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Second Ray & Vaisnava Forum

Quote...

In this short article, the intrinsic nature of Suddha-
bhakti has been explained. Having carefully reviewed
all the instructions of our predecessor acaryas, in
summary form we are presenting their heartfelt
sentiments in the following verse:

pitrna cidatmake krsne jivasyanu cidatmanah
upadhi-rahita cesta bhaktih svabhaviki mata

"Sri Krsna is the complete, all-pervading
consciousness who always possesses all potencies,
and the jiva is the infinitesimal conscious entity who
is likened to a single particle of light situated within
a ray of the unlimited spiritual sun."

The natural and unadulterated endeavour of the
infinitesimal conscious entity towards the complete
consciousness is called bhakti. The jiva’s persistence
towards anyabhilasa (acting to fulfil desires other
than the desire to please Sri Krsna), jiiana and karma
is called “acquiring material designation”.

We should understand that the natural inherent
endeavour of the jiva can only mean the favourable
cultivation of activities to please Sri Krsna.

Quote from Bhakti-tattva-viveka by Srila Bhaktivinoda
Thakura. (new translation by Prema-vilasa Dasa)

"The
Vaisnava Forum
1S open
for submissions
from our readers.
These are the pages
for quotes, poetry,
open letters and
philosophical
discussions."

S

vande guriin iSa-bhaktan tSam isavatarakan
tat prakasams ca tac-chaktih krsna-caitanya sarivjiiakam

varicha kalpatarubyas ca krpa-sindhubhya eva ca
patitanam pavanebhyo vaisnavebhyo namo namah

devi duhkha kula-sagarodare dityamanam ati durgatari janarit
tvat krpa pravala naukayadbhutarin prapaya sva-pada-pankajalayarit

tava kathamrtam tapta-jivanam kavibhir iditam kalmasapaham
Sravana-mangalar Srimad-atatarm bhuvi grnanti ye bhiirida janah

Sr1 krsna caitanya prabhu nityananda
Sri advaita gadadhara srivasadi gaura-bhakta-vrnda

hare krsna, hare krsna, krsna krsna, hare hare,
hare rama, hare rama, rama rama, hare hare
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Second Ray & Vaisnava Forum

Sr1 Vaisnava-Vandana

Sri Devakinandana Dasa Thakura

vrndavana-vast yata vaisnavera gana
prathame vandand kari sabara carana

nildcala-vast yata vaisnavera gana
bhiimite padiya vandoii sabara carana

navadvipa-vast yata mahaprabhura bhakta
sabara carana vandoii haiya anurakta

mahaprabhura bhakta yata gauda-dese sthiti
sabara carana vandofi kariya pranati

ye-deSe ye-deSe baise gaurangera gana
urddhva-bahu kari vandoni sabara carana

haiyachena haibena prabhura yata dasa
sabara carana vandoii dante kari’ ghasa

brahmanda tarite Sakti dhare jane jane
e veda-purane guna gaya yeba sune

mahdprabhura gana saba patita pavana
tai lobhe mui papr lainu sarana

vandana karite mui kata Sakti dhari
tamo-buddhi-dose mui dambha matra kari

tathapi mitkera bhagya manera ullasa
dosa ksami’ mo-adhame kara nija dasa

sarva-vancha siddhi haya yama-bandha chute
jagate durlabha haiya prema-dhana lute

manera vasand purna acirate haya
devakinandana dasa ei lobhe kaya

To all of the Vrndavana Vaisnavas
I first offer glorifications at their feet;

To all of Mahaprabhu’s Nilacala associates
I prostrate with obeisances at their feet;

To all of Mahaprabhu’s Navadvipa bhaktas
I pray for loving attachment at their feet;

To all of Mahaprabhu’s Bengal bhaktas
I pray at their feet and offer pranamas;

In whichever country Gauganga’s bhaktas reside
I raise my arms in victory and pray at their feet;

To all of Mahaprabhu’s servants that were or will be
I submit at their feet with straw between teeth;

All have the power to deliver an entire universe—
The Vedas and Puranas sing of their qualities.

Mahaprabhu’s bhaktas can purify all fallen persons.
Such greed makes even sinners like me surrender!

I cannot truly glorify their immense potency,
Due to my faults of sheer pride and ignorance;

Still, dumb to express their qualities, I am ecstatic—
Forgive my offenses! Make me your own servant!

All desires are realized on the wheel of birth-death,
But the rarest wealth in the world is prema—

Then all desires of the heart are fulfilled at once!
Devakinandana Dasa prays for this kind of greed.

vrndavana-vasi—Vrndavana Vaisnavas; yata—all; vaisnavera gana—of the Vaisnavas; prathame—first; vandana—
glorifications; kari—offer; sabara carana—feet of all; bhimite padiya— falling on the ground; vandoii—I offer
respectful obeisances; haiya—taking place; anurakta—loving attachment; sthiti—located in; kariya pranati—offering
pranamas, obeisances; urddhva-bahu—arms upraised in victory; haiydachena haibena—have been in the past or will be
in the future; dante—between teeth; ghasa—straw; brahmanda—universe; tarite Sakti dhare—empowered to deliver;
jane jane—each person; yeba sune—whoever hears; saba—all; tai—such type; lobhe—of greed, ruci; mui—I; kata Sakti
dhari—having immense potency; tamo-buddhi-dose—fault of ignorance; dambha matra—sheer pride; tathapi—still;
mitkera bhagya—dumb to express one’s qualities; manera ullasa—ecstatic; dosa ksami’ mo-adhame—{forgive my of-
fenses; kara nija dasa—make me your own servant, initiate me; sarva-vaiicha—all desires; siddhi haya—realized; yama-
bandha—bondage of birth and death; chute—freedom from; jagate—in the world; haiya lute—getting wealth by any
means; manera vasana—heart’s desires; pirna haya—are fulfilled; acirate—at once; devakinandana dasa—S11 Devakinandana
Dasa, disciple of Sri Purusottama, an eternal associate of Nityananda Prabhu; ei lobhe kaya—prays for this kind of greed.
[S1T Devakinandana Dasa is renowned in the Vaisnava community for this bhajana.]
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Third Ray ¥k Vaisnava Personalities

Sri Viraha Astakam
Sri Srimad A.C. Bhaktivedanta Swami Maharaja

First published in 1959
1

Cutting through the web of illusion,

the overflowing ocean of mercy

Sri Nityananda Rama

ordained that the flood of love of God
bestowed by Him

be distributed throughout the world.
Unfortunately, those persons

to whom the noble responsibility was given
to spread this divine God-consciousness
were tragically stricken

by the disease of caste-consciousness,

and in their hands

which were always busy

performing formal ritualistic ceremonies,
the exalted title ‘Goswam1’

became merely another family surname,
and the channel of divine current became blocked.

Therefore you personally came,

O beloved master Srila Prabhupada,

to demolish the dam of maya

and re-release the eager floodtide of prema-bhakti.
By your potency the divine tidal wave

of Mahaprabhu’s all-encompassing grace

once again inundated the entire world,

falling upon even such wretched

and fallen souls as myself.

Taking the order of Sri Caitanyadeva

as your very life’s breath,

you sent your dedicated servitors door to door
to deliver the whole of humankind.

Under your infallible direction

the message of Godhead was preached

from the shorefronts of the ocean

to the peaks of the Himalayas.

But now you,

who suffered so upon seeing the suffering

of misguided humanity, are gone,

and the world once again appears dark and empty.
O Srila Prabhupada,

I am feeling lost and alone in your absence

on this day upon which

you departed from our vision.

2

The intense eagerness to benefit all humankind
which was felt by Sri Advaita Acarya

and which thus brought Sri Gaurangadeva

into this world

was similarly felt by Srila Bhaktivinoda Thakura—
and therefore, O beloved master Srila Prabhupada,
you who are the most intimate associate

of that beautiful golden Lord

graciously made your divine advent as well.

“A human birth in the land of India

is intended to be utilized

for the purpose of becoming perfect

in God-realization

And then compassionately

sharing that realization with others.”*
—Revealing India’s spiritual glories

you preached this ‘maha-mantra’

for the illumination of the Earth’s ten directions.

In your absence, however,

the world has once again

become plunged into darkness,

and the flowing current from your ocean of mercy
has again been stopped.

Devoid of your ambrosial dispensation

of Sri Caitanya’s message,

confusion reigns in human society,

and all the Vaisnavas

are feeling the pangs of separation

from your lotus feet.

The jivas have reshackled themselves

with the heavy chains of ignorance and delusion,
and as they swim about

in the vast ocean of material existence

in a frenzied attempt to reach the shore of peace,
...they perish.

This lance of misery pierces my heart

as it similarly afflicted you, Srila Prabhupada,
who suffered so upon seeing the suffering

of the misguided humanity.

I am indeed feeling lost and alone

on this day upon which you departed from our
vision.

* Corresponds to Caitanya-caritamrta (adi-lild 9.41) :

bharata-bhimite haila manusya-janma yara
Jjanma sarthaka kari’ kara para-upakara.

4
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Third Ray & Vaisnava Personalities

Viraha Astakam

3

Your lotus lips continuously ushered forth

the sweetest nectar in the form of your instructions
regarding the Holy Name of Lord Krsna.

You made the path of spiritual progress

so easy and delightful to follow

with your teaching that ‘Utility is the Principle’—
That anything useful and practical

could be constructively engaged

in the service of the Lord

without personal attachment,

and that the sincere practice

of such devotional service

with a genuine spirit of detachment

could transform every house into a mandira

and every common household into a holy sarnga.
You lovingly cautioned that the transcendent
activities of the Supreme Lord

should never be imitated—even within one’s mind.

You ‘nectarized’ the ears of all persons,
filling their hearts with sublime attachment
to singing, dancing, and worshiping the Lord
in accordance with the standards

established by the previous acaryas.

You magnanimously offered everyone

the divine qualifications

to distribute the pure Holy Name

for the deliverance of the whole world.

But alas, in your absence,

nescience has now once again

stealthily crept onto the scene,

creating a most disturbing complication:
Those who are conspicuously

unqualified have taken to the practice

of performing solitary bhajana

in strict accordance with the dictates

of their own minds

and exclusive devotion

to their own impassioned senses.

Garbed in fraudulent attire

and lavishly adorned with feigned emotions,
Such persons have, by their selfish strategy,
woefully left their blemishing effect

upon the body of society.

O Srila Prabhupada,

You suffered much

upon seeing the regrettable plight

of misguided humanity.

I am feeling especially lost and alone in separation
from your lotus feet

on this day of your departure

from our vision.

4

“Lord Krsna’s associates in Vraja have real life,
And therefore they are preaching.”

—Persons interested in genuine ‘wealth’

and mystical perfection

will doubtlessly find all such things in your words.
“The chanting of the Lord’s Holy Name

is the greatest of all religions.”

—By preaching this message

and thereby preserving this eternal truth,

You, O beloved Gurudeva,

have attained the greatest eternal fame.

One who rejects this truth

regarding harinama-sankirtana

will find truth nowhere throughout the three worlds;
and one who accepts the Holy Name

from your divine lips

becomes qualified to make disciples

throughout the three worlds

and rescue all such conditioned souls

from their suffering condition.

But in your absence, Srila Prabhupada,

the ‘resolute determination’

explained by Srila Vi§vanatha Cakravarti Thakura*
has become broken by the forces of darkness,

and those who were not fixed in devotional service
have divided your holy Gaudiya Mission

into many separated branches.

It appears that the essence of your teachings

did not enter very deeply into their ears,

and that the tigress of desire for material prestige
has regrettably claimed a great many victims.
Indeed, I am wondering where I, too,

will receive the strength

*Refers to Bhagavad-Gita verses 2.41 and 2.44: Vyavasayatmika buddhir, ekeha kuru nandana/ bahu-sakha hy anantas ca,
buddhayo ‘vyavasayinam—Those who are resolute in self-purpose have intelligence which is singularly focused in this
endeavor (for perfection in devotional service), O descendant of the Kurus; whereas the intellect of those who are
irresolute branches off into unlimited different desires and ideas.”

Bhogaisvarya-prasaktanam, tayapahrta cetasam/ vyavasayatmika buddhih, samadhau na vidhiyate—"Within persons
whose minds have been stolen away by attachment to power and sense-enjoyment, the resolute determination to
gain divine insight into the transcendental state of devotional meditation is not bestowed.”
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to remain steady in my bhajana

in separation from your lotus feet.

O Srila Prabhupada,

the depth of your compassion was such

that the suffering of the misguided humanity
was a cause of much suffering for you;

and I am accutely feeling lost and alone

on this day of your departure from our vision.

5

Persons afflicted by the jaundice of ignorance
cannot taste the ambrosial sweetness

of the heart-transforming names

of Hare, Krsna, and Rama,

and therefore they do not chant

the holy maha-mantra,

whose thirty-two syllables

are like resplendent pearl-like droplets
which constitute the elixir of immortality—
the very medicine for curing the disease

of such persons.

One of your closest disciples

whose cup you lovingly filled to the brim
with the deathless nectar of your instructions
has ungratefully thrown away that chalice,
And his regrettable preference for infectious poison
has resulted in an epidemic of sahajiyaism.

It seems that the prize valiantly acquired

by the triumphant lion has at present

been unscrupulously stolen by a jackal.

The oppressive forces of nescience

have reduced everyone to tears,

and it appears that each of the young lions

is ‘again becoming a mouse.’

O Srila Prabhupada,

where are your pure teachings to be found

at this dark hour?

Standing as we are

on the shore of the ocean of spiritual devastation,
only your lifesaving glance of causeless mercy
can save us from certain death.

Only by your infallible grace

can we perceive a way to somehow retrace

our steps: To return to a life of divine remembrance
of the Holy Name in great happiness

and implicit faith in your ‘Vaikuntha message.’

O blessed master,

please awaken some good intelligence

in this insignificant servant of yours,

increasing the fullness of his faith

in your sublime message

day by day.

You compassionately took the suffering

of misguided humanity

upon your own holy head,

and I am feeling severe pangs of separation
from your lotus feet on this day

upon which you disappeared from our
vision.

6

“Let there be congregational singing and dancing
in praise of the Supreme Lord

among the association of the Lord’s devotees.”
Where can one find such sweetness

and magnanimity

as could be compared with Mahaprabhu’s method
of attaining spiritual perfection?

If we could but perform harinama-sankirtana
with complete faith

in the words of the spiritual master,

genuine love of Godhead

would make its divine appearance.

Without true love of God,

our intellects are merely intricate networks

of delusion.

Because no one has obtained that prema-bhakti,
A great catastrophe has resulted:

The Vaisnavas have given up preaching

in favor of solitary worship,

and a vast and perilous jungle of impersonalism
has grown tall and spread over the surface

of the world.

Because so many devotees have given up

their devotional service,

the name Patita Pavana—’Savior of the fallen’—
has itself fallen into disrepute.

O Srila Prabhupada,

What are we to do at this most inauspicious time?
The beautiful garden of krsna-bhakti

which you personally planted and tended

with your own lotuslike hands

has apparently been looted and destroyed.

Please awaken some good intelligence

in this insignificant servant of yours,

increasing the fullness of his faith in your sublime
teachings day by day.

Continued on page 31.
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The Movement of
Unalloyed Devotion

Srila Bhaktisiddhanta Sarasvati Thakura

First printed in

The Harmonist
(Sri Sajjanatosant)
Vol. XXVII June, 1929—443 Caitanya Era, No. 1.

The Sajjantosani was founded by Bhaktivinode
Thakura as the journal of the present movement of
pure devotion initiated by himself as a follower of
Sri Riipa Goswami, the associate of Lord Caitanya,
who was made by Him as the original dacarya of the
principle of loving devotion. The movement has
spread widely since the foundation of Sajjantosant.
A very large number of sincere souls of this country
have attained the life of loving service to the Lord.
The assumption of the English garb by the journal is
the result of the extension of the movement, and is
prophetic of the tendency of further and world-wide
expansion. The name Harmonist, which has been
adopted by the English Sajjanatoshant may appear at
first sight to be also more cosmopolitan than the
older Sanskrit title which literally means "a female
who pleases the Lord’s own." The Harmonist aims at
promoting concord. But the English title is not really
different in its significance from the original title of
the periodical. Harmony is to be found in spiritual
service to the Lord alone. The Harmonist has dedicated
herself to the service of those, who are themselves
loyal servants of the original Source of all harmony.
In contradiction to the service of the servants of the
Lord the vox populi and prospects of worldly
enjoyment, the Harmonist pins her faith in the Vox
Dei and prospects of spiritual living based thereon.
She strives to please not everybody indiscriminately,
but only the servants of the Lord. Unless the general
populace prefer to obey the servants of the Lord
rather than following their own erring inclination for
worldly aggrandizement, there can be no real
harmony in this world. To try to please the servants
of the Lord is the same as, nay, even higher than
trying to please the Lord. The Harmonist is prepared
to serve the demon only if the demon himself obeys
the Lord and not otherwise. By trying to please
those who do not serve the Lord, the prevailing
confusion will be further confounded.

The method adopted by the Harmonist for the
promotion of concord has nothing in common with
the methods adopted by the humanists who rely
only on themselves and their fellow-beings for
attainment of their purpose. The miseries
experienced as a result of the discords of this world
are generally supposed to be due to ignorance of the
laws of nature and the significance of the moral
order. By providing ethical instruction and
opportunities for the practice of social and
humanitarian virtues, and by the diffusion of
knowledge of the laws of nature, for the efficient
performance of virtuous work, the humanist hopes
to make all persons attain the peace of the
conscience. The plan and object of the Harmonist
does not believe that instincts of fallen souls can
supply the real basis for rearing the structure of
universal peace and happiness. The fallen souls
naturally covet the things of this world for their own
selfish enjoyment. As the attempt to derive
fulfillment from such things is, however, doomed to
perpetual failure, peace of conscience must
necessarily be sought elsewhere. Man must discard
the guidance of his limited and misleading
understanding and seek for enlightenment from
above in a spirit of real humility. The practical way
to attain spiritual enlightenment is to serve the
servants of the Lord. The fallen soul must submit to
receiving knowledge of his real self and of his
relation to the Supreme Soul from those who are
themselves enlightened. The limited understanding
must not be allowed to shut out the unlimited.
When once the higher knowledge really makes His
appearance, the limited understanding will
automatically realize the nature and method of
spiritual activities in the light that comes from the
Source of all light. By trying to adjust our duties in
the light of the will-o-the-wisp of our distorted
conscience, we are only guided by foolishness which
we are pleased to call by the name of free individual
judgement. The real freedom is an eternal quality of
the spotless soul, who has no affinity with or
hankering for his own selfish enjoyment. Neither is
the soul in his natural condition of enlightened
freedom disposed to the self-destructive vanity of
stoic passivity. The free soul’s unremitting and sole
concern is to serve the Transcendental Truth which is
obscured in his fallen state by the fog created by the
vanity of the stoic manner to which the soul subjects
himself by his own free choice

Continued on page 32.
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The Harmonist’s Humble Voice

Srila Bhaktisiddhanta Sarasvatt Thakura
First printed in

The Harmonist
(Sri Sajjanatosant)

Vol. XXVII  June, 1929—443 Caitanya Era, No. 1.

As numerical considerations are often found to
conduce to an absence of unity, the principles of
unity and diversity are often thought to be
contradictory; but Harmony can cement the gulf
in counting them in one category. The manifested
world indeed appears to exhibit a threefold
division as the observer, the observation made
through the deeply ingrained conditions legislated
by time and space, and the observed objects. The
Harmonist has no other ambition than to bring
peace among individuals, to remove temporal
discrepancies, and to eliminate such spatial
limitations. She is not an advocate of untiring
engagement in worldly activities, nor does she
exhort the renunciation of material prosperity. She
does not encourage the idea of annihilating oneself
in absolute nondifferentiation from the Totality,
nor does she recommend that one identify oneself
with the indivisible Whole. The schools of
elevation within the plane of mortality and mere
salvation from mortality have not taught anything
worthy of the Harmonist’s incorporating her own
identity, either with the acquisitionists or with the
proponents of a merging into nonexistence. It
would be a sheer mistake if the Harmonist were
classified in the same category, with the seekers of
either insentient or sentient pleasures. She does not
claim to assist the reader in either gaining
anything or losing anything,via the persuasion of
any misguided thought, current among the
sojourners of the sensual atmosphere.

In one’s reading the words of the Harmonist,
one may, discern a particular characteristic within
her message which is not to be found in any
secular publication. The Harmonist deals with a
subject easily accessible to one and all, whereas the
common run of periodicals has shown no ardent
sympathy for the same. She deals with a subject
which is the paramount necessity of one and all,
although the general populace are not so very
mindful, as they think they are at present not in
need of it. Unaware of the Transcendence, the
agnostics might show an indifference towards the
direction of the Harmonist’s movement; the critics

and skeptics might throw doubts in the path of her
advancements and the atheists might emphatically
stand against her. Yet the Harmonist’s all-loving
mood will not be disturbed in the least.

The pantheist may try to include her in an effort
to claim a broader perspective for himself, but her
particular theistic mood will appear to him to be a
limited one. By his inculcating a neuter phase of
theism, the pantheist evinces his predilection of
classifying Godhead among the neuter products of
creation. Yet this assignation can never
accommodate Him, who by the nature of His
office, cannot merely form a part of the sentient
and insentient creations of which He Himself is the
very fountainhead. We are confident that if
Godhead be conceived as a neuter figure by a
sentient and inferentially superior agent, such
designation can never be met with acceptance by
the intelligent section of the populace. However
much the practice of idolatry nowadays has
engendered a wrong conception of Godhead, it
should not therefore be assumed that the neuter
conception is the supreme aspect of the eternally
manifested Godhead.

In the kingdom of animated beings, the value
assigned to the neuter aspect of Godhead by the
pantheist is not appreciated much, and thus he
ventures to proceed further in his understanding
of the Source of such neuter manifestation. A
masculine conception then comes within his
purview, whom he calls the object of worship of
the theists. If, however, the feminine counterpart is
ignored, then such inattention to the reciprocal
relationship inherent therewith must surely restrict
one’s attempt at finding out the Absolute Truth.
The worshiper of a masculine form of Godhead
can never properly serve Him unless such a
knower or server designates himself. If the devotee
of a masculine form wants to serve his Master,
considering a masculine form of his own self, his
assumption of service subtly includes his
unexpressed ideas of mastery over other
individuals who might in turn offer their services
for his upkeep. The masculine aspect of the object
of worship cannot have a full play, unless the
reciprocal feminine servitor comes within the
visual range of He, who is her consort. Rational
worshipers will then find that the eternal service-
holder has got an eternal form by which she can
serve her Beloved. The Harmonist will then find an

Continued on page 32.
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Supreme Harmony, Simple Transaction

Srila Bhakti Raksaka Sridhara Deva Goswami Maharaja

Mahaprabhu Sii Caitanyadeva took two things from
each of the four Vaisnava sampradayas: From
Ramanujacarya He adopted the principles of Vaisnava-
seva as greater than direct service to the Lord, and
saranagati as being necessarily devoid of any tinge of
karma and jiiana; from the Madhva school, acceptance
of eternal difference between the jiva and the Lord,
and of the Krsna vigraha being absolutely real; from
Nimbarka, the dwaitadwaita siddhanta of oneness with
distinction, which is similar to the simultaneous
difference-in-nondifference of bhedabheda, and some
exemplary standards of arcanam; and from the
Visnuswami school He took the raga-marga with its
simple and human approach to seva which He
accepted as superior to the vidhi-marga, and the
mood of dependence on grace from the higher
quarter. There are certain things which are common
to every sampradaya; yet if we examine the details,
then we may say that two things from each
sampradaya were taken by Mahaprabhu in
establishing His own school. He especially
appreciated Madhvacarya’s assertion that Bhagavan
and the jiva are categorically different, that in no
condition can they be one, and his proving from the
scriptures that devotion is eternal—because if the
servant could become one with the Lord, then
devotion would not be eternal. Therefore
Madhvacarya’s strong attitude has been fully
accepted by the Gaudiya Vaisnavas, and in Caitanya-
caritamrta we further find that when Mahaprabhu
went to visit Udupi, while engaged in some
discussion there, He also took exception in regard to
placing much emphasis on mukti and performing the
ordinary practices of the smarta-smrti, because the
Bhagavatam has firmly established jiiana-sunya bhakti
(knowledge-free devotion) as something which is
always transcendental and not to be taken into the
jurisdiction of our intellects as if we are the subjects.

As we consider Mahaprabhu to be the highest
entity who has come down here as acarya to give us
everything necessary for our devotion, we shall have
to accept His decisions, and in the comparative
study of other Vaisnava acaryas we shall approach
from His angle of perspective and thus keep our

position strong. Between the Gaudiya Vaisnava
school and that of Ramanuja, what is common and
what is different? What are the differences between
our school and Madhva’s, and what do we have in
common with them? What do we have in common
with Nimbarka’s school, and how do we differ? And
in regard to the Visnuswami school, the same
questions arise. If we can clearly understand all of
the similarities and differences from Mahaprabhu’s
standpoint, then we are bona fide followers of
Mahaprabhu.

We have got our Vedanta. Baladeva
Vidyabhusana has done Gita and Bhagavatam
commentary, and we should be guided accordingly
by his presentation. We shall find our ‘paternal
property’ there, what is ours by inheritance from the
higher domain. All sections abide by the rules of the
Bhagavatam, Gita, and Vedanta, but the sampradaya
commentators like Jiva Goswami, Sanatana
Goswami, and Baladeva Vidyabhusana have drawn
the lines of demarkation for the Gaudiya Vaisnavas:
“They think like that, and we think like this; and we
feel that this is superior in this particular respect for
such and such reasons.” We must understand that
those documents are there, and accordingly we must
consult the documents and take possession of our
rightful property, and no encroachment should be
permitted.

We should have considerate respect for all of the
other sampradayas. For example, in a Hindu family
when a newly married girl comes, she has to deal
with her husband with wholesale surrender, and she
also has to see with reverence the husband’s father,
the husband’s brother, the husband’s mother and
sister; but she will do her duty with respective
regard and not deal with all persons in exactly the
same way. So like this, we should give regard to
Madhvacarya, Ramanujacarya, and the other acaryas
with proper consideration, but not so much as we do
to Mahaprabhu and His direct followers, because we
are one in our interest with them. Yet because
something is agreed between us and others, we shall
accept them respectively, including Sankaracarya.
We will side with Sankaracarya when he is fighting
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the atheists, just as Maharaja Yudhisthira said that “When
there is a fight with persons from outside of our family,
we are 105 brothers; but when the fight is within our
family, then we are only five brothers, and the 100 sons of
Dhrtarastra are our adversaries.” So according to our
interest the division will come, and this sort of
differentiation is to be maintained always, even in Vraja!
Different groups are to be found there as well, so we must
not be afraid of division and classification. We should
give proper respect to those who should be given that
much, but our cent percent reverence and obedience goes
to our own master, who is the highest in our own rasa.
Either by the direct or indirect method we may
approach a cause, but the direct approach is more
healthy and helpful: anukiilyena krsnanusilanar.
Pratikiilyena krsnanusilanam is also possible; that is
cultivation from the indirect side, but that is not very
desirable. By examination of the indirect side, the
approach to Krsna in a favorable way can be seen to
be far more desirable and positive. But the indirect
side is not less important in the [ila, it is a necessary
part. Indirect: Devaki is indirect toward Yasoda.
Yasoda is always afraid of Devaki and Vasudeva:
“What? They’ll come to claim our child as their own?
How can it be?” And Radharant’s camp thinks that
Candravali’s group are anti-parties. So in all rasas
there is harmony in discord. It is the necessity of the
nature of [7la. Bifurcation. Thesis, antithesis, and
synthesis. Synthesis means there are many
antitheses. Harmony means many. Plurality must be
there. In the Upanisads it is said that neho nanasti
kificana—‘‘There is no plurality,” but this means no
nand, not many, in the sense that all are harmonized
into one common interest. ‘Not many’ means not
many different independent interests; but rather that
all are meeting for a common cause. Some thinkers
sacrifice the wholesale diversity and say that there is
only the one, but Mahaprabhu said that this is not
the proper acceptance of the revealed truth. Both
plurality and unity should have recognition, not only
one; because if there is actually no plurality in the
strictly literal sense, then what would be the
necessity of saying so? Who would the one be telling
that “There is no plurality,” and for what reason?
Therefore the truth is self-evident: the plurality is
there, yet still there is One who is connecting and
controlling them. One and many, both existing
simultaneously—this is the conclusion of Mahaprabhu.
It is not that misunderstanding, misconception, local
conception, and provinciality are nonexistent, as
asserted by the opposition schools; but rather that
the relative is co-existent with the absolute. Mahaprabhu

did not subscribe to the negation of a particular thing, but
rather to the adjustment of everything with the Whole.
This is cid-vilasa, the play of the sweet Absolute. Gaura
Haribol!

Opposition is also service. In madhura-rasa also.
Opposition may be seeming opposition, and this is
known as bamya-bhava. Of course, that is a very
much higher topic. Radharani’s nature is bamya-bhava:
whatever is offered from the side of Krsna, She will
flatly refuse that, and that increases excitement in
Krsna. It is a peculiar thing. Nirantara bama: the
highest type of nayika, heroine, will possess that sort
of attitude of always opposing the hero; that is said
to be the highest quality. So opposition is also a
particular service to the cause. In harmony it has got
its place. Otherwise, what is the necessity of
harmony? Harmony means to control opposite
forces. The greatest opposition forces can be
harmonized by He who is the greatest expert in
harmonizing, and He must also necessarily be the
most powerful. In the highest truth of the Absolute
there is room for the accommodation of anything and
everything; otherwise, if something is outside of the
absolute, then it is not absolute.

When I was a boy of fourteen, I heard from one
of my teachers: satyari bhityat priyam bhiiyat, na
bhityat satyam apriyam / priyarm ca nanda tvam bhiiyat,
eso dharma sanatana. He quoted it from the
Upanisads. It says: satyam bhiiyat—"Always speak
the truth.” Then, priyarm bhiiyat: “Always speak what
is pleasing.” Then: na bhiiyat satyam apriyam, ‘“Never
speak such truth which is unpleasant,” yet priyari ca
nana tvam bhityat—"at the same time, do not speak a
pleasing thing which is untrue.” Eso dharma sanatana:
“This is eternally the proper conduct.” At first I was
puzzled: “What is this? Satyam bhiiyat—that is
alright; and priyari bhityat is also alright, not
objectionable; but na bhityat satyam apriyarm, ‘never
say such truth which is unpleasant’—how can that be
tolerated? Whether it is pleasant or unpleasant, the
truth must be spoken; why should it have any
opposition?” But before long I came to realize that
truth also has necessity of modification. For instance,
when Krsna asked to Maharaja Yudhisthira “Say
Agvatthama is dead,” Yudhisthira was hesitating.
But Krsna ordered that it be done, so from the
higher standpoint our own particular conception of
truth may not have such great value. A general law
in a particular plane may lose its generalness in the

Continued on page 32.
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Mangalarati

Srila Bhakti Prajiiana Kesava Gosvamt Maharaja

(prabhatt sura—morning melody)

mangala $rT guru-gaura mangala miirati
mangala $ri radha-krsna yugala piriti

mangala nisanta-lila mangala udaye
mangala arati jage bhakata-hrdaye

tomara nidraya jiva nidrita dharaya
tava jagarane visva jagarita haya

Subha drsti kara ebe (prabhu) jagatera prati
Jjaguka hrdaye mora sumangala-rati

mayura-Sukadi sari kata pikaraja
mangala jagara-hetu kariche viraja

sumadhura dhvani kare yata sakhi-gana
mangala Sravane baje madhura kiijana

kusumita sarovare kamala-hillola
mangala saurabha vahe pavana kallola

Jhanjara kamsara ghanta sankha karatala
mangala mrdanga baje parama rasala

mangala arati kare bhakatera gana
abhaga kesava kare nama-sankirtana
(srT keSavera dasa kare nama-sankirtana)

All glories to the auspicious miirtis of Sr1 Guru-Gaura!
Glories to the auspicious priti of Sr1 Radha-Krsna!

All glories to nisanta-lila which awakens all-auspiciouness!
Glories to mangalarati which awakens the devotees’ hearts!

While You sleep, the jivas lie deep in their sleeping,
Upon Your awakening, the whole world awakens!

Cast Your first benign glance now on the world to see,
Awaken in my heart that auspiciousness of Your rati!

How many peacocks and parrots, Suka and sari, cukoos,
And auspicious morning melodies are coming to grace us!

The sweetest dhvani resounds through the trees,
Auspicious sounds mixed with sweet-chirping birds;

Blossomed lotuses billow and wave in the sarovara,
Carrying auspicious aromas of pure delight and joy;

Large cymbals, gong, bell, conch, karatals,
And auspicious mrdangas play the supreme mellows!

Devotees perform this auspicious marngaldrati as
Lowly Kesava prays to join them to sing the holy names!
(Sri Kesava’s disciples pray to join him in nama-sankirtana!)

“’$r1 krsna caitanya prabhu nityananda
Sriadvaita gadadhara srivasadi gaura-bhakta-vrnda

hare krsna hare krsna krsna krsna hare hare
hare rama hare rama rama rama hare hare”

mangala—auspicious; miirati— divine forms; yugala piriti— divine priti or conjugal love; nisanta-lila—end of night pastimes; udaye—
awakening; jage—awakens; bhakata-hrdaye—in the hearts of devotees; subha-drsti—first benign glance (when two lovers first look at
each other); kara—do; ebe (prabhu)—now (Lord!); jagatera prati—upon the world; jaguka—awaken; hrdaye mora—in my heart;
sumangala—very auspicious; rati—deep attachment with love; mayura—peacocks; sukadi—male parrot and others; sari—female parrot;
kata—how many; pika-raja—regal cuckoo; jagara-hetu—wakening songs; kariche viraja—gracefully coming; sumadhura dhvani—
sweetest sound or dhvani (principal suggestive sound or vastu along with its ornaments or alarikara and its mellow or rasa); yata Sakhi-
gana— the trees (suggestive dhvani here of sakhis or female friends); baje—plays and mixes; madhura kijjana—sweet-chirping call of
birds; kusumita—blossomed; sarovare—in a sarovara or pond (seven famous sarovaras in Vraja—manasa, kusuma, candra, narayana,
prema, pavana and mana-sarovara); kamala-hillola—billows or waves of lotuses; saurabha—aroma; vahe—carry; pavana kallola—
upsurging waves of pure joy; parama rasala—supreme mellow, madhura rasa; abhaga—low and destitute, akificana; kesava—Srila Bhakti
Prajiiana Kesava Gosvami; kare nama-sankirtana—performs nama-sarnkirtana or the congregational chanting of the holy names; (sr7
kesavera dasa kare nama-sankirtan)—Srila Kesava’s disciples pray to join him in nama-sankirtana.[Added to the song in the mood of
humility by devotees] .
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Bhakta Bhagavata SrT Srila
Krsnadasa Babaji Maharaja

Srila Bhakti Promode Piirt Gosvami Maharaja

Srila Krsnadasa Babaji Maharaja’s appearance
place was East Bengal. He took birth in a highly
educated and respectable lineage of vaidyas or
physicians. After receiving his B.A. from a Dacca
school, he took shelter at the lotus feet of paramaradhya
Prabhupada. His guru-datta or initiated name, was
St Svadhikarananda Dasa Brahmacari. In the Matha
we soon noticed his deep, spontaneous attachment
for doing nama-bhajana non-stop day and night. His
power of memory was unprecedented. He used to
recite and repeat so many prayers that it astounded
us to hear them. He would loudly recite so many
prayers by memory with so much feeling and
lamentation. Sr7 Krsna-karnamrta, Srimad-
Bhagavatam's Rasa-paiicadhyaya, Brahmara stava,
Stavavali, many prayers from Stavamala, Virudhavali,
Vilapa-kusumarijalt and so many others were recited.
He used to every morning daily chant a laksa of
names. Pijyapada Tridandi Gosvami Srimad Bhakti
Hrdaya Bon Maharaja called him ‘nama-siddha’. His
Sanskrit pronunciation was very beautiful and so
clear, and his tone of voice so sweet. He also played
beautifully on the mrdanga.

His proper Vaisnava humility and renunciation
was fit to be modeled after. And in his very pure
character he was never noticed to display any type
of anger, envy or hate. When some anger seemed to
become apparent as he was calling out ‘Hare Krsna’,
he would laugh. krsna-bhakte krsna-guna sakali saficari-
—in this way, his character illuminated all good
qualities. The sum total of all good qualities were
bestowed on him by Bhaktidevi’s mercy, indeed, the
sum total of all the demigods’ good qualities resided
in him. From his holy mouth always issued harinama
clearly. All the maths and the Vaisnavas nearby loved
him. Sr1 Caitanya Gaudiya Matha’s Founder and
President-Acarya nitya-lila pravista Tridandi Gosvami
Srimad Bhakti Dayita Madhava Maharaja liked him
especially. Babaji Maharaja and his magnetic affection
would appear at various maths and various utsavas,
and he used to happily join in on parikramas.

He had a bhajana kutira at the divine /ila place of
Nandagrama and also at Sri Dhama Vrndavana’s Sri
Caitanya Gaudiya Matha. In Sri Dhama Mayapura at
paramaradhya Prabhupada’s original math, in a small

corner of the three-storeyed Bhakti Vijaya Bhavana is also
one of his very dear solitary bhajana places. Besides this,
he would tour the whole of India, going to all our maths
and at each math he would be seen setting up a solitary
bhajana place. dekho bhai nama vina dina nahi yaya (Just
attend to this, brothers! Don’t let a moment go without the
Name!)—these mahdjana’s words were his model and
ideal. He would not waste his time with needless words.
He had no enemy; even today his talk is remembered, so
much so that its appreciative want is felt from his heart
having overflowed with intense and profound feelings. At
the time of parikrama many times he would join in;
deeply absorbed the whole night he would be seen
sitting, chanting, singing the name with no lack of
Slokas. Along the whole path his mrdanga
resounded with his chanting without the slightest
tinge of fatigue, all the time smiling. So many
affluent persons with their wealth would give so
many things, but he would not use even a single
thing on himself. Only for Bhagavat-seva articles or
Vaisnava-seva articles would he distribute them for.
He wore only a small cloth, always staying just
above the knee. His bedding, bodily clothing and
so on were extremely ordinary. In intense cold he
would also accept very general clothing
unflinchingly and satisfied at heart. His heart
always remained absorbed in thoughts of
Bhagavan, never exhibiting any superficial signs.
He was never seen to be eager or longing for
mundane greed, adoration, or for any pratistha at
any time. Sriman Mahaprabhu’s own words of
the trnad api sloka was his embodied ideal. Alas! The
reasons for his becoming an impeccable model of a
nama-bhajananandr and for the unfortunate life of
those who want to try to enjoy this earthly abode,
with its road to hell and back, for so long—it’s not
understandable!

In almost every place in SrT Vraja mandala and Sii
Gauda mandala and also in many places of Sri
Ksetra mandala, besides nearly all of our maths, he
distributed kirtaniyah sada harih and mahd-mantra
signs, in Hindi and in Bengali, everywhere
manifesting his sweet, omnipresent awakenings with
these placards. In many places of Vraja amongst so
many stone slabs he preached all these words.

Sr1 Dhama Navadvipa’s Sri Caitanya Sarasvata
Matha’s Founder-Acarya, the supremely worshipable
Tridandi Svami Srimad Bhakti Raksaka Sridhara Deva
Gosvami Maharaja wrote Sr7 Sr7 Prabhupada-padma

Continued on page 33.
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The Fainting of
Ramananda Raya

(From The Embankment of Separation)
Srila Gour Govinda Swami Maharaja

Gauranga Mahaprabhu is the combined form of
Rasaraja and Mahabhava. But by what means are they
combined together? This is a very confidential fattva.

hrdaye dharaye ye caitanya-nityananda
e-saba siddhanta sei paibe ananda

"Anyone who has captured Lord Caitanya Mahaprabhu
and Lord Nityananda Prabhu in his heart will become
blissful by hearing all these transcendental conclusions."
(Cc. Adi 4.233)

Such premi-bhaktas, who carry Caitanya-Nityananda
in their hearts, know this siddhanta. They can relish it.
Locana Dasa Thakura has sung, avadha karuna-sindhu
katiya muhana. This Gaura-tattva is like an ocean. That
ocean was blocked up by a very strong dam. But those
premi-bhaktas cut down that dam. The the flow of that
ocean gushed out. Without the mercy of such premi-
bhaktas we cannot understand this very deep tattva.

e saba siddhanta haya amrera pallava
bhakta-gana-kolikera sarvadd vallabha

"This siddhanta, this prema-tattva, is like the newly
grown twigs of a mango tree; very soft and reddish. They
are always pleasing to the premi-bhaktas, who in this way
resemble cuckoo birds." (Cc. Adi 4.234)

abhakta-ustrera ithe na haya pravesa
tabe citte haya mora ananda-visesa

"But those who are abhaktas, non-devotees, are like
camels. They can not enter into these topics."
(Cc. Adr 4.235)

ataeva bhakta-gane kari namaskara
nihsanke kahiye, tara hauk camatkara

"Paying my obeisances at the lotus feet of such premi-
bhaktas, I will try my best to explain this tattva." (Cc. Adt
4.237)

bhaja gauranga kaha gauranga
laha gaurangera nama re
yei jana gauranga bhaje sei haya amara prana re

"Such premi-bhaktas, who are always engaged in
Gauranga bhajan, are my life and soul."

So who are those premi-bhaktas? They are the eternal
associates of Gaura: ST Ramananda, Sri Raupa, Sri
Raghunitha and rasacaryas like Srivasa, Sripad
Prabhodananda Sarasvati and Sripad Kavikarnapiira.

All these premi-bhaktas have relished this nectarean
prema-tattva and they have expressed it. If we follow in
the footsteps of such premi-bhaktas, sakhi-marijarts, who are
our gurus, we can get their mercy. Then we will be able to
relish this prema-tattva. Those, who have received the
mercy of Caitanya-Nityananda, especially of Nityananda
Prabhu, they will be able to swim in this gaura-rasa-
mahasindhu, the great ocean formed with the mellow of
Gaura. Only the will we be able to will we be able to
swim in this gaura-rasa-mahasindhu. Otherwise one
cannot even approach the shore of that ocean. You will be
far, far away from it; what to speak of entering into that
ocean and swimming.

Struck With Wonder

This is a very big topic. I am confused. I have tried to
enter into this big ocean and I do not know which way to
go. This way or that way? It is such a big topic. Why did
Ramananda faint?

pahile dekhilun tomara sannyasi-svaripa
ebe toma dekhi mufii Syama-gopa-riipa

tomara sammukhe dekhi kaficana-paricalika
tanra gaurakantye tomara sarva anga dhaka

Ramananda Raya told Lord Sri Caitanya Mahaprabhu:
"At first I saw you appear like a sannyasi, but now I am
seeing you as Syamasundara, a blackish cowherd boy.
Now what do I see? I see you appearing like a golden
doll, and Your whole Syama body appears covered by a
golden lustre." (Cc. Madhya 8.268,269)

Krsna is inside. therefore it is said antar krsna bahir
gaura, that Syama form is inside, covered up with the
effulgence of that golden doll. That is Gaura. And this is
what Ramananda Raya saw. Ramananda Raya knows
Syama because he is Visakha sakhf in Vraja-lila. He also
knows karicana-paiicalika, that golden doll. That is
Radharani. So he knows both because in Vraja-1ila he is
Visakha sakhi, and these two are very dear to him. So
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why did he faint when Gaura showed him this? That is the
question. He is acquainted with Them, otherwise how can
he say,

radhikara bhava-kanti kari' angikara
nija-rasa asvadite kariydacha avatara

"My dear Lord, I can understand that you have
assumed the ecstasy and bodily complexion of Srimati
Radharani. By accepting this, You are tasting your own
personal transcendental humour and have therefore
appeared as St Caitanya Mahaprabhu." (Cc. Madhya
8.279)

Ramananda says this, so it is not unknown to him.
There is no reason to faint. Then why did he faint?

dekhi' ramananda haila anande miirchite
dharite nd pare deha, padila bhiimite

"Upon seeing this form, Ramananda Raya almost lost
consciousness in transcendental bliss. Unable to remain
standing, he fell to the ground." (Cc. 8.285)

He fell to the ground. Why? What is that wonder? He
knows all these things. It is not unknown to him If
someone does not know he may be struck with wonder.
But Raya Ramananda knows, so why did he faint?

Most Acute

The acaryas have explained it in this way. It is a
question of viraha and milana, separation and union.
There are three types of union. There are three types of
separation and they are all discussed in Riipa Goswami's
Ujjvala-nilamani. Similarly as there are three types of
separation, there are also three types of union, milana. The
three types of separation are bhavi, bhiita and bhavan. First
we will explain what is bhavi-viraha, what is bhiita-
viraha and what is bhavan-viraha. With concentrated
attention one should hear about such topics and try to
understand them. If Mahaprabhu will shower His mercy
upon us it will be posssible.

Akriira has come to Vrajabhuimi to take away Krsna.
He has not yet taken Krsna away, though it must take
place. When the gopis think of this, they feel some pangs
of separation. This is bhavi-viraha. It has not taken place,
but Akrura has arrived and must take Krsna away. This is
known as bhavi-viraha.

The what is bhavan-viraha? The gopis are looking on,
seeing Akrura taking away their Prana-kanta, the most
beloved of their heart, before their very eyes. Akriira is
taking away their life. All the gopis came and threw
themselves before the wheels of the chariot. "Our life is

going out. How can we survive? Let the wheels of the
chariot roll on our bodies. Let our bodies be crushed. Let
us leave these bodies." They are rolling on the ground
now. This is known as bhavan-viraha. The pangs of
separation during this bhavan-viraha are most acute. So
bhavr, bhiita and bhavan—acute, more acute and most
acute.

Expert Thief

As there are three types of viraha, similarly there are
three types of milana, union. What are they? Bhavi-
milana, bhiita-milana and bhavan-milana. We will try to
explain it.

In Nidhuvana, Vrndavana forest, Radha and Krsna
meet together. Krsna is there and Radha has come to meet
Him. That is bhavi-milana. They have not yet united, but
they are meeting together. Krsna is there, Radha is there.
This is bhavi-milana. Their union will come later. Then
when combined together, Radha and Krsna become one
body, Si Gauranga, that is known as bhiita-milana. And
Vishakha sakht has seen this. She is in Nidhuvana. So it is
unknown to Raya Ramananda. But what is it that he has
not seen? He has seen bhavi-milana and bhiita-milana, but
he has not seen bhavan-milana. So now that was shown to
him and therefore he fainted. It is not such an easy thing
to understand. We have to go deeper into this ocean.

This bhavan-milana is wonderful. Now Ray
Ramananda sees the bhavan-milana. Previously, as
Visakha sakhr, he had not seen how Nandanandana
Rasaraja Krsna is entering into the heart of Varsabhanavi-
devi Radharani. Krsna was thinking, "That mahabhava is
there in the core of Her heart and I have to get it,
otherwise my desires will never be fulfilled. But how to
getit?"

Krsna is very expert in stealing. In Stava-mala Rupa
Goswami has mentioned, kutuki rasa-stomarin hrtva. That
Krsna, who is very expert in stealing, entered into the
heart of Radharani and stole it. How? By putting
Radharant into the fire of separation. Her heart is like
wax. When you make a seal, you put the wax into fire. It
melts, then you put the stamp on it. The Sanskrit word is
Jjatu, wax. So Krsna, because He is very expert in stealing
affairs, puts Radharani into the fire of separation. When
Radharani felt the fire of
separation in Her heart, that wax melted and Krsna
entered. As long as it was hard how could He enter?

Continued on page 34.
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Third Ray &k Vaisnava Personalities

To Love God

Srila Bhaktivinoda Thakura

Reprinted from a Journal of Tajpur
Dated Friday, 25" August, 1871.

It was Christ Jesus who first said “Love God
with all thy heart, with all thy mind, with all thy
soul, and with all thy strength, and love man as
thy brother.” This is an absolute truth indeed; but
different men put different interpretations to this
noble expression. The expressions of all great men
are nice but somewhat mysterious. When
understood they bring the truth nearest to the
heart, otherwise they remain mere letters that ‘kill’.
The reason of the mystery is that men, advanced in
their approach to the Deity, are in the habit of
receiving revelations which are but mysteries to
those that are behind them. The stages of progress
are very much the same as the circles of
spiritualism which, though not true themselves,
explain a great deal about the gradual
development of the soul.

We have understood some spiritualists to
maintain that matter when sublimated converts
itself to spirit. This theory is indeed against any
inward conviction. Matter is matter, and spirit is
spirit; one of them cannot form the other. Spirit is
certainly of a superior existence; though we cannot
fully understand in our present state of material
imprisonment, what relation Spirit does exactly
bear to matter, space and time. Metaphysics apart,
we decide that the human soul rises higher and
higher and can understand things of which we
have no idea at present. Subject to this important
rule, Christ Jesus of Nazareth received and uttered
the words quoted above. To readers who are a little
above the scale of ordinary men, these expressions
of Jesus teach that man should love God with all
his heart (meaning the affections of the heart
perceivable in all children as opposed to hate),
with all his mind, (meaning the intellect which
knows as opposed to ignorance of good things),
with all his soul (meaning that principle of the
human constitution which worships the Almighty
and feels its own immortality), and with all his
strength (meaning all active work). To the inspired,
however, more things and better and more sublime
meanings appear beneath these holy words of the

inspired Jes