Puranas,
Mahabharata, Bhagavad-gita and Ramdyana.

This verse is indeed the essence of the vast
ocean of Sri Krsna’s pastimes as described in
various scriptures. It was Srila Sukadeva Gosvami’s
desire to place it in Pariksit Maharaja’s heart. With
this one verse in the palm of his hand, Maharaja
Pariksit then taught his mother the essence of all
Vedic literature, including Srimad-Bhagavatam. All
knowledge from the past, present and future lay in
those teachings.

Maharaja Pariksit first drank that nectar himself,
thus becoming immortal and rasika, that is, realised
in all transcendental mellows. He thereafter
imparted this essence to his mother, telling her,
“Don’t think of Sri Krsna as the Supreme Lord and
the knower of all truths. Don’t think of Him as He
who has unlimited opulence. Think of Him only as
the gopis’ most beloved, and remember Him as your
most beloved. May that very Sri Krsna, the son of

Yasoda-maiya, be victorious.”

The Power of the Holy Name

All the deep purports of this verse can be
realised by taking shelter of Sri Krsna’s holy name.
Agastya Rsi’s chanting of the holy name was so
powerful that he was able to control the ocean. By
sipping a mere palmful of water from the sea he
dried up the entire ocean. Don’t think that your
chanting will not bear fruit. Through continuous
chanting, anarthas will disappear and rati (bhdva-
bhakti) and sthayibhdva, your permanent relation-
ship with Krsna, will manifest. You will become
more powerful than Agastya Rsi. Chanting the holy
name will end your repeated birth and death in this
world:

e RAYS OF THE HARMONIST

harer nama harer nama
harer namaiva kevalam
kalau nasty eva ndsty eva

nasty eva gatir anyatha
Sri Caitanya-caritamyta (Adi-lilda 17.21)

In this age of quarrel and hypocrisy the sole means of
deliverance is chanting the holy name of Sri Krsna.
There is no other way. There is no other way. There

is no other way.

All of St Krsna’s sweet pastimes will enter the
heart of the devotees who chant His holy name:

harindama tuwa aneka svaripa,
yasoda-nandana, ananda-vardhana,

nanda-tanaya rasa-Riipa
Harinama Tuwa (1)

O Harinama, you possess unlimited forms, such as
Yasoda’s beloved son, He who increases the bliss of

Gokula, the son of Nanda, and the deep well of rasa.

All the pastimes of Sri Krsna reside in the maha-
manira: Hare Krsna Hare Krsna Krsna Krsna Hare
Hare / Hare Rama Hare Rama Rama Rama Hare Hare.

Conclusion

In his Brhad-bhdgavatdamyta, Srila Sanatana
Gosvami quotes this verse from Canto Ten, which has
many profound meanings. Previously, Sri Caitanya
Mahaprabhu had explained to him sixty-one meanings
of the armarama verse (Sﬂm&ld—Bh&igdUﬂf&lm 1.7.10).
Srila Sanatana Gosvami similarly offers numerous
explanations for each word of the verse jayati jana-
nivdsah. His sole purpose is to convince his readers to
enter the line of krsna-bhakti. He and Caitanya
Mahaprabhu can explain this verse in countless
different ways — each meaning being deeper and more

difficult to fathom than the previous one. @

Based on the following lectures:

25 June 2004 (Verbania, Italy) and
24-29 September 2004

(St Kesavaji Gaudiya Matha, Mathura)
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Grand Road, Jagannatha Puri

@n 5-18 August this year, over five-hundred

devotees from thirty different countries
assembled in Sri Jagannatha Puri to observe the
auspicious month of Sri Purusottama, under the
guidance of orir visnupdda Sri Srimad Bhaktivedanta
Narayana Gosvami Maharaja. Sri Caitanya Matha on
Grand Road kindly agreed to host the festival. This
matha, which basks in the shadow of the graceful
domes of the Sri Jagannatha Mandira, is the sacred
birthsite of the compassionate founder of the Gaudiya
Mathas, Srila Bhaktisiddhanta Sarasvati Thakura
Prabhupada. Surely it is due to his wonderful potency
to deliver the entire world (mahad-adbhuta-pavana-
Sakti) that the Purusottama vrata and parikramd were
especially exciting this year.
Residing on Grand Road, halfway between the
Jagannatha Temple and Gundica, the devotees were

Purusottama Parlkram? t

A report by Sri pa ada Bhaktivedanta Damodara Maharaja

easily able to remember the Ratha-yatra festivals at the

time of Sri Caitanya Mahaprabhu. With His hundreds
of intimate associates, Mahaprabhu performed very
grand harinama-sankirtana in the mood of Srimati
Radhika and the gopis bringing Sri Krsna back to
Vrndavana from Kuruksetra.

The Glories of Purusottama Month

Purusottama comes once every two years, eight
months, sixteen days and four hours, and is caused by
the overlapping of the solar and lunar calendars. The
smartas, or followers of the karma-kdanda section of
the Vedas, and the Vaisnavas have different views on
this month. The smadrias neglect it, holding that no
pious activity like fire sacrifice, giving in charity,
marriage, and so on, should be undertaken in this
month, because of its inauspicious quality. Accord-
ingly, they give it various names like mala-mdsa (“the
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Outside Lokanatha Mahadeva’s temple
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impure month”), adhi-masa (“the leap month”) and
even chora-masa (“the thieving month”). Vaisnavas,
however, regard this month as sacred, and the
Vaisnava scriptures describe its profuse glories.

This month, being neglected by everyone, took
shelter of Sri Narayana, who prayed to Sri Krsna on his
behalf. Sri Krsna, being merciful, infused this month
with all His qualities and potencies, making him equal
to Himself. Thus this month was given the name
Purusottama. According to the Vaisnava scriptures, the
month of Purusottama is worshipful for all.

Visiting the Sacred Places of Purl

Each morning, the devotees performed parikrama
within Ksetra-mandala, visiting the holy sites
associated with the pastimes of both Sri Jagannatha
and Sri Caitanya Mahaprabhu. Srila Bhaktivedanta
Narayana Gosvami Maharaja inaugurated the
parikramd on the first morning by leading everyone
past the Sri Jagannatha Mandira to the Gambhira,
where Sri Caitanya Mahaprabhu spent the final years
of His pastimes. On another day, Srila Maharaja
accompanied the devotees to Tota-gopinatha Mandira
and spoke hari-kathd in the courtyard where Sri
Caitanya Mahaprabhu would hear the secrets of
Srimad-Bhagavatam from Sti Gadadhara Pandita.

Some days later, Srila Maharaja
also met the devotees at
Lokanatha Mahadeva, one of the
protectors of the dhdama. While
the Indian devotees took darsana,
he sat with the Western devotees
outside and stressed the value of
humility and eagerness. He said
that if a person is unable to have
darsana of Mahadeva but prays
outside the temple with intense
desire, considering himself more
worthless than a blade of grass,
then Lokanatha Mahadeva will certainly look kindly
upon him. Such a person is sure to attain Rysna-prema.

On other days, the pilgrims dodged the raindrops
as they visited the many pastime places in Puri,
including Srila Haridasa Thakura’s samddhi by the
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Above: Srila Maharaja
and the devotees at

Tota-gopinatha Temple

Right:

hari-kathd at Srila
Haridasa Thakura’s
samddhi §

ocean and his place of bhajana at Siddha-bakula; Srila
Sarasvati Thakura Prabhupada’s bhajana-kutira at
Cataka-parvata; Sri Jagadananda Pandita’s bhajana-
kutira, where his Giriraja Sild is currently being
worshiped; Indradyumna-sarovara and Narendra-
sarovara; Jagannatha-vallabha-vatika, where Raya

Ramananda lived; Gundica and Nrsithha Mandiras;

Cakra-tirtha; and many other places. Bus trips were

The
parikramd

party at
Cakra-tirtha



arranged to Alalanatha, Bentapura (Sri Raya
Ramananda’s birthplace), Saksi-gopala Mandira, Nila
Madhava and many amazingly beautiful places in
Bhubanesvara, including Linga-raja Mahadeva,
Bindhu-sarovara, Ananta Vasudeva and Gauri-kunda,
where the devotees were able to take a refreshing
bath in its medicinal waters.

An Ocean Full of Jewels

Of course, the main reason for
visiting the holy places is to hear hari-
katha from the sadhus there. Thus, the
highlight of the parikrama was Srila
Maharaja’s discourses on “Ramananda
Samvada” from Sri Caitanya-caritamrta,
Madhya-lila, Chapter 8. This chapter
relates the dialogue between Sti Caitanya
Mahaprabhu and Sri Ramananda Raya at
Godavari, in which Raya Ramananda
presents various goals of life (sadhyas)
and methods to attain them (sadhanas),
each successively higher than the
previous one, until he reaches the most
esoteric level of pure devotion. Srila
Maharaja also spoke on “Ramananda
the

Purusottama in Puri three years ago; nonetheless, his

Sarmmvada” during month of
classes this year made the assembled devotees think
they had never heard this discussion before.

Srila Maharaja devoted the first two classes to

discussing the opening verse of the chapter:

sancarya ramdabhidha-bhakta-meghe
sva-bhakti-siddhanta-caydamytani

gaurdabdhir etair amund vitirnais
taj-jnatva-ratndlayatdam praydti

Sri Gauranga is the ocean of all bhakti-siddhanta,
conclusive truths about pure devotion. He infused
these into the heart of Sri Ramananda Raya, who
became like a cloud filled with the water of the
deepest and most esoteric purports of bhakti. Now
empowered by the ocean of Sti Gaurahari, this cloud

showered its rain back upon the sea, filling it with

valuable jewels, which are Sri Gauranga’s realisations

of Sri Radhika’s moods.

Srila Maharaja beautifully described how Sri
Gaurahari is like a golden, unending ocean full of the
nectar of bhakti-rasa. This ambrosial ocean is
completely astonishing, unprecedented, unequalled
and sweeter than the sweetest. And its waves are
Mahaprabhu’s pastimes wherein He undergoes differ-

ent ecstatic transformations. Sti Gaurahari, being Sri
Krsna Himself, is the original compiler of the Vedas
and the source of the science of bhakti-rasa. Thus, as
a cloud is formed by the condensation of the water
from the ocean, Sri Ramananda Raya, being an
incarnation of Sri Visakha-devi, is himself a con-
densed, pure form of the madhura-rasa contained in
St Gaurahari.

Sti Caitanya Mahaprabhu is not Sri Radha, but Sri
Krsna covered by Her golden complexion and inner
sentiments. Therefore, He has accepted Sri Ramananda
Raya as His Siksd-guru in order to fulfil His three inner
purposes — namely, to understand (1) the glory of Si
Radha’s love, (2) the wonderful qualities in Him that
She alone relishes through Her love, and (3) the
happiness She feels when She realises the sweetness
of His love. Thus, Sri Ramananda Raya is the cloud,
and his explanations of all bhakti-siddhanta are like
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the rain falling at the time of the constellation known
as Svati, which produces jewels in the ocean. This
siddhdanta entered the ocean-like heart of Sri
Gaurahari and produced the most astonishing jewels —
realisation of the three reasons for His descent.

A Quandry: Mahaprabhu’s Prayers to Sri Nrsimha

Although Sriman Mahaprabhu toured South India
on the pretext of finding His older brother, Sri
Visvarupa, His real intention was to meet His dear
associate Sri Ramananda Raya. Before reaching
Vidyanagara, Mahaprabhu passed through the place
of pilgrimage known as Jiyada-nrsimha. Upon
beholding the deity of Sri Nrsirhha in the temple, He
offered His respectful obeisances and danced in great
ecstasy. “O Nrsimmhadeva,” He called out, “You are the
lord of Prahlada Maharaja and, like a honeybee, are
always engaged in beholding the lotus-like face of the
goddess of fortune.”

This raises a question: if Sti Caitanya Mahaprabhu
is always absorbed in tasting the moods of Srimati
Radhika, why would He wish to taste the moods of Si
Laksmi-devi, as expressed in the prayers He offered?
Srila Maharaja explained that Sri Krsna is the enjoyer
of all types of rasa and that Laksmi-devi is but an
expansion of Sri Radha. Contained in Srimati
Radhika’s prema is every variety of rasa, including the
prema of Laksmi-devi. Thus, Mahaprabhu’s tasting the
special quality of Laksmi-devi's prema is not contrary
to His tasting rddha-bhava. Rather, the former fully
compliments the latter.

With this unprecedented, sweet introduction, the
assembled devotees gratefully bathed in the shower of
Srila Maharaja’s hari-katha for the duration of the
parikramad. This “Ramananda Sarhvada” is so potent
that it can inspire in one’s heart the very highest of all
desires. Srila Maharaja requested that his lectures on
this conversation be translated into English and
compiled into a book, a project that is now under
way. When the parikramd came to an end on 18
August, everyone found that his pockets had been
filled with priceless gems. By the causeless mercy of
our supremely pure and compassionate guru-
parampard, no one’s heart was left empty. @
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Noida, New Delhi

Following in the footsteps of our
illustrious Gaudiya predecessors, Srila
Bhaktivedanta Narayana Gosvami
Maharaja continues to push forward the
mission of Sri Caitanya Mahaprabhu
throughout India and the rest of the
world. On 1 October this year, he led a
grand Ratha-yatra procession through
the streets of Noida, New Delhi,
accompanied by kirtana parties, floats,
musical bands, elephants and great
fanfare. The main purpose, of course,
was to attract thousands of locals to a
large pandal programme in Noida,
arranged for 2-5 October by the
devotees of Sti Radha-Govinda Gaudiya
Matha in collaboration with a religious
society named Banke-Bihari Mitra
Mandala.

At this programme, Srila Maharaja
delivered powerful lectures on Srimacd-
Bhdgavatam every evening from 5:00 to
7:00, stressing the need to take full
advantage of this human life. Only by
developing deep love and attachment
for the Vaisnavas, for Sri Caitanya
Mahaprabhu, and for Sri Radha and Sri
Krsna, can one find any true meaning
and fulfilment in this life.

“Some speakers recite Srimad-
Bhdgavatam for a fee,” Srila Maharaja
said, “And because they rely upon
payment from their hosts, they are
obligated to satisfy their audience by
telling them what they want to hear. I
have not come to offer this kind of hari-
kathd. 1 have not come to provide mere
entertainment. Rather, I have come to
speak the uncompromised truth and thus
help you become happy and make your
lives successful.”

Every evening the immense, well-

decorated, high-tech pandal was packed
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with up to five thousand eager listeners,
mostly educated and affluent inhabitants of
Noida and New Delhi. Sti Ashok Pradhan,
Member of Parliament for Noida, and Sri
Nawab Singh, Member of the Legislative
Assembly, also attended and sought Srila
Maharaja’s blessings. Altogether, some
hundred people requested harinama
inititation.

A second successful programme was
also held in Faridabad, on 23 and 24 October.

Jammu and Kashmir

Srila Bhaktivedanta Narayana Gosvami
Maharaja also travelled to Jammu, where he
spread the message of Sri Caitanya
Mahaprabhu with great energy. From 8-14
October, he delivered powerful lectures
each afternoon from 3:00 to 6:00. The
government of Jammu and Kashmir
honoured him as a state guest during his
visit, hosting him in a special guesthouse
and arranging for him to be chauffeured
with a full security escort. Srila Maharaja
was cordially received at the airport by Sri
Sobha Ram, Deputy Director of Hospitality
of the Protocol Department. The Governor
of Jammu and Kashmir, Sri S. K. Sinha, and
its Deputy Chief Minister, St Mangat Ram
Sharma, personally came to meet Srila
Maharaja and obtain his auspicious
blessings. Srila Maharaja requested them to
kindly assist in spreading Mahaprabhu’s
sankirtana movement by providing some

land in Jammu for this purpose. @

Opposite page: Ratha-yatra and hari-kathd in
Noida, New Delhi.

This page (from top): ecstatic kirtana in Jammuy;
Srila Maharaja holds a press conference in Jammu;
the Governor of Jammu and Kashmir receives
Bhagavad-gita; and the Deputy Chief Minister of
Jammu and Kashmir meets Srila Maharaja.
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Mulaprakrti Dasi

By Srimati Maijari dasi

n Ekadasi, 12 July 2004 at 8:26 a.m., our dear

Godsister and friend Mulaprakrti dasi gloriously
departed from this world. In September 2003, she was
diagnosed with cancer and, after a courageous battle
with the disease, returned to Vrndavana to spend her
final days.

Those of you who knew Mulaprakrti will remem-
ber the intensity with which she lived her life. She had
a burning desire to serve her spiritual master, Srila
Bhaktivedanta Svami Prabhupada, by preaching. She
joined ISKCON in Los Angeles in 1973, and in the
early years, shot to the top of the book distribution
charts, distributing literally hundreds of thousands of
books all over the United States and Japan and
collecting millions of dollars for Srila Prabhupada’s
projects.

After Srila Prabhupada’s departure, Malaprakrti
dasi and her husband, Gopavrndapala Prabhu, ini-
tiated unique programmes to develop spiritual
communities and foster loving relationships between
devotees. Their two sons and daughter — Sravana dasa,
Kirtana dasa and Nitya dasi — are testimony to the
devotion and dedication with which they lived their
lives.

In more recent years, Mulaprakrti dasi’s abiding
desire to act as a bridge between devotees blossomed
as her horizon expanded to include the entire family
of Gaudiya Vaisnavas. She began a book of interviews
of people who knew Srila Prabhupada before he
went to the West. She became inspired by Srila
Bhaktivedanta Narayana Gosvami Maharaja, who
understood her great sincerity and encouraged her
desire to glorify her Srila Prabhupada.

Mulaprakrti dasi took her personal bhajana very
seriously, waking every morning at 3 a.m. to chant —

gradually coming to one ldkha — and worship her
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govardhana-sila. Mulaprakrti also traveled widely and
touched the lives of countless devotees with her
sweet, loving exchanges, her exemplary humility and
her yearning for devotees to realise their common
bonds.

Srila Bhaktivedanta Narayana Gosvami Maharaja
came to visit Mulaprakrti in her final days. She reached
out to touch his lotus feet, and he said to her, “Don’t
be afraid. Very soon you will give up these old clothes,
and beautiful, new ones will come and you will be
with all of Krsna’s bhaktas in the kunjas of Vrndavana.
Yes, I know where you are going, and I'm not afraid
for you. You should leave very soon, without delay.”

Miulaprakrti said, “I am thinking of Srila
Prabhupada.”

“That is good,” Srila Maharaja told her. “Srila
Prabhupada is with you. And I will help you also.”

Before she lost the strength to speak, Mulaprakrti
dasi assured us she was chanting in her mind. At times
she confided that Srila Prabhupada was blessing her
with profound experiences. Her last audible words
were “Hare Krsna”.

In the end, Mulaprakrti dasi lay under a beautiful
portrait of Srila Prabhupada, with Krsna’s thick tulasi
garland and Radharani’s flower belt encircling her
face, her beloved Deity, Girijiu, touching her forehead,
and impressions of Srila Prabhupada’s lotus feet
behind her head. The holy names were written in
gopi-candana tilaka on her body.

Hearing of Mulaprakrti’s passing, devotees
stopped whatever they were doing and came from all
over. After a tumultuous kirtana, they performed her
last rites on the bank of the Yamuna. We pay our
heart-felt pranamas to this great Vaisnavi, Mulaprakrti
dasi, who graced our lives with her friendship and

love and taught guru-nistha by her life’s example. @



hari hari ara kabe palatibe dasa
ei saba kariya vame, yaba vrndavana-dhame,
ei mane kariydachi asa (1)
hari— O Sri Hari; hari— O Sti Hari; dra — and; kabe — when;
palatibe — will become changed; dasd — condition of life; ei—
this; saba — all; kariya — doing; vame — unfavourable; yaba — 1
will go; vrndavana-dhdme — to the abode of Vrndavana; ei

— this; mane— in my mind; kariydachi—1do; dsa — the hope.

O Sri Hari, when will my life change? When will I renounce
all worldly affairs and make my way to Sri Vrndavana-
dhama? T cherish this hope.

dhana jana putra dare,
ekanta haiya kabe yaba
saba duhkha parihari,
madhukart magiya khaiba (2)

e saba kariya diire,

vrndavane vasa kari,

dhana — wealth; jana — followers; putra — children; ddre —
wife; e— this; saba — everything; kariya— placing; diire — far
away; ekanta — with one-pointed determination; haiya —
being; kabe — when; yaba — will 1 go; saba — all; duhkha —
material miseries; parihari — giving up; vrndavane — in
Vrndavana; vasa — residence; kari — doing; madhukari —

alms; magiya — begging; khaiba — 1 will eat.

When will I leave my wealth, followers, children, wife and
all else far behind and, with one-pointed determination,
head to Vrndavana? When will I forget all material miseries
and live in Vrndavana, eating only what food I can get by
begging?

yamunara jala yena, amyta samana hena,
kabe piba udara piriya

kabe radha-kunda-jale,
Syama-kunda rahiba padiya (3)

snana kari kutuhale,

yamundra — of the Yamuna; jala — the water; yena — by
which; amrta — nectar; samana — equal; hena — like this;
kabe — when; piba —1 will drink; uddra — my belly; piriya —
filling; kabe — when; radha-kunda — of Radha-kunda; jale —
in the water; snana — bath; kari — taking; kutuhale — with
eagerness; Syama-kunda — at Syama-kunda; rahiba — 1 will
stay; padiyd — having come.

When will T drink my fill of the Yamuna’s ambrosial water?
When will T eagerly bathe at Radha-kunda? When will I
make my residence at Syama-kunda?

bhramiba dvadasa vane, rasa-keli ye ye sthane,
premavese gadagadi diya
vrajavasi-gana-sthane,
nivediba carane dhariya (4)

sudhaiba jane jane,

bhramiba — 1 shall wander; dvadasa — twelve; vane — in
the forests; rasa-keli — of Sti Krsna’s pastimes filled with
transcendental mellows; ye ye — various; sthane — places;
prema-avese — overwhelmed by prema; gadagadi — rolling
about on the ground; diya — doing; sudhdiba — 1 shall
enquire; jane jane— to all the people; vrajavdsi-gana— of the
residents of Vraja; sthane — at the places; nivediba — 1 shall

offer prayers; carane — their lotus feet; dhariyd — taking.

I shall wander through the twelve forests of Vrndavana
where Sri Krsna performed His pastimes full of rasa and roll
on the ground, overwhelmed by prema. I shall enquire
about the pastimes that took place in each location from all
the Vrajavasis, reverently offering them prayers and holding
their lotus feet.

bhajanera sthana kabe, mnayana-gocara habe,
ara yata ache upavana

tara madhye vrndavana,
asa kare yugala carana (5)

narottama dasera mana,

bhajanera — of service; sthana — the place; kabe — when;
nayana — of the eyes; gocara — within the range of
perception; habe — will be; dra — and; yata — as many as;
ache — there are; upavana — forest gardens; tdara — of them;
madhye — in the midst; vrndavana — Vrndavana,
narottama ddsera — of Narottama dasa; mana — the heart;
asa — the hope; kare— does; yugala — of the Divine Couple;

carana — the lotus feet.

When will I behold my place of bhajana? When will T see
the various forest gardens like St Vrndavana? In his heart,
Narottama dasa cherishes the hope that one day he will

attain service to the lotus feet of the Divine Couple in Sri
Vindavana.
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